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PREFACE

	 The	relat�on	between	Musl�ms	and	the	West	cont�nues	
to	become	a	cruc�al	�ssue	among	scholars,	leaders,	journal�sts	
and	the	publ�c	at	large.	Most	�nformed	scholars	have	generally	
v�ewed	that	the	relat�on	�s	complex,	dynam�c,	and	undergoes	
ups	 and	 downs	 throughout	 h�story	 up	 to	 the	 present.	 The	
terror�st	attacks	of	9/11/2001	�n	the	Un�ted	States,	and	a	ser�es	
of	bomb�ngs	�n	Indones�a,	wars	�n	Iraq,	and	other	places,	has	
made	the	relat�on	even	more	complex,	costly,	and	worsen.	It	
�s	 th�s	complex�ty	 that	Muhamad	Al�	has	been	attempt�ng	at	
grappl�ng	w�th	�n	th�s	collect�on	of	art�cles	mostly	publ�shed	�n	
the	Jakarta	Post	and	other	newspapers.	

	 As	 can	 be	 read	 from	 h�s	 work,	 Muhamad	 Al�	 has	
wr�tten	 on	 d�fferent	 top�cs	 as	 a	 response	 to	 current	 �ssues,	
but,	 �t	 seems	 to	 me	 that	 these	 var�ous	 �ssues	 centre	 on	 the	
theme	of	human	and	soc�al	relat�onsh�p,	on	the	theme	of	the	
relat�ons	 between	 the	 self	 and	 the	 other,	 espec�ally	 between	
Musl�ms	and	the	West.	It	�s	qu�te	clear	about	what	Muhamad	
Al�	 has	 been	 promot�ng.	 He	 wr�tes	 about	 the	 necess�ty	 of	 a	
shared,	rather	than	d�v�s�ve	c�v�l�zat�on.	He	�s	concerned	about	
a	 global	 mult�cultural�sm,	 global	 peace,	 coex�stence.	 From	
an	 Islam�c	 perspect�ve,	 Muhamad	 Al�	 has	 been	 promot�ng	
peace	 educat�on,	 d�alogue,	 cooperat�on,	 democrat�zat�on,	
rel�g�ous	 moderat�on,	 and	 rel�g�ous	 reforms.	 He	 �s	 aga�nst	
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rac�sm,	 chauv�n�sm,	 v�olence,	 wars,	 hatred,	 and	 rad�cal	
fundamental�sm.	For	Muhamad	Al�,	 Islam	should	serve	as	a	
bless�ng	for	�ts	adherents	and	non-adherents,	or	rahmatan lil 
‘alamin,	a	bless�ng	for	all	humank�nd	and	the	un�verse.	Islam,	
�f	�nterpreted	moderately	and	contextually,	w�ll	funct�on	as	a	
pos�t�ve	factor	for	global	peace	and	harmony	among	d�fferent	
�nd�v�duals,	groups,	soc�et�es,	and	states.

	 My	own	observat�on	and	study	of	the	relat�on	between	
Islam	 and	 the	 West	 has	 shared	 Muhamad	 Al�’s	 argument	
that	 both	 s�des	 must	 learn	 from	 and	 understand	 each	 other.	
There	 are	 many	 �n	 the	 West	 �gnorant	 and	 �nd�fferent	 about	
the	d�vers�ty	and	complex�ty	of	Islam�c	bel�efs	and	pract�ces,	
such	as	the	�nterpretat�on	of	the	concept	of	jihad.	The	tendency	
�s	to	�nterpret	j�had	as	“holy	war”,	s�mply	because	a	number	
of	 rad�cal	 groups	 �n	 h�story	 and	 at	 present	 have	 ut�l�zed	 the	
term	as	the	name	of	the�r	organ�zat�ons	or	movements.	In	my	
v�ew,	 Western	 percept�on	 of	 Islam	 and	 the	 Musl�m	 world	
has	not	changed	very	much;	on	the	contrary,	�t	�s	worse	now	
than	 when	 Islam	 f�rst	 became	 known	 to	 the	 Western	 world	
–	or	more	prec�sely	the	Europeans.	On	the	other	hand,	many	
Musl�ms	both	 �n	Eastern	and	Western	countr�es	have	shown	
the�r	s�m�lar	att�tudes	of	�gnorance	and	�nd�fference,	and	even	
reject�on	 of	 anyth�ng	 culturally	 and	 �deolog�cally	 Western.	
Many	Musl�ms	are	s�mply	apologet�cs	because	th�s	att�tude	�s	
eas�er,	s�mple,	and	g�ves	comfort	and	just�f�cat�on	to	what	they	
have	been	taught	and	have	bel�eved	for	long.	Many	Musl�ms	
have	not	understood	the	d�vers�ty	and	complex�ty	of	the	h�story	
and	contemporary	l�ves	of	the	government	and	the	people	�n	
the	West.	For	example,	there	are	st�ll	many	who	show	d�strust	
and	 hatred	 aga�nst	 any	 fore�gners	 s�mply	 because	 they	 are	
fore�gners.	 There	 are	 also	 many	 who	 cannot	 d�fferent�ate	
between	 fore�gn	 pol�c�es	 and	 the	 people.	 Th�s	 �s	 why,	 as	

Muhamad	 Al�	 has	 attempted	 to	 demonstrate,	 the	 Musl�ms	
should	 reform	 themselves.	 As	 I	 have	 argued	 �n	 my	 art�cle	
“Islam	and	the	West	Rev�s�ted”,	Musl�ms	should	further	the�r	
reforms	�n	all	f�elds	of	l�fe:	rel�g�ous,	legal,	cultural,	econom�c,	
pol�t�cal	and	more	�mportantly	educat�onal.	Only	through	these	
strateg�c	efforts	shall	Musl�ms	become	�n	a	better	pos�t�on	that	
they	are	today.				

	 It	 �s	 leg�t�mate	 for	Musl�ms	as	 for	Amer�can	c�t�zens	
themselves	 to	 cr�t�c�ze	 Amer�can	 fore�gn	 pol�c�es	 �n	
Afghan�stan,	 Iraq,	Palest�ne,	 the	M�ddle	East	and	elsewhere,	
but	th�s	cr�t�c�sm	should	not	be	carr�ed	out	bl�ndly,	arb�trar�ly,	
let	alone	v�olently.	For	Musl�ms	to	l�ve	peacefully	and	justly,	
they	 need	 to	 ra�se	 the�r	 vo�ces	 aga�nst	 global	 �njust�ces	 and	
�nsecur�ty,	but	aga�n	and	aga�n,	as	Muhamad	Al�	has	tr�ed	to	
rem�nd	 all	 of	 us,	 the	 movement	 aga�nst	 perce�ved	 and	 real	
�njust�ces	must	be	rat�onal,	leg�t�mate	and	effect�ve.	There	are	
many	�ssues	that	should	be	resolved	through	mutual	l�sten�ng	
and	d�alogue.	But	many	�n	the	West	as	well	as	�n	the	Musl�m	
world	 have	 shut	 the	 door	 to	 meet,	 to	 talk,	 to	 l�sten,	 and	 to	
understand	each	other.	

	 Along	w�th	Muhamad	Al�’s	�deas,	I	would	argue	that,	
�n	regards	to	unfortunate	�nternat�onal	developments	�n	recent	
years,	the	two	worlds	should	conduct	concerted	efforts	to	re-
enhance	 a	 greater	 understand�ng	 between	 them.	 One	 of	 the	
most	�mportant	ways	�s	to	develop	�nter-c�v�l�zat�onal	d�alogue.	
D�alogue	�s	now	not	a	s�mply	a	matter	of	cho�ce,	but	�t	 �s	a-	
necess�ty	for	the	two	c�v�l�zat�ons	and	cultures	�n	order	to	be	
able	to	l�ve	�n	harmony	and	peace.	Successful	and	benef�c�al	
d�alogue	can	be	ach�eved	only	when	those	�nvolved	are	on	a-	
par,	based	on	freedom	and	freew�ll	of	each	s�de.	In	d�alogue,	
no	 �dea	 and	 pr�v�lege	 should	 be	 �mposed	 on	 the	 other	 s�de;	
one	 s�de	 should	 respect	 the	 nat�onal,	 cultural,	 and	 rel�g�ous	
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�dent�t�es	of	the	other.	Only	�n	such	a	case,	can	d�alogue	be	the	
prel�m�nary	step	lead�ng	to	peace,	secur�ty	and	just�ce.

	 Muhamad	Al�	 �s	 a	young	 Indones�an	Musl�m	 th�nker	
that	hopes	and	tr�es	to	br�dge	the	percept�on	gap	and	confl�cts	
between	Islam	and	the	West.	He	has	the	necessary	ab�l�ty	and	
env�ronment	favorable	to	th�s	great	task.	He	has	been	educated	
�n	 two	 Western	 un�vers�t�es,	 f�rst	 �n	 Ed�nburgh,	 Scotland,	
and	 second	 �n	 Hawa��.	 He	 was	 prev�ously	 educated	 �n	 the	
pesantren and	 madrasah	 (modern	 Islam�c	 board�ng	 school)	
before	 h�s	 study	 at	 the	 State	 Islam�c	 Un�vers�ty	 of	 Jakarta.	
What	�s	str�k�ng	and	�mportant	to	me	and	to	us	�s	h�s	attempt	
to	comb�ne	and	synthes�ze	the	trad�t�onal	Islam�c	sc�ences	and	
modern	theor�es	and	vocabular�es.	Muhamad	Al�	�s	accord�ng	
to	 me	 well	 versed	 �n	 Islam�c	 stud�es	 �n	 �ts	 var�ous	 aspects,	
wh�ch	 has	 fac�l�tated	 h�s	 way	 of	 th�nk�ng	 on	 cross-cultural	
�ssues	perta�n�ng	to	d�fferent	commun�t�es	�n	the	world	today.	

	 Th�s	 collect�on	 �s	 an	 excellent	 contr�but�on	 to	 the	
debate	 and	 d�alogue	 on	 the	 relat�onsh�p	 between	 Islam	 and	
the	West.	G�ven	the	�mportance	of	the	�ssue	and	the	th�nk�ng	
and	 wr�t�ng	 sk�lls	 of	 th�s	 f�ne	 author,	 �t	 �s	 hoped	 that	 �t	 can	
reach	 broader	 �nternat�onal	 aud�ence.	 Anyone	 �nterested	 �n	
the	relat�on	between	Islam	and	the	West	�n	�ts	normat�ve	and	
contemporary	terms	should	not	m�ss	th�s	f�ne	work.	

Jakarta,	February	2009

Prof Dr. Azyumardi Azra, M.A. 

Professor	�n	Islam�c	H�story	

INTRODUCTION

	 Th�s	book,	wh�ch	�s	a	collect�on	of	art�cles	and	essays	
wr�tten	 and	 publ�shed	 �n	 the	 Jakarta	 Post	 da�ly	 and	 other	
newspapers	and	journals	over	the	last	s�x	years	from	2002,	�s	
a	product	of	a	cont�nued	�nterest	 �n	 the	relat�onsh�p	between	
Musl�ms	and	the	West.	The	9/11/2001	terror�st	attack	�n	New	
York	has	marked	a	new	phase	of	global	h�story	part�cularly	as	
regards	to	the	West	and	Musl�m	soc�et�es	not	only	�n	the	center	
of	Islam,	the	M�ddle	East,	but	also	�n	As�a,	Afr�ca,	Austral�a,	
Europe	and	the	Un�ted	States.	The	relat�onsh�p	between	East	
and	West	wh�ch	s�nce	the	World	War	II	to	the	collapse	of	the	
Sov�et	Un�on	(USSR)	was	espec�ally	dom�nated	by	the	Cold	
War	 between	 the	 two	 world	 powers	 -	 the	 cap�tal�st	 Un�ted	
States	 and	 the	 commun�st	Sov�et	Un�on	 (USSR)	 -	 	 has	now	
sh�fted	 �nto	 new	 and	 d�fferent	 players,	 �nvolv�ng	 the	 state,	
�nternat�onal	 organ�zat�ons,	 and	 c�v�l	 assoc�at�ons	 as	 well	 as	
�nd�v�duals.	In	the	past	couple	of	years,	I	have	been	attempt�ng	
to	 respond	 to	 what	 I	 v�ewed	 as	 cruc�al	 events	 or	 �deas	 that	
c�rculated	 �n	 the	 scholarly	 and	 popular	 mass	 med�a	 from	
perspect�ves	contextual	to	the	c�rcumstances,	the	events,	and	
�ssues	 that	many	may	have	 someth�ng	 to	 say,	 but	 accord�ng	
to	my	v�ew	should	have	rece�ved	more	attent�on	and	scrut�ny	
�n	Indones�a	and	the	global	world	connected	by	the	pr�nt	and	
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aud�ov�sual	med�a	and	�nternet	technology.

		 It	�s	�mportant	to	note	that	my	usage	of	the	categor�es	
“Islam”,	“East”,	“West”,	“c�v�l�zat�on”,	“nat�on”,	“rel�g�on”,	�s	
for	the	sake	of	s�mpl�f�cat�on	of	the	much	more	complex	real�t�es.	
In	fact,	my	ma�n	argument	�n	the	art�cles	�s	that	the	relat�onsh�p	
between	Islam	and	the	West	�s	not	a	monol�th�c,	s�mple	one.	
It	�s	complex,	mult�faceted,	and	thus	�s	to	be	understood	and	
expla�ned	 by	 d�fferent	 approaches,	 and	 more	 �mportantly	 �n	
not	a	black-and-wh�te	fash�on.	Most	Musl�ms	who	have	l�ved	
outs�de	Western	countr�es	and	many	�n	the	Western	countr�es	
do	not	have	enough	understand�ng	about	Western	c�v�l�zat�on,	
�ts	 h�story	 and	 �ts	 development.	 Th�s	 absence	 or	 lack	 of	
knowledge	about	the	other	has	led	many	to	m�sunderstand	the	
complex�ty	of	Western	c�v�l�zat�on.	Many	have	�dent�f�ed	the	
Un�ted	States,	 for	example,	as	a	 representat�ve	of	a	Western	
c�v�l�zat�on	and	dom�nance,	as	one	monol�th�c	dom�nant	ent�ty.	
On	the	other	hand,	so	many	Westerners	have	not	understood	
and	 are	 not	 w�ll�ng	 to	 understand	 Islam	 and	 �ts	 s�mple	 yet	
soph�st�cated	 bel�efs	 and	 pract�ces,	 wh�ch	 led	 them	 to	 see	 �t	
as	a	monol�th�c	and	always	ant�thet�cal	to	anyth�ng	Western.	
Both	s�des,	Musl�ms	and	the	Westerners,	have	tended	to	create	
and	cont�nue	to	perpetuate	the	gap	not	only	�n	the	real	l�fe	but	
also	 �n	 the	percept�on.	Br�dg�ng	 the	percept�on	gap	between	
Musl�ms	and	the	West	�s	therefore	becom�ng	more	cruc�al	and	
�nd�spensable	than	ever	before.

	 Br�dg�ng	the	percept�on	gap	m�ght	help	reduce	tens�ons	
at	the	level	of	d�scourses	�n	the�r	own	commun�t�es	but	also	help	
m�n�m�ze	the	degree	of	the	potent�al�ty	of	go�ng	�nto	confl�cts	
and	more	dangerously	�nto	wars.	It	�s	my	content�on	that	v�olence	
w�ll	only	create	more	v�olence	�f	strateg�c	cultural	�ntellectual	
and	sp�r�tual	efforts	are	left	unmade.	It	can	be	suggested	that	
the	world	should	have	boundary	leaders	to	cross	boundar�es,	

talk�ng	to	the	enem�es	not	w�th	s�m�lar	or	greater	hatred	but	�n	a	
perspect�ve	that	solves	rather	than	worsens	content�ous	�ssues	
and	problems.	It	�s	therefore	cruc�al	to	reform	the	m�nd	of	the	
leaders	 so	 that	 publ�c	 others	 m�ght	 see	 the	 valuable	 lesson	
about	how	beaut�ful	enl�ghtened	m�nd	could	make	a	d�fference	
�n	 bu�ld�ng	 soc�al	 cohes�on	 and	 peace	 am�dst	 d�vers�ty	 and	
contestat�ons.	To	 reform	m�nd	 should	mean	 to	 reform	one’s	
own	 rel�g�os�ty,	 sp�r�tual�ty,	 and	 mental�ty.	 To	 reform	 m�nd	
�s	 not	 to	 suggest	 negat�ng	 or	 destroy�ng	 �dent�t�es,	 such	 as	
rel�g�on,	 nat�onal�sm,	 ethn�c�ty,	 race,	 and	 pol�t�cal	 �deology,	
but	 �t	 �s	 to	 moderate	 the	 excesses	 and	 extrem�t�es	 emerg�ng	
from	such	�dent�t�es.	Moderat�ng	�deolog�es	�s	therefore	part	of	
reform�ng	m�nd.	W�th	such	moderat�on	and	reformed	m�nd	and	
comprehens�on,	the	gap,	tens�ons,	and	confl�cts	m�ght	become	
less	 l�kely	 to	 happen	 or	 to	 cont�nue	 when	 they	 should	 end.	
Peace,	harmony	and	cooperat�on	are	too	�mportant	to	sacr�f�ce	
just	for	the	sake	of	pr�mord�al	sectar�an	�dent�t�es	at	the	expense	
of	shared	common	human	values	and	c�v�l�zat�ons.	

	 The	wr�t�ng	and	publ�cat�on	of	these	art�cles	and	essays	
would	not	have	been	poss�ble	w�thout	the	support	of	a	number	
of	�nd�v�duals	and	organ�zat�ons.	My	enormous	debt	�s	to	Prof	
Azyumard�	 Azra,	 a	 prom�nent	 scholar	 and	 adv�sor	 of	 many	
young	scholars	 �n	 Indones�a	and	abroad,	 �nclud�ng	myself.	 I	
would	l�ke	to	thank	Endy	M.	Bayun�,	currently	the	ch�ef	ed�tor	
of	the	Jakarta	Post	who	always	encouraged	me	to	wr�te	art�cles	
for	 the	 newspaper,	 Kornel�us	 Purba	 and	 Muhammad	 Yaz�d	
at	the	ed�tor	desk	of	the	Jakarta	Post,	and	ed�tors	�n	journals	
or	magaz�nes	wh�ch	have	publ�shed	my	art�cles.	My	 spec�al	
gratefulness	 �s	 also	 for	 my	 teachers	 from	 the	 elementary	 to	
the	un�vers�ty	levels,	espec�ally	KH	Irfan	H�elmy	at	Pesantren	
Darussalam,	West	Java,	who	has	unt�l	now	encouraged	me	to	
cont�nue	w�th	my	research	and	wr�t�ng	on	Islam.	I	would	l�ke	
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to	 thank	all	my	adv�sors	at	Ed�nburgh	Un�vers�ty,	espec�ally	
Prof	W�ll�am	Roff,	Prof	Carole	H�llenbrand,	and	Dr	Andrew	
Newman,	 and	 my	 professors	 at	 the	 Un�vers�ty	 of	 Hawa��	 at	
Manoa,	 Honolulu,	 part�cularly	 Prof	 Leonard	 Andaya,	 Prof	
Barbara	Andaya,	Prof	 Jerry	Bentley,	Prof	Peter	Hoffenberg,	
and	 Prof	 L�am	 Kelley,	 and	 those	 at	 the	 East-West	 Center,	
espec�ally	 R�chard	 Baker	 and	 Dr.	 Terrance	 B�galke,	 from	
all	of	whom	I	learnt	a	great	deal	about	d�fferent	branches	of	
knowledge	 and	 approaches.	 I	 also	 offer	 my	 thanks	 for	 the	
readers	and	commentators	of	my	art�cles	and	essays.	Spec�al	
thank	goes	to	the	publ�sher	and	ed�tors	of	th�s	book.	I	am	very	
grateful	to	be	the	son	of	my	late	father,	ab�	M�qdar	Muhammad	
Umar,	and	mother,	mamah	Za�nab	Anwar,	who	have	been	my	
l�fet�me	support.	My	greatest	debt	goes	 to	my	w�fe,	Neneng	
Syahdat�	Rosmy,	who	over	the	years	has	susta�ned	my	scholarly	
sp�r�t	w�th	her	love,	understand�ng	and	care.		Hav�ng	sa�d	th�s,	
whatever	faults	rema�n	are	ent�rely	my	own	alone.		

R�vers�de,	February	2009	

Muhamad Ali 

Author
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Islam and the West after 9/11 

	 S�nce	 September	 11th,	 2001	 terror�st	 attacks	 to	 the	
Un�ted	States,	there	has	been	e�ther	an	ant�pathy	aga�nst	Islam	
on	the	one	hand,	and	an	�ncreased	�nterest	�n	understand�ng	the	
rel�g�on	on	the	other,	as	a	‘Musl�m	group’	became	the	number	
one	 suspect.	The	U.S	Government	 turned	 the�r	 attent�on	not	
only	 to	 Afghan�stan	 w�th	 �ts	 Tal�ban,	 but	 also	 to	 all	 other	
potent�al	 Musl�m	 extrem�sts,	 �nclud�ng	 some	 of	 Southeast	
As�an	 countr�es:	 Indones�a,	 Malays�a,	 and	 the	 Ph�l�pp�nes.	
Wash�ngton	bel�eves	that	Indones�a	�n	part�cular	could	play	a	
cruc�al	role	�n	ensur�ng	that	“m�l�tant	Islam”	does	not	spread	
and	thus	jeopard�ze	reg�onal	peace	and	secur�ty.	W�th	regard	
to	the	relat�onsh�p	between	Islam	and	the	west,	quest�ons	have	
been	 ra�sed	 as	 to	 whether	 there	 are	 such	 th�ngs	 as	 Islam�c	
threat	 and	 Western	 threat	 and	 how	 to	 establ�sh	 harmon�ous	
relat�onsh�ps	between	Islam	and	the	West.

	 It	appears	that	publ�c	percept�ons	of	Islam	have	tended	to	
be	character�zed	by	�gnorance,	confus�on,	and	m�s�nformat�on.	
Some	 observers,	 such	 as	 Edward	 Sa�d	 (1978),	 have	 long	
asserted	that	“Islam	has	been	s�ngled	out	for	abuse”,	�n	part	due	
to	the	h�stor�cal	and	theolog�cal	confrontat�on	between	Islam	
and	 Chr�st�an�ty,	 wh�ch	 �s	 st�ll	 echoed	 by	 many	 observers.		
The	 most	 notable	 one	 has	 been	 Samuel	 Hunt�ngton	 (1996)	
who	has	v�ewed	 Islam	as	monol�th�c	ent�ty	and	 the	West	 as	

monol�th�c	as	well.	To	h�m,	Islam�c	c�v�l�zat�on	w�ll	always	be	
contrad�ctory	to	Western	c�v�l�zat�on,	w�th	�ts	Chr�st�an	or�g�n.	
Hunt�ngton	cla�ms,	both	are	deeply	�rreconc�lable	and	the	level	
of	 confl�ct	 has	been	 �nfluenced	by	demograph�c	growth	 and	
decl�ne,	 econom�c	 developments,	 technolog�cal	 change,	 and	
�ntens�ty	of	rel�g�ous	comm�tment.	

	 I	 would	 suggest	 that	 Hunt�ngton	 over-s�mpl�f�es	 and	
s�desteps	 the	 phenomena	 of	 the	 Musl�m	 world	 as	 well	 as	
the	Western	world.	H�s	and	our	general	 �nab�l�ty	to	�nterpret	
present-day	 movements	 w�th�n	 Islam	 �s	 largely	 attr�butable	
to	h�s	and	our	way	of	peer�ng	at	them	through	the	outmoded	
theoret�cal	spectacles	wh�ch	are	all	we	have	to	hand,	and	wh�ch	
s�mply	blur	our	percept�on	even	more.

	 In	 fact,	 Musl�ms,	 l�ke	 Chr�st�ans	 and	 others,	 do	 not	
speak	 w�th	 a	 s�ngle	 vo�ce.	 In	 contemporary	 Southeast	 As�a,	
the	 dom�nant	 d�scourse	 to	 emerge	 has	 been	 marked	 not	 by	
theolog�cal	fundamental�sm,	but	by	a	remarkable	comb�nat�on	
of	plural�sm,	�ntellectual	dynam�sm,	and	openness	to	d�alogue	
w�th	 non-Musl�m	 actors	 and	 �nst�tut�ons	 (Robert	 Hefner,	
1997).	It	�s	also	largely	theolog�cally	moderate,	wh�le	“Islam�c	
fundamental�sm”	has	attracted	only	a	handful	of	people.	Many	
Musl�ms	�n	Southeast	As�a	have	tended	to	subscr�be	 to	ant�-
fanat�c�sm	 and	 ant�-extrem�sm.	 The	 major�ty	 of	 Indones�an	
Musl�ms	are	not	host�le	 to	modern�sm;	 they	have	 long	been	
�nterested	 �n	 modern	 d�scourses	 such	 as	 democracy	 (or	
popular	sovere�gnty),	human	r�ghts,	c�v�l	soc�ety	(or	c�t�zenry	
part�c�pat�on),	 �nternat�onal	 peaceful	 relat�ons	 or	 d�alogue	
rather	than	confrontat�on,	as	well	as	rel�g�ous	plural�sm	rather	
than	rel�g�ous	exclus�v�ty.	

	 Therefore,	 any	 general�zat�on	 about	 Islam,	 as	 other	
rel�g�ons	and	worldv�ews,	should	not	be	just�f�ed	for	Islam	has	
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h�stor�cally	and	soc�olog�cally	revealed	d�fferent	express�ons,	
most	of	wh�ch	represent	moderat�on	rather	than	extrem�sm.	In	
Islam,	 there	 are	 some	 elements	 of	 l�beral�sm,	 secular�sm,	 or	
modern�ty.	For	example,	Charles	Kurzman	(1998)	suggests	that	
many	contemporary	Musl�m	�ntellectuals	are	l�beral.	Themes	
such	as	democracy,	r�ghts	of	women,	r�ghts	of	non-Musl�ms,	
freedom	of	thought,	and	progress	have	been	much	apprec�ated	
and	 appl�ed	 �n	 Musl�m	 contexts.	 Bassam	 T�b�	 (1998)	 has	
asserted	the	compat�b�l�ty	between	Islam	and	democrat�zat�on	
and	 further	argued	 that	 Islam	and	 the	West	must	establ�sh	a	
common	�nternat�onal	moral�ty.	Robert	Hefner	(2000)	equally	
bel�eves	that	Islam	has	been	the	ma�n	factor	of	democrat�zat�on	
�n	modern	Indones�a.	The	�dea	of	c�v�l	soc�ety,	albe�t	or�g�nally	
a	 Western	 concept,	 can	 be	 appl�ed	 to	 Musl�m	 commun�t�es.	
Southeast	As�a	�n	general	should	prov�de	an	alternat�ve	to	the	
ex�st�ng	unbalanced,	one-s�de	p�cture	of	the	so-called	“Musl�m	
world”.	

 Contemporary	 Southeast	 As�an	 Islam	 has	 been	 a	
result	of	d�verse	outs�de	 �nfluences	as	well	 as	of	 �nd�genous	
local�zat�on.	Pol�t�cally,	M�ddle	Eastern	Arab	has	been	certa�nly	
�mportant,	but	European	arr�val	has	 led	 to	 the	acceptance	of	
the	 nat�on-state	 and	 �ts	 adm�n�strat�ve	 system,	 �nclud�ng	 the	
c�v�l	 law;	 The	 �dea	 of	 Islam�c	 un�versal	 cal�phate	 has	 never	
succeeded	 �n	 Southeast	 As�a.	 Instead,	 pol�t�cal	 l�beral�sm	
has	been	more	attract�ve	to	Southeast	As�a	than	theocracy	or	
fundamental�sm.	 Culturally,	 rel�g�ous	 dresses,	 mosques,	 and	
other	 r�tual	 symbols	 �n	 the	 reg�on	 have	 been	 d�fferent	 from	
that	 �n	 the	M�ddle	East	 and	 elsewhere.	L�ngu�st�cally,	many	
Indo-Malays�an	 words	 are	 der�ved	 from	 Arab�c,	 Engl�sh,	
Sanskr�t,	Portuguese,	Dutch,	and	hundreds	of	local	languages.	
Econom�cally,	open-market	system	has	been	adopted	almost	
thoroughly,	although	some	Musl�m	elements	�n	Malays�a	and	

Indones�a	 have	 begun	 to	 develop	 the	 so-called	 an	 Islam�c	
econom�c	 system	 (non-�nterest	 system).	 In	 rel�g�ous	 terms,	
partly	 affected	 by	 the	 global�zat�on	 and	 pol�t�cal	 dynam�cs,	
rel�g�os�ty	has	had	var�ous	forms,	but	the	ma�nstream	was	the	
one	w�th	comprom�se	and	accommodat�on.								

	 Southeast	 As�a	 �s	 geograph�cally	 far	 away	 and	
marg�nal�zed	 from	 the	 centers	 of	 Islam	 �n	 the	 M�ddle	 East,	
but	�t	has	become	h�ghly	�mportant	�n	terms	of	balanc�ng	the	
�mages	of	Islam.	It	has	undergone	peaceful	convers�ons	through	
trade,	 marr�age,	 and	 m�ss�onary	 act�v�t�es.	 S�nce	 H�ndu�sm,	
Buddh�sm,	and	an�m�sm	have	long	ex�sted	�n	Southeast	As�a,	
convers�ons	 show	 a	 d�fferent	 nature	 and	 development.	 The	
emphas�s	of	sp�r�tual�sm,	rather	than	legal�sm,	has	contr�buted	
to	 the	 tolerant,	accommodat�ng	and	open-m�nded	rel�g�os�ty.		
Although	M�ddle	Eastern	Islam	has	had	a	s�gn�f�cant	�nfluence,	
as	 �nd�cated	 by	 the	 r�se	 of	 some	 Islam�st	 organ�zat�ons,	 �ts	
appl�cat�on	rema�ns	un�que	and	m�xed	w�th	Indones�an	cultures	
and	h�stor�es.	As	a	result,	the	ma�nstream	Islam	�n	Southeast	
As�a	has	been	the	“cultural	Islam”,	as	opposed	to	the	pol�t�cal	
Islam	(the	latter	often	man�fested	�n	“fundamental�sm”).

	 Indones�a	alone	�s	the	world’s	largest	Musl�m	country	
(190	 m�ll�on	 Musl�ms,	 out	 of	 220	 m�ll�on	 Indones�ans).	
However,	�t	�s	not	an	Islam�c	State;	�nstead,	�t	�s	the	State	of	
Pancasila	(der�ved	from	sanskrit,	wh�ch	means	f�ve	pr�nc�ples:	
bel�ef	�n	one	god,	human�ty,	un�ty,	democracy,	soc�al	just�ce).	
The	Nahdlatul Ulama	dan	the	Muhammadiyyah	are	the	largest	
Musl�m	soc�o-rel�g�ous	organ�zat�ons,	wh�ch	mostly	represent	
moderat�on	and	const�tute	the	ma�nstream	movements.	Islam	
has	 come	 to	 Indones�a	 �n	 a	 more	 s�gn�f�cant	 manner	 s�nce	
twelfth	 century	 and	 Chr�st�an�ty	 came	 w�th	 the	 com�ng	 of	
Europeans	from	the	f�fteenth	century	onwards.	In	Soekarno’s	
era,	nat�onal�sm,	commun�sm,	and	rel�g�on	were	to	coex�st	but	
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he	fa�led.	Islam�c	part�es	developed	at	the	t�me,	but	the	�dea	of	
Islam�c	 State	 never	 ga�ned	 major�ty	 support.	 Soeharto,	 w�th	
h�s	pragmat�sm	(econom�c	growth	plus	pol�t�cal	stab�l�ty),	was	
‘successful’	�n	de-pol�t�c�z�ng	Islam;	many	Islam�c	f�gures	and	
organ�zat�ons	were	oppressed	and	ja�led;	consequently,	Islam�c	
�dent�ty,	bes�des	ethn�c�ty,	became	a	symbol	of	oppos�t�on.	As	
econom�c	cr�ses	h�t	Indones�a	�n	1997,	Hab�b�e	started	to	boost	
openness	 �n	 the	 name	 of	 reform,	 and	 Abdurrrahman	 Wah�d	
cont�nued	the	process.	Less	controvers�al	than	h�s	predecessors,	
Megawat�	 �s	 just	 follow�ng	 what	 has	 been	 �n�t�ated	 by	
Hab�b�e,	Wah�d,	and	prev�ous	pres�dents,	�nclud�ng	her	father,	
Soekarno.	In	const�tut�onal	terms,	the	Indones�an	Const�tut�on	
(UUD	 45)	 does	 not	 accommodate	 Islam�c	 Law	 as	 nat�onal	
c�v�l	 law,	although	dual	 court	 system	has	 long	preva�led	 for	
Indones�ans	�n	general	to	allow	them	legal	opt�ons.	Recently,	
the	 �mplementat�on	of	 Islam�c	Law	has	been	a	controvers�al	
debate,	 but	 �ts	 proponents	 have	 never	 been	 successful	 �n	
ga�n�ng	major�ty	support.	

	 Malays�a	�s	also	a	Musl�m	country,	but	Musl�ms	do	not	
account	more	than	65%	of	all	populat�on	(wh�ch	cons�st	Ind�an,	
Ch�nese,	Melayu	and	other	small	ethn�cs).	Islam	�s	the	rel�g�on	
of	state,	but	the	state	exerc�ses	mult�cultural	pol�cy.	Some	areas,	
�nclud�ng	Kelantan,	have	been	dom�nated	by	an	Islam�c	party,	
PAS,	where	an	 Islam�c	Law	 �s	appl�ed,	although	democracy	
has	entered	the�r	pol�t�cal	d�scourse	to	ga�n	educated	peoples’	
support.	 	Pr�me	M�n�ster	Mahath�r	Muhammad	has	been	 the	
most	vocal	 �n	Southeast	As�a	�n	cr�t�c�z�ng	the	West,	gett�ng	
r�d	of	such	organ�zat�on	as	IMF	(Internat�onal	Monetary	Fund).	
The	 Ph�l�pp�nes	 �s	 a	 major�ty	 Chr�st�an	 country,	 but	 Islam�c	
concentrat�on	�n	the	southern	part	(Moro	Nat�onal	L�berat�on	
Front/MNLF	and	a	more	 rad�cal	Abu	Sayyaf)	has	made	 �t	 a	
focus	of	 �nternat�onal	 concern	because	of	 suspected	 l�nks	 to	

the	Al-Qa�da.	L�kew�se,	�n	S�ngapore	and	Tha�land,	Musl�ms	
are	m�nor�t�es,	wh�le	Brune�	holds	an	Islam�c	monarchy,	but	
all	 have	been	 less	 �nfluent�al	 �n	 reg�onal	 Islam�c	 �ntellectual	
d�scourse.

 Soon	 after	 September	 11,	 2001,	 Pres�dent	 Megawat�	
met	 Pres�dent	 Bush,	 express�ng	 Indones�an	 comm�tment	 to	
part�c�pate	�n	the	global	war	aga�nst	terror�sm.	Throughout	the	
reg�on,	Indones�an	peoples	were	�n	mourn�ng	and	pray�ng	for	
the	v�ct�ms	and	the�r	fam�l�es	as	well	as	for	all	the	Amer�cans.	
Yet,	as	the	U.S	government	retal�ated	and	attacked	Afghan�stan	
�n	 October	 and	 November	 2001,	 some	 elements	 of	 Islam�c	
organ�zat�ons	 such	 as	 the	 Nahdlatul Ulama and	 Islam�c	
Sol�dar�ty	(KISDI)	cr�t�c�zed	them	on	the	ground	that	proofs	
had	not	been	adequate.	Not	conv�nced	by	the	U.S	government	
statements,	they	felt	that	the�r	�nnocent	Islam�c	brothers	were	
under	attack.	Pressed	by	th�s	s�tuat�on,	Megawat�	also	cr�t�c�zed	
Bush,	�ns�st�ng	that	war	cannot	be	solved	by	another	war,	as	
c�v�l�ans	could	be	the	v�ct�ms.	

	 Some	Islam�c	hard-l�ners	are	act�ve	and	vocal,	but	very	
small	�n	number	and	not-�nfluent�al.		They	are	some	elements	
of	 Islam�c	 preachers	 and	 organ�zat�ons,	 wh�ch	 are	 much	
�nfluenced	 by	 M�ddle	 Eastern	 Islam	 (e.g.	 Egypt�an	 Musl�m	
Brothers),	 Ind�an	 Hizbut Tahrir,	 and	 Pak�stan�	 Islam.	 They	
often	 express	 the�r	 ant�pathy	 aga�nst	 fore�gners,	 Chr�st�ans,	
Amer�cans,	 Westerners,	 espec�ally	 through	 speeches	 and	
publ�cat�ons.	 As	 the	 U.S	 retal�ated,	 some	 were	 ready	 to	
help	 Afghan�stan	 as	 well	 as	 other	 Musl�m	 countr�es	 when	
attacked.	 The	 Islam�c	 F�ghters	 (Laskar Jihad),	 The	 Counc�l	
of	 the	J�had�st	(Majelis Mujahidin),	 Islam�c	Defenders	Front	
(FPI)	 and	 Islam�c	 Sol�dar�ty	 Comm�ttee	 (KISDI)	 frequently	
used	 symbols,	 p�ctures,	 CD-ROMs,	 cassettes,	 talks,	 and	
demonstrat�ons	 to	 show	 the�r	 own	 asp�rat�on.	 For	 example,	
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before	the	U.S	def�n�te	conclus�on,	some	had	told	the	U.S	not	
to	 eas�ly	 suspect	Musl�ms	 as	 actors	w�thout	 adequate	 proof.	
As	a	s�gn	of	sol�dar�ty,	they	cared	also	about	Musl�ms	l�v�ng	
�n	the	West	who	became	the	target	of	ant�-Islam	or	ant�-Arab	
sent�ment.	 They	 took	 a	 m�l�tant	 �nterpretat�on	 of	 “J�had”	 as	
holy	war.		Thus,	�t	can	be	sa�d	that	many	rad�cal	groups	have	
some	 connect�ons	 w�th	 theolog�cal	 or	 organ�zat�onal	 groups	
elsewhere,	 �nclud�ng	 the	 M�ddle	 East,	 but	 �t	 �s	 d�ff�cult	 to	
establ�sh	a	d�rect	connect�on	w�th	Al-Qa�da,	and	the	leaders	of	
several	groups,	 �nclud�ng	Jafar	Umar	Thal�b,	have	cr�t�c�zed	
Usama	b�n	Laden	�n	a	meet�ng	�n	Jakarta.

	 In	the	meant�me,	�t	seemed	that	ant�-U.S	adm�n�strat�on	
sent�ment	was	often	m�xed	up	w�th	ant�-Amer�can�sm	to	some	
Indones�ans.	It	�s	sa�d	that	Bush’	speeches	have	contr�buted	not	
only	to	ant�-US	adm�n�strat�on	but	also	to	ant�-Amer�can�sm.	
Some	even	proposed	to	boycott	Amer�can	products.	The	causes	
could	be	that	they	were	too	emot�onal	when	the�r	brothers	were	
be�ng	accused	as	the	actors	and	that	the	U.S	has	�mplemented	
a	‘double	standard’	pol�cy	�n	the	M�ddle	East	where	Musl�ms	
were	oppressed.	These	external	factors	have	also	been	supported	
by	 the�r	 l�teral,	 part�al	 rel�g�ous	 read�ng	 regard�ng	 Jews	 and	
Chr�st�ans.	 Unfortunately,	 to	 many	 Indones�ans,	 Western	
med�a	 have	 unqual�f�edly	 presented	 the	 hard	 s�de	 of	 Islam.	
The	Wash�ngton	Post,	The	New	York	T�mes,	and	MSNBC	TV	
stat�on	have	contr�buted	to	the	unbalanced,	one-s�de	�mage	of	
Indones�an	 Islam	 by	 broadcast�ng	 how	 Indones�an	 Islam�sts	
hate	 the	 U.S	 and	 made	 Usama	 as	 hero	 rather	 than	 ev�l.	 A	
lead�ng	Indones�an	Jesu�t	pr�est,	Franz	Magn�z	Suseno	tr�ed	to	
conv�nce	that	they	are	very	small,	and	the	p�cture	could	not	be	
general�zed	as	a	whole	�mage	of	Indones�a.	

	 Under	 these	 c�rcumstances,	 many	 Indones�an	
Intellectuals	and	publ�c	f�gures	have	become		concerned	about	

d�scourses	and	�n�t�ated	d�alogues.	The	�ssues	cover	def�n�t�on	
of	terror�sm,	the	relat�on	between	rel�g�on	and	tolerance,	and	
so	forth.	D�alogues	between	fore�gn	embass�es	and	Indones�an	
organ�zat�ons	were	several	t�mes	held,	�nclud�ng	the	d�alogue	
on	 “Islam	 and	 the	 West	 Work�ng	 Together	 for	 A	 Peaceful	
World”,	 �n�t�ated	 by	 the	 Muhammadiyyah,	 on	 March	 26,	
2002.	 Afterwards,	 �n	 May,	 U.S	 ambassador	 for	 Indones�a,	
Ralph	Boyce,	procla�med,	try�ng	to	understand	the	Indones�an	
people,	that	rad�cal	Islam�c	groups	�n	Indones�a	do	not	d�sturb	
or	 threaten	 U.S	 �nterests.	 Boyce	 personally	 d�dn’t	 �ntend	 to	
l�nk	Indones�an	Islam	w�th	Al-Qa�da	or	other	terror�st	groups.	
Before	that,	�n	December	2001,	world	Musl�m	leaders	of	the	
Islam�c	Organ�zat�on	Conference	(IOC)	held	an	�nternat�onal	
meet�ng	 �n	 Jakarta	 to	 express	 the�r	 comm�tment	 to	 f�ght	
aga�nst	terror�sm	and	the�r	statement	that	Islam	never	just�f�es	
�ntolerances.	 	 These	 d�alogues	 have	 been	 certa�nly	 helpful	
�n	 reduc�ng	 tens�ons	 amongst	 Indones�ans	 themselves	 and	
fore�gners	�n	Indones�a.	Med�a	coverage	about	such	d�alogues	
have	 been	 more	 useful	 than	 the	 coverage	 of	 demonstrat�ons	
and	hatred	wh�ch	are	usually	carr�ed	out	by	only	a	handful	of	
people.

	 Meanwh�le,	based	on	the	free	and	non-al�gned	pol�cy,	
Indones�an	government	seemed	very	careful,	wh�ch	g�ves	an	
�mpress�on	that	�t	has	been	slow	�n	f�ght�ng	aga�nst	terror�sm.	
The	free	and	non-al�gn	fore�gn	pol�cy	was	be�ng	atta�ned.	The	
Indones�an	M�l�tary	were	�n	def�n�te	comm�tment	to	help	f�ght	
aga�nst	terror�sm	through	such	ways	as	�nformat�on	exchange,	
educat�on	and	 tra�n�ng	 (Internat�onal	M�l�tary	Educat�on	and	
Tra�n�ng	 (IMET),	 or	 part�c�pat�ng	 �n	 Un�ted	 Nat�ons	 peace	
keepers,	 rather	 than	 through	 r�sky	 operat�onal	 cooperat�on	
such	as	send�ng	troops	to	attack	Afghan�stan.		
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	 In	 May	 2002,	 a	 tens�on	 reoccurred.	 The	 U.S.	
Department	 of	 Fore�gn	 Affa�rs	 accused	 Indones�a	 aga�n	 as	
the	base	of	Al-Qa�da	terror�st	groups.	The	procla�med	reasons	
were	that	Southeast	As�a	had	attracted	terror�st	groups	due	to	
�ts	 great	 number	 of	 �slands	 and	 of	 Musl�m	 populat�on.	 The	
econom�c	cr�s�s	has	been	also	sa�d	to	have	contr�buted	to	the	
r�se	of	 terror�st	groups	 �n	 the	 reg�on,	wh�le	 law	enforcement	
was	 not	 strong	 enough.	 	 In	 add�t�on,	 the	 U.S	 cla�med	 that	
some	of	Islam�c	organ�zat�ons	�n	Indones�a	and	Malays�a	had	
adm�tted	to	have	connect�on	w�th	Al-Qa�da,	but	the	cla�m	was	
not	qu�te	conv�nc�ng	at	the	t�me.	The	government	of	Megawat�	
Soekarnoputr�	 has	 long	 den�ed	 the	 presence	 of	 substant�al	
terror�st	 networks	 �n	 the	 arch�pelago,	 although	 �t	 has	 taken	
US$50	 m�ll�on	 from	 Wash�ngton	 to	 ass�st	 secur�ty	 forces	 �n	
the	ant�terror�st	struggle.	

	 Apart	 from	 that,	 there	 �s	 a	 matter	 of	 regulat�on.	
Indones�a	has	soon	rat�f�ed	several	�nternat�onal	convent�ons:	
1)	Convent�on	on	Offences	and	Certa�n	other	Acts	on	Board	
A�rcraft,	Tokyo	1963,	2)	Convent�on	 for	 the	Suppress�on	of	
Unlawful	Acts	aga�nst	the	Safety	of	C�v�l	Av�at�on,	Montreal	
1971,	3)	Convent�on	for	the	Suppress�on	of	Unlawful	Se�zure	
of	 C�v�l	 Av�at�on,	 The	 Hague	 1970,	 4)	 Convent�on	 on	 the	
Phys�cal	 Protect�on	 of	 Nuclear	 Mater�al,	 V�enna	 1980,	 5)	
Protocol	on	the	Suppress�on	of	Unlawful	Acts	of	V�olence	at	
A�rports	Serv�ng	Internat�onal	C�v�l	Av�at�on,	supplementary	
to	 no.2,	 1988,	 and	 6)Internat�onal	 Convent�on	 for	 the	
Suppress�on	of	the	F�nanc�ng	of	Terror�sm,	New	York,	1999.	
The	effect�veness	of	th�s	rat�f�cat�on	rema�ns	yet	to	be	seen.								

	 In	 the	 reg�onal	 context,	 Indones�a	 recommended	 that	
ASEAN	Reg�onal	Forum	be	rev�tal�zed	to	talk	and	f�nd	solut�ons	
on	reg�onal	 �ssues,	 �nclud�ng	terror�sm	threat.	 	S�m�larly,	 the	
As�a-Pac�f�c	 Econom�c	 Cooperat�on	 (APEC)	 was	 hoped	 to	

be	 more	 act�ve,	 espec�ally	 �n	 attempts	 at	 reduc�ng	 poverty	
�n	 the	 reg�on	 wh�ch	 �n	 turn	 could	 help	 m�n�m�ze	 terror�st	
potent�als.	War	aga�nst	terror�sm	then	became	common	�ssue,	
transcend�ng	nat�onal	�nterests.	The	Sept.	11	terror�st	attacks	
have	 led	 members	 of	 the	 Assoc�at�on	 of	 Southeast	 As�an	
Nat�ons	(ASEAN)	to	jo�n	the	Amer�can-led	global	war	aga�nst	
�nternat�onal	terror�sm.

	 Some	off�c�als	sa�d	all	 the	act�v�t�es	were	not	carr�ed	
out	 just	 because	 the	 U.S.	 pressures.	 Indeed,	 Indones�a	 had	
long	had	�ts	own	programs	and	ways	�n	deal�ng	w�th	�nternal	
problems	 although	 not	 often	 successful.	 Indones�a	 has	 been	
fac�ng	separat�st	movements	and	local	terrors	(e.g.	a	ser�es	of	
bomb	terrors	�n	2000-2001)	and	c�v�l	wars	�n	Aceh,	Ambon,	
Kal�mantan,	 Ir�an	 Jaya,	 and	 others	 on	 a	 more	 small	 scale.	
Global,	reg�onal,	nat�onal,	and	local	d�ff�cult�es	have	not	yet	
come	out	of	Indones�a	as	a	b�g,	young	democrat�c	country.

	 If	 �t	 �s	 true	 that	 Musl�ms	 are	 the	 actors,	 how	 can	
rel�g�on	 just�fy	 or	 even	 encourage	 v�olent	 �ntolerance?	 Why	
do	some	Islam�sts	hate	Amer�ca?		Some	of	the	answers	have	
been	partly	accounted	above,	but	from	another	po�nt	of	v�ew,	
these	also	could	mean	challenges.	The	h�story	has	not	ended	
yet.	Ideolog�es	and	�nterests	st�ll	vary	and	are	often	confl�ct�ng.	
Fundamental�sm,	as	an	�deology,	has	been	endorsed	by	many.	
We	can	see	that	global�zat�on	has	fac�l�tated	both	convergent	
and	d�vergent	processes.	Both	good	peoples	and	terror�sts	use	
commun�cat�on	and	�nformat�on	technolog�es.	Modern�ty	has	
been	 �nterpreted	 d�fferently	 by	 d�fferent	 people.	 Modern�ty	
could	mean	 rat�onal�ty	 and	human�ty,	but	 could	also	 s�gn�fy	
unl�m�ted,	�rrespons�ble	freedom	and	v�olence	to	reach	certa�n	
goals.	
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	 H�story	has	not	ended	yet.	Ideolog�es	and	�nterests	st�ll	
vary	and	are	often	confl�ct�ng.	Fundamental�sm,	as	an	�deology,	
has	been	endorsed	by	many.	We	can	see	that	global�zat�on	has	
fac�l�tated	both	convergent	and	d�vergent	processes.	Both	good	
peoples	 and	 terror�sts	 use	 commun�cat�on	 and	 �nformat�on	
technolog�es.	 Modern�ty	 has	 been	 �nterpreted	 d�fferently	
by	 d�fferent	 people.	 Modern�ty	 could	 mean	 rat�onal�ty	 and	
human�ty,	 but	 could	 also	 s�gn�fy	 unl�m�ted,	 �rrespons�ble	
freedom	and	v�olence	to	reach	certa�n	goals.	

	 September	11	tragedy	thus	should	prov�de	us,	as	world	
c�t�zens	�n	th�s	global	v�llage,	w�th	many	lessons.	Of	course,	
�nternat�onal	m�l�tary	cooperat�on	�s	�nd�spensable	to	prevent	
any	 k�nd	 of	 �ntolerance	 and	 resolve	 �nternat�onal	 confl�cts.	
Other	 k�nds	 of	 �nternat�onal	 techn�cal	 cooperat�on	 are	 also	
urgent.	 Regulat�on	 and	 rat�f�cat�on	 of	 convent�ons	 are	 also	
�mportant.	Yet,	 �n	 the	 long	 run,	cultural	approaches	seem	 to	
be	 much	 more	 strateg�c.	 Inter-c�v�l�zat�onal	 d�alogue	 should	
be	 the	best	way	to	br�dge	d�fferences	and	d�strust.	 	All	need	
to	 be	 encouraged	 to	 seek	 and	 follow	 “w�sdom”	 wherever	 �t	
ex�sts.	Exchange	of	�deas	and	exper�ences	would	help	�ncrease	
mutual	 understand�ng.	 All	 should	 promote	 d�alogue	 v�s�on	
and	m�n�m�ze	confl�ct	v�s�on	(as	expressed	by	many	pol�t�cal	
fundamental�sts).

	 World	 c�t�zens	 should	 set	 up	 common	 platforms,	
should	f�nd	global	eth�cs,	and	apply	contextual	democracy	and	
c�v�l	soc�ety.	“Oh	ye	human	be�ngs,	We	have	created	you	�nto	
tr�bes,	 peoples,	 and	nat�ons	 �n	 order	 that	 you	 can	know	 and	
help	each	other.	Those	who	do	 r�ghteousness	are	 �ndeed	 the	
best	and	noblest”,	to	quote	a	Quranic verse.		“All	lands	�n	the�r	
d�vers�ty	are	one,	 and	men	are	all	ne�ghbors	and	brothers	“,	
says	a	Musl�m	scholar,	Al-Zuba�d�,	�n	the	tenth	century	AD.	
Therefore,	rel�g�ous	educat�on	needs	to	be	more	comparat�vely	

and	contextually,	rather	than	textually,	�n	order	to	understand	
how	human	h�story	has	been	mov�ng	progress�ve,	rather	than	
retrogress�ve.	We	need	to	accept	that	plural�sm	�s	a	h�stor�cal	
necess�ty	 and	 that	 adaptat�on	 and	 accommodat�on	 are	 more	
useful	 and	 mean�ngful	 �n	 allow�ng	 d�fferent	 k�nd	 of	 human	
be�ngs	to	l�ve	and	coex�st	�n	peace	and	harmony.	

	 There	�s	another	bless�ng	�n	d�sgu�se.	In	the	aftermath	
of	 September	 11,	 there	 has	 been	 a	 cont�nuous	 need	 and	 an	
�ncreased	awareness	 throughout	 the	world	 to	more	 ser�ously	
study	 the	 complex�ty	 of	 the	 relat�onsh�ps	 between	 d�fferent	
nat�ons,	 cultures,	 and	 c�v�l�zat�ons,	 between	 “the	 East”	
and	 “the	 West”,	 and	 to	 f�gure	 out	 more	 acceptable	 world	
management.	 D�alogue,	 as	 a	 non-v�olent	 confl�ct	 resolut�on,	
has	proved	to	be	the	best	opt�on	for	�nternat�onal	commun�t�es	
�n	 order	 to	 develop	 more	 peaceful	 relat�onsh�ps	 based	 on	
mutual	understand�ng,	recogn�t�on,	l�sten�ng,	and	respect.		The	
road	 ahead	 �s	 st�ll	 fraught	 w�th	 problems,	 but	 the	 on-go�ng	
d�plomat�c	 and	 educat�onal	 processes	 have	 helped	 make	 at	
least	some	of	reg�onal	and	global	d�ff�cult�es	less	press�ng.	If	
th�s	performance	can	be	enhanced	�n	the	next	decade,	enough	
t�me	 may	 be	 bought	 so	 that	 ‘the	 new	 world	 order’	 may	 yet	
emerge.		

	 Although	 we	 may	 d�sagree	 w�th	 Hunt�ngton	 �n	 h�s	
thes�s	of	the	clash	of	c�v�l�zat�ons,	we	may	use	h�s	def�n�t�on	
of	c�v�l�zat�on:	“C�v�l�zat�on	�s	the	h�ghest	soc�al	group�ng	of	
people	and	the	broadest	level	of	cultural	�dent�ty	people	have	
short	of	that	wh�ch	d�st�ngu�sh	humans	from	other	spec�es.”1	
Before	 h�m,	 Ibnu	 Khaldun	 (1332-1406	 C.E)	 suggested	 that	
c�v�l�zat�on	 �s	 a	 human	 soc�al	 organ�zat�on	 as	 a	 result	 of	

	 1	Hunt�ngton,	op.cit.,	p.24.	
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urban�zat�on	 and	 a	 group	 feel�ng.2	 Based	 on	 th�s	 def�n�t�on,	
we	can	then	promote	‘conversat�on	of	c�v�l�zat�ons’.	Peoples	
from	d�fferent	c�v�l�zat�ons	can	only	understand	and	apprec�ate	
each	 other	 w�th	 an	 effort	 of	 what	 Habermas	 would	 call	
‘commun�cat�ve	act�on’.	3	

	 In	order	 to	 �mplement	a	d�alogue	 �n	a	more	concrete	
way,	 we	 w�ll	 need	 a	 k�nd	 of	 ‘c�v�l�zat�onal	 analys�s’,	 by	
wh�ch	we	mean	a	 study	of	d�fferent	c�v�l�zat�ons	 throughout	
h�story.	Consequently	we	real�ze	that	 there	�s	more	than	one	
c�v�l�zat�on.	There	has	been	always	a	c�v�l�zat�onal	plural�ty.	
Of	course	there	are	many	c�v�l�zat�ons,	but	only	few	people	�n	
the	world	v�ew	th�s	plural�ty	as	a	pos�t�ve	real�ty.	If	we	see	th�s	
as	 a	 h�stor�cal	 necess�ty	 and	 respect	 c�v�l�zat�ons	 other	 than	
our	own	then	we	advocate	what	can	be	called	‘c�v�l�zat�onal	
plural�sm’.4	In	add�t�on,	there	w�ll	be	no	un�versal	c�v�l�zat�on,	
but	 �nstead	 a	 world	 of	 d�fferent	 c�v�l�zat�ons,	 each	 of	 wh�ch	
w�ll	have	to	learn	to	coex�st	w�th	the	others.	

It	�s	good	to	quote	two	enl�ghten�ng	poems,	the	f�rst	one	wr�tten	
by	a	Germany	poet	and	 the	second	one	by	a	Musl�m	myst�c	
poet,	Jalaludd�n	Rum�.	5								

	 2	 Ibnu	 Khaldun,	 The Muqaddimah: An Introduction to History 
trans.	Franz	Rosental	from	Arab�c	(New	Jersey:	Pr�nceton	Press,	1969).	
	 3	Habermas,	“Moral	Consc�ousness	and	Commun�cat�ve	Act�on,	
“	as	expla�ned	by	Marc	Lynch,	“The	D�alogue	of	C�v�l�zat�ons	and	Inter-
nat�onal	Publ�c	Spheres”,	�n	Millennium: Journal of International Studies, 
vol.29,	no.3,	2000. 		
	 4	See	V�ctor	Segesvary,	Dialogue of Civilizations: An Introduc-
tion to Civilizational Analysis (Lanham,	 New	 York,	 Oxford:	 Un�vers�ty	
Press	of	Amer�ca,	Inc.,	2000)	
	 5	Quoted	�n	Fred	Dallmayr,	Dialogue of Civilizations: Some Ex-

But good is it 

To have dialogue and to talk

About the heart’s thought, and to listen much 

About the days of love 

And about the deeds that have happened 

(Freder�ck	Holderl�n)

Come now whoever you are!

Come without any fear of being disliked

Come whether you are a Muslim, a Christian or a Jew

Come whoever you are!

Whether you believe or do not believe in God 

This door is not a door of fear 

This is a door of good wishes.

(Jalaludd�n	Rum�)

***

emplary Voices (New	York:	Palgrave	Macm�llan,	2002).	
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Religious Factor
in World Conflict and Peace 

 

	 Rel�g�on	�s	a	complex,	mult�d�mens�onal	phenomenon	
�n	 human	 h�story	 and	 even	 more	 so	 today	 �n	 a	 global	
env�ronment	 where	 deeply	 held	 rel�g�ous,	 �deolog�cal,	 and	
cultural	values	ex�st	alongs�de	powerful	spec�al	�nterests	and	
�ntense	emot�ons.	In	the	Un�ted	States	as	well	as	�n	the	Musl�m	
word,	rel�g�ous	element	ex�sts	and	plays	a	role	�n	shap�ng	the�r	
worldv�ews.	

	 The	r�se	of	‘fundamental�sm’	�n	d�fferent	forms	reflects	
how	rel�g�os�ty	has	become	v�tal	�n	the	publ�c	sphere.	Rel�g�on	
never	comes	to	the	pr�vate	sphere	only.	It	�s	w�dely	held	that	
fundamental�sm	 has	 provoked	 a	 threat	 to	 world	 peace,	 but	
many	 would	 suggest	 rel�g�on	 should	 be	 taken	 away	 out	 of	
solut�on	debates	and	pol�c�es,	wh�le	 few	argue	 that	 rel�g�ous	
factor	needs	to	be	cons�dered	not	merely	as	a	problem	but	also	
as	a	solut�on.	I	would	argue	that	wh�le	rel�g�on	has	been	used	
to	 be	 an	 �nsp�rat�on	 for	 clashes	 between	 d�fferent	 peoples,	
rel�g�on	has	equally	proved	 to	be	one	of	 the	most	 �mportant	
forces	of	world	peace.  

	 Scholars	d�ffer	�n	the�r	explanat�ons	of	the	correlat�on	
between	rel�g�ons	and	world	confl�cts.	Pr�mord�al�sts	argue	that	
rel�g�ous	d�fference	�s	one	of	the	most	�mportant	�ndependent	

var�ables	to	expla�n	v�olence	�n	and	between	nat�ons.	Collect�ve	
actors	tend	to	form	all�ances	around	common	cosmolog�es	and	
tens�ons	ar�se	and	escalate	pr�mar�ly	between	such	all�ances.	
Instrumental�sts	 recogn�ze	 that	 confl�cts	 may	 be	 aggravated	
by	 d�vergent	 rel�g�ous	 creeds,	 but	 they	 are	 rarely	 �f	 even	
caused	 by	 them.	 World	 confl�cts	 occur	 because	 of	 pol�t�cal	
and	 soc�oeconom�c	 �nequal�t�es	 �n	 and	 between	 nat�ons.	 By	
contrast,	moderate	construct�v�sts	argue	that	�n	many	cases	�t	�s	
the	juxtapos�t�on	of	rel�g�ous	bel�evers	and	s�n�ster	pagans	that	
enables	pol�t�cal	entrepreneurs	to	mob�l�ze	the�r	const�tuenc�es	
�nto	v�olent	act�on.	As	acts	of	v�olence	requ�re	leg�t�m�zat�on,	
rel�g�on	can	prov�de	such	leg�t�m�zat�on.	Rel�g�ous	leaders	can	
refuse	to	bless	weapons,	and	then	v�olence	may	not	occur	even	
�f	s�gn�f�cant	soc�oeconom�c	and	pol�t�cal	�nequal�t�es	ex�st	�n	
or	between	nat�ons.6

	 In	the	context	of	the	U.S.-Musl�m	relat�ons,	s�nce	the	
World	War	I,	the	Palest�n�an	quest�on	has	rece�ved	the	major	
concern.	For	the	Musl�m	world,	the	major	cr�t�c�sm	�s	the	full,	
uncr�t�cal	support	of	the	U.S.	for	the	creat�on	and	defense	of	
Israel.	Many	Musl�ms	v�ew	the	U.S-Z�on�sm	as	one	un�f�ed,	
monol�th�c	force	that	hum�l�ates	the	Palest�n�ans	and	therefore	
the	 Musl�ms.	 They	 bel�eve	 that	 Z�on�st	 propaganda	 plays	
a	 v�tal	 role	 �n	 ga�n�ng	 such	 support	 and	 know	 that	 Z�on�sts	

	 6	 Andres	 Hasenclever	 and	 Volker	 R�ttberger,	 “Does	 Rel�g�on	
Make	A	D�fference?	Theoret�cal	Approaches	to	the	Impact	of	Fa�th	on	Po-
l�t�cal	Confl�ct”,	Millennium: Journal of International Studies,	vol.29,no.3,	
2000,	 pp.642-3. Yet,	 to	 suggest	 that	 rel�g�on	 matters	 �n	 caus�ng	 confl�ct	
does	not	s�mply	suggest	that	�t	�s	the	d�fference	between	rel�g�ons	that	only	
matters.	In	fact,	among	other	factors,	rel�g�ous	factor	also	plays	a	role	�n	
confl�ct	 between	co-rel�g�on�sts,	 such	 as	between	Musl�m	Acehnese	 and	
Musl�m	Indones�an	government,	between	Iraq	and	Iran,	between	Al-Qa�da	
and	the	Saud�	government.		
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rel�es	on	all�es	abroad	to	apply	strong	pressures	 to	 �nfluence	
dec�s�ons	 �n	 the�r	 favor.	 Nowadays	 the	 vast	 number	 of	 the	
Jews	and	Chr�st�ans	are	very	support�ve	of	Israel	for	rel�g�ous	
reasons.	Accord�ng	to	the	Pew	Research	Center,	�n	July	2003,	
41	%	say	they	sympath�ze	more	w�th	Israel,	wh�le	only	13	%	
sympath�ze	 more	 w�th	 the	 Palest�n�ans;	 8%	 sympath�ze	 for	
both	 s�des	 and	 18	 %	 ne�ther.	 V�ews	 of	 Musl�ms	 and	 Islam	
are	�nfluenced	heav�ly	by	rel�g�ous	bel�efs.	More	spec�f�cally,	
Wh�te	evangel�cal	Chr�st�ans	and	pol�t�cal	conservat�ves	hold	
more	 negat�ve	 v�ews	 of	 Musl�ms	 and	 are	 more	 l�kely	 than	
other	Amer�cans	to	say	that	Islam	encourages	v�olence	among	
�ts	followers.	Rel�g�ous	bel�efs	about	b�bl�cal	prophecy	play	an	
�mportant	factor	�n	shap�ng	these	att�tudes.7	

	 The	 cr�s�s	 �n	 the	 M�ddle	 East	 and	 other	 parts	 of	 the	
world,	 have	 �nvolved	 Western	 or	 European	 �ntervent�on	 �n	
var�ous	d�fferent	ways,	but	the	scenery	seems	always	s�m�lar:	
the	d�st�nct�on	between	the	colon�zer	and	the	colon�zed,	creat�ng	
the	 ‘us’	 and	 ‘them’	 b�nary	 oppos�t�on.	 Th�s	 essent�al�zat�on	
�s	 found	 �n	 all	 s�des.	 Z�on�sts	 made	 an	 absolute	 d�st�nct�on	
between	Israel	and	world	Jewry	on	the	one	hand	and	the	goyim,	
or	 non-Jews,	 on	 the	 other.8	 L�kew�se,	 many	 of	 the	 Musl�m	
fundamental�sts,	espec�ally	the	Islam�c	Res�stance	Movement	
(HAMAS)	�n	Palest�ne	and	Al-Qa�da,	d�v�ded	the	world	�nto	
the	Abode	of	Islam	(Dar al-Islam)	and	the	Abode	of	War	(Dar 

	 7	News	Release,	“Rel�g�on	and	Pol�t�cs:	Content�on	and	Consen-
sus”,	 The	 Pew	 Research	 Center	 for	 the	 People	 &	 the	 Press	 &	 The	 Pew	
Forum	on	Rel�g�on	and	Publ�c	L�fe,	July	24,	2003.
	 8	 Charles	 D.	 Sm�th,	 Palestine and the Arab-Israeli Conflict: A 
History with Documents,	forth	ed�t�on	(Boston	&	New	York:	Bedford	&	
St.Mart�n’s,	2001),	pp.231-2.

al-Harb).9	The	Chr�st�an	fundamental�sts	equally	v�ewed	 the	
world	 �n	 terms	of	 the	Chr�stendom	and	 the	others.	Thus	 the	
world	 �s	 v�ewed	 �n	 rel�g�ous	 terms.	 When	 many	 people	 talk	
about	the	West	and	the	East,	they	generally	�mply	the	Judeo-
Chr�st�an	West	and	the	Islam�c	East.					

	 September	 11,	 2001	 tragedy	 has	 dramat�cally	
transformed	the	world	relat�ons.	But	the	old	b�nary	oppos�t�ons	
‘us’	 and	 ‘them’,	 ‘good’	 and	 ‘ev�l’,	 rev�ved.	 Apparently,	
Pres�dent	 George	 W.	 Bush	 put	 rel�g�on	 at	 forefront	 of	 war	
aga�nst	 Iraq.	 In	 the	 State	 of	 Un�on	 address	 �n	 March	 2002,	
Pres�dent	Bush	 sa�d,	 “The	 l�berty	we	pr�ze	 �s	not	Amer�ca’s	
g�ft	to	the	world,	�t	�s	God’s	g�ft	to	human�ty.	We	do	not	cla�m	
to	know	all	the	ways	of	Prov�dence,	yet	we	can	trust	�n	them,	
plac�ng	our	conf�dence	�n	the	lov�ng	of	God	beh�nd	all	of	l�fe,	
and	all	of	h�story.	May	He	gu�de	us	now.”	In	another	speech,	
Bush	declared,”	Saddam	Husse�n	�s	ev�l,	and	we	are	pure	and	
good;	our	cause	�s	just.”	On	the	other	hand,	Saddam	Husse�n	
�ns�sted,	 “God’s	 v�ctory	 w�ll	 be	 us.”	 U.S.	 leaders’	 rel�g�ous	
language	makes	�t	eas�er	to	connect	U.S.	pol�cy	�n	the	eyes	of	
the	Musl�ms	to	evangel�cal	preaches	who	call	Islam	“an	ev�l	
rel�g�on.”	

	 Indeed,	for	most	Musl�ms,	the	U.S.	support	for	Israel	
and	hum�l�at�on	of	the	Palest�n�ans,	and	�ts	attack	on	Iraq	�s	an	
attack	on	Musl�ms	and	 therefore	on	 Islam.	Th�s	att�tude	has	
been	compounded	by	the	fact	that	they	were	never	conv�nced	

	 9	Sayy�d	Qutb,	 the	Egypt�an	 leader	of	 the	Musl�m	Brotherhood	
who	became	a	martyr,	and	ever	v�s�ted	the	U.S.,	and	who	�nsp�red	Al-Qa�da	
and	other	fundamental�st	groups	around	the	world,	bel�eved	that	the	mod-
ern	era	�s	the	era	of	�gnorance	(jahiliyyah)	wh�ch	should	be	replaced	w�th	
the	era	of	Islam.	He	bel�eved	that	Chr�st�an�ty	of	today	�s	�nseparable	from	
the	culture	of	the	West.	
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by	 the	 U.S.	 leaders	 that	 Saddam	 Husse�n	 was	 connected	
w�th	Usama	b�n	Laden,	or	that	he	had	the	Weapons	of	Mass	
Destruct�on	(WMD),	or	that	he	posed	a	threat	to	the	U.S.	For	
the	 Musl�ms,	 to	 l�berate	 Iraq�	 people	 w�thout	 the�r	 consent	
and	�nternat�onal	support	was	a	non-sense.	Fac�ng	cr�t�c�sms,	
Pres�dent	Bush	changed	h�s	rhetor�c.	He	sa�d	he	d�dn’t	want	to	
use	rel�g�ous	terms	aga�n.	He	began	to	speak	well	about	Islam,	
say�ng	 that	 Islam	 �s	 one	 of	 the	 greatest	 fa�ths	 and	 promotes	
freedom,	tolerance	and	progress.	In	h�s	recent	State	of	Un�on	
address	 �n	 January	 2004,	 Pres�dent	 Bush	 used	 a	 d�fferent	
rhetor�c,	“Amer�ca	�s	a	nat�on	w�th	a	m�ss�on	–	and	that	m�ss�on	
comes	from	our	bas�c	bel�efs.	We	have	no	des�re	to	dom�nate,	
no	 amb�t�ons	 of	 emp�re.	 Our	 a�m	 �s	 a	 democrat�c	 peace	
–	a	peace	founded	upon	d�gn�ty	and	r�ghts	of	every	man	and	
woman…”.	But	 the	Musl�ms	rema�n	unconv�nced	even	after	
the	 Iraq�	 reg�me’s	 defeat.	 They	 w�tnessed	 a	 vulgar	 v�olence	
be�ng	carr�ed	out	by	the	U.S.	aga�nst	the	h�stor�c	Baghdad	and	
k�lled	thousands	of	Musl�m	c�v�l�ans,	wh�le	the	U.S.	only	cares	
about	the�r	own	sold�ers	and	the�r	v�ctory.			

	 The	war	aga�nst	terror	never	ends.	Usama	b�n	Laden,	
the	 ma�n	 target	 of	 the	 U.S	 war	 aga�nst	 terror�sm, a	 wealthy	
bus�nessman	 w�th	 a	 B.A.	 �n	 econom�cs,	 now	 found	 more	
just�f�cat�on	for	h�s	more	attacks	aga�nst	the	U.S.		He	became	
more	 deeply	 consc�ous	 that	 jihad	 should	 only	 mean	 a	 holy	
war	 aga�nst	 the	 U.S.,	 the	 �nf�del	 (kafir),	 after	 the	 prev�ous		
�nf�del,	Sov�ets.	When	 the	U.S.	 sold�ers	 entered	 the	Musl�m	
land,	Usama	establ�shed	Al-Qaida,	a	network	of	people	to	be	
recru�ted	as	 the	sold�ers	of	God.	When	Iraq	 �nvaded	Kuwa�t	
and	the	U.S.	sold�ers	entered	Arab	Saud�’s	so�l,	he	cr�t�c�zed	
the	U.S.	 presence	because	 �n	h�s	 bel�ef	 no	non-Musl�ms	 are	
allowed	 to	 enter	 the	 holy	 lands.	 The	 U.S.	 support	 for	 Israel	
rema�ns	another	reason	of	hatred	aga�nst	the	U.S.	Wh�le	many	

Musl�m	governments	asked	U.S.	bless�ngs,	Usama	challenged	
the	m�ghty	U.S.	Every	t�me	Usama	was	asked	after	bomb�ng	
attacks,	 he	 refused	 to	 say	 that	 he	 was	 beh�nd	 them	 but	 he	
pra�sed	and	blessed	any	attacks	aga�nst	the	U.S.	He	even	used	
the	 fatwa	 (rel�g�ous	 ed�ct)	 to	 leg�t�m�ze	 h�s	 jihad �deology.	
He	just�f�ed	h�s	act	by	say�ng	that	the	U.S.	k�lled	women	and	
ch�ldren	 �n	d�fferent	parts	of	 the	world,	 �nclud�ng	 the	one	 �n	
H�rosh�ma	and	Nagasak�.	But	when	he	was	asked	why	he	also	
k�lled	�nnocent	people	he	repl�ed	that	�t	�s	the�r	dest�ny;	�t	�s	the	
way	of	God	that	they	d�e	�n	such	manner.	Usama	d�d	not	make	
d�st�nct�on	between	those	d�rectly	support�ve	of	the	Z�on�sts	and	
those	who	are	all�ed	w�th	them,	nor	d�d	he	make	a	d�st�nct�on	
between	m�l�tary	and	c�v�l�ans.10	But	Al-Qa�da	d�dn’t	d�rect	�ts	
attacks	solely	aga�nst	the	U.S.	It	�s	also	aga�nst	the	un-Islam�c,	
corrupt	Musl�m	governments.	The	vast	major�ty	of	Musl�ms	
have	condemned	Usama	and	call	terror�sm	as	an	un-Islam�c.	
Although	the	Organ�zat�on	of	Islam�c	Conference	(OIC)	v�ewed	
the	world	also	�n	rel�g�ous	terms,	th�s	organ�zat�on	repeatedly	
condemned	terror�sm,	e�ther	comm�tted	by	Musl�m	terror�sts	
or	 others	 (Israel	 and	 the	 U.S.	 be�ng	 �ncluded).	 In	 Iran,	 the	
Pres�dent	Khatam�	regards	Usama	as	h�s	enemy.	When	asked	
about	 the	 presence	 of	 Al-Qa�da	 members	 �n	 Iran,	 Pres�dent	
Muhammad	Khatam�	sa�d,”The	host�l�ty	of	Al-Qa�da	toward	
the	Islam�c	Republ�c	of	Iran	�s	not	less	than	the�r	enm�ty	w�th	
the	U.S.”11.	

	 Many	 Fundamental�st	 Musl�ms	 rema�n	 unconv�nced	
that	s�nce	the	Crusades	the	Western	world,	espec�ally	the	U.S.,	

	 10	Mohammed	M.Hafez,	Why Muslims Rebel: Repression and Re-
sistance in the Islamic World	 (London:	 Lynne	 R�enner	 Publ�shers,	 Inc.,	
2003).
	 11		http://www.o�c-oc�.org
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has	been	engaged	�n	a	campa�gn	to	destroy	Islam	and	Islam�c	
c�v�l�zat�ons	 and	 hum�l�ate	 Musl�ms.	 In	 Southeast	 As�a	 for	
example	the	colon�al	legacy	and	the	Chr�st�an	government	�n	
the	Ph�l�pp�nes	has	done	much	to	exacerbate	th�s.	Global�zat�on	
�s	also	seen	as	a	form	of	econom�c	and	cultural	�mper�al�sm	that	
�s	 contr�but�ng	 to	 the	 �mpover�shment	 of	 the	 Islam�c	 world.	
The	West’s	cultural	 �mper�al�sm,	wh�ch	encourages	 �mmoral	
behav�or	and	cr�me,	fragments	the	commun�ty,	puts	�nd�v�dual	
r�ghts	 ahead	 of	 �nd�v�dual	 obl�gat�ons,	 and	 supports	 the	
pr�v�lege	and	affluent	ahead	of	the	depr�ved	and	d�sadvantaged.	
The	U.S.	�nd�v�dual�sm,	arrogance,	consumer�sm,	and	sexual	
l�berty	 come	 to	be	 seen	 as	 at	 odds	w�th	 Islam.	These	moral	
�ssues	exacerbated	the	�ssue	of	the	U.S.	full	support	of	Israel	
and	the	loss	of	Jerusalem	and	others	lands	to	Israel.	

	 W�th	the	pers�stence	of	intifadha (upr�s�ng	movement)	
and	the	Islam�c	Res�stance	Movement	(HAMAS)	�n	Palest�ne,	
the	 rel�g�ous	 d�v�de	 rema�ns	 �mportant.	 On	 the	 f�rst	 leaflet	
HAMAS	�ssued	on	January	1988,	read:	“To	you	our	Musl�m	
Palest�n�an	 people,	 Allah’s	 bless�ng	 and	 protect�on!	 May	
Allah	strengthen	you	and	g�ve	you	v�ctory.	Cont�nue	w�th	your	
reject�on	and	your	struggle	aga�nst	the	occupat�on	methods,	the	
d�spossess�on,	deportat�ons,	pr�sons,	tortures,	travel	restr�ct�ons,	
the	d�ssem�nat�on	of	f�lth	and	pornography,	the	corrupt�on	and	
br�bery,	 the	 �mproper	 and	 hum�l�at�ng	 behav�or,	 the	 heavy	
taxes,	a	 l�fe	of	 suffer�ng	and	of	degradat�on	 to	honor	and	 to	
the	houses	of	worsh�p.”12	Clearly	hum�l�at�on	factor	has	been	
always	there,	but	the	�mpact	�s	further	rel�g�ous	confl�cts.		

	 Are	 the	 U.S.-Israel-Palest�n�an-Afghan�stan-Iraq	
confl�cts	 a	 s�gn	 of	 clash	 of	 c�v�l�zat�ons?	 Many	 do	 not	

	 12	Sm�th,	op.cit.,	pp.450-2.	

th�nk	 so	 because	 there	 �s	 no	 such	 th�ng	 as	 an	 �nherently	
and	 purely	 authent�c	 Western	 c�v�l�zat�on	 or	 an	 authent�c	
Islam�c	 c�v�l�zat�on	 w�thout	 mutual	 �nteract�ons	 �n	 h�story.	
But	 fundamental�sts	 from	 both	 s�des	 perce�ve	 such	 clash	 of	
c�v�l�zat�on.	And	th�s	percept�on	�s	created	by	mult�ple	factors,	
�nclud�ng	 exclus�ve	 rel�g�ous	 educat�on,	 rel�g�ous	 b�gotry,	
coupled	 w�th	 soc�o-econom�c	 and	 pol�t�cal	 c�rcumstances.	
If	 rad�cal	 fundamental�sm	needs	 to	be	 reduced,	 the	 rel�g�ous	
element	must	be	taken	�nto	cons�derat�on	�n	peacemak�ng	and	
bu�ld�ng.			

	 The	f�rst	and	foremost	attempt	to	avo�d	further	terror�sm	
�s	to	solve the	Palest�n�an	Problem.	The	late	Egypt�an	Pres�dent	
Anwar	Sadat	once	rem�nded	us,	“Even	�f	a	peace	agreement	
was	ach�eved	between	all	the	confrontat�on	states	and	Israel,	
w�thout	 a	 just	 solut�on	 to	 the	 Palest�n�an	 problem	 �t	 would	
never	 ensure	 the	 establ�shment	 of	 the	 durable,	 last�ng	peace	
the	ent�re	world	�s	now	try�ng	to	ach�eve…”.13	Pres�dent	Bush,	
the	Un�ted	Nat�ons,	and	the	European	countr�es	have	�n�t�ated	
a	Road	Map,	but	th�s	�s	st�ll	on	the	papers	and	speeches	rather	
than	on	the	att�tudes	and	act�ons.	The	Musl�m	world	st�ll	see	
how	the	U.S.	condemned	Palest�n�an	upr�s�ng	wh�le	pra�s�ng	
Israel.	 Musl�ms	 st�ll	 talk	 about	 unbalanced	 and	 unjust	 U.S.	
pol�cy	�n	the	M�ddle	East.	They	st�ll	bel�eve	that	the	perce�ved	
and	real	ant�-Musl�m	b�as	�n	U.S.	fore�gn	pol�cy	�s	one	of	the	
ma�n	 causes	 of	 terror�sm	 worldw�de.	 They	 wa�ted	 for	 U.S.	
condemnat�on	of	 the	 Israel	 oppress�on	 as	well.	 If	 Chr�st�ans	
and	 Jews	 can	 acknowledge	 the	 ev�l	 of	 Israel�	 oppress�on	 of	
Palest�n�ans,	then	Musl�ms	w�ll	be	more	prepared	to	condemn	

	 13	The	late	Egypt�an	Pres�dent,	Anwar	Sadat,	del�vered	a	speech	to	
the	Israel	Knesset	on	November	20,	1977.	�n	Sm�th,	ibid.,	395-6.	
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Palest�n�an	su�c�de	bombers.	

	 In	 the	 longer	 term,	 to	 prevent	 the	 appeal	 of	
fundamental�st	 �deology	 among	 younger	 generat�on,	 there	
should	 be	 an	 attempt	 to	 br�dge	 the	 cultural-rel�g�ous	 gap	
between	the	West	and	the	East	through	educat�on,	�ntercultural	
collaborat�on,	 mass	 med�a	 balanced	 report,	 and	 d�plomacy.	
Tolerant	rel�g�ous	educat�on	�s	an	emergency.	Efforts	should	
be	 made	 to	 develop	 teach�ng	 mater�als	 about	 var�ous	 fa�th	
trad�t�ons	for	use	at	var�ous	levels	�n	the	educat�on	structure.	
Textbooks	should	conta�n	d�fferent	rel�g�ons	and	avo�d	or	even	
correct	b�ases	and	d�stort�ons.	Courses	need	to	be	developed	
on	 confl�ct	 resolut�on	 and	 peacemak�ng.	 Shar�ng	 of	 cultural	
mater�als	such	as	f�lms,	novels,	mus�c	�s	also	effect�ve.	

	 Pol�t�cal	leaders	should	seek	a	balance	between	nat�onal	
secur�ty	 and	 sense	 of	 human�ty.	 They	 need	 to	 be	 consc�ous	
about	 the	 rel�g�ous-cultural	 element	 and	 should	 deal	 w�th	 �t	
�n	a	w�se	and	just	manner.	D�plomats	need	to	recogn�ze	that	
rel�g�ous	peacemakers	can	be	the�r	all�es	�n	the	promot�on	of	
peace	and	reconc�l�at�on.	As	German	ph�losopher	Hans	Kung	
sa�d,	“S�nce	wars	beg�n	�n	the	m�nds	of	men,	�t	�s	�n	the	m�nds	
of	men	 that	 the	defenses	of	peace	must	be	constructed.”	He	
also	sa�d,	“No	peace	among	the	nat�ons	w�thout	peace	among	
the	 rel�g�ons;	 not	 peace	 among	 rel�g�ons	 w�thout	 d�alogue	
between	the	rel�g�ons;	no	d�alogue	between	rel�g�ons	w�thout	
�nvest�gat�on	of	the	rel�g�ons.”	

	 In	 rel�g�ous	 educat�on	 and	 m�ss�onar�es	 programs,	
the	 values	 of moderat�on	 should	 be	 emphas�zed	 to	 avo�d	
rel�g�ous	 tr�umphal�sm	 because	 rel�g�ous	 tr�umphal�sm	 at	
the	expense	of	�nterfa�th	am�ty	compounds	the	levels	of	fear	
and	mutual	host�l�ty.	It	should	be	recogn�zed	that	Islam,	l�ke	
other	rel�g�ons,	can	create	 two	d�fferent	pos�t�ons:	 l�beral�sm	

and	fundamental�sm.	Any	efforts	should	be	made	to	promote	
moderat�on	 �f	 not	 l�beral�sm	 and	 d�m�n�sh	 fundamental�sm.	
The	world	should	support	the	moderates	to	establ�sh	moderate	
rel�g�ous	teach�ngs.	

	 It	�s	essent�al	to	recogn�ze	that	there	are	narrat�ves	�n	
all	rel�g�ons	that	are	plural�st�c	and	peaceful,	but	there	are	also	
exclus�ve	 narrat�ves	 �n	 each	 of	 these	 trad�t�ons.	 D�plomats	
need	to	recogn�ze	that	rel�g�ous	peacemakers	can	be	the�r	all�es	
�n	the	promot�on	of	peace.	To	leave	the	language	of	fa�th	out	
of	peacemak�ng	�s	a	ser�ous	def�c�ency.	Rel�g�ous	language	�s	
powerful.	It	mot�vates	people.	If	rel�g�on	does	not	become	part	
of	the	solut�on,	�t	w�ll	mot�vate	hate.	

	 D�alogue	v�s�on,	 rather	 than	confl�ct	v�s�on,	d�alogue	
of	 c�v�l�zat�ons,	 rather	 than	 clash	 of	 c�v�l�zat�on,	 should	 be	
promoted	 �n	 every	 corner	 of	 the	 globe.	 We	 need	 “boundary	
leaders”	–	those	who	operate	on	the	borders	of	the�r	commun�t�es	
and	are	ready	to	reach	out	other	commun�t�es.	There	are	experts	
of	empathy.	They	become	confl�ct	 resolvers	not	 to	re�nforce	
boundar�es	but	to	reach	out	to	other	commun�t�es.	Mass	med�a	
play	a	role	too	�n.	There	are	negat�ve	�mpacts	that	the	med�a	has	
on	�nterfa�th	relat�ons.	The	excess�ve	emphas�s	on	the	negat�ve	
s�des	of	rel�g�on	and	act�ons	of	rel�g�ous	extrem�sts	generates	
�nterfa�th	fear	and	host�l�ty.	Greater	med�a	attent�on	needs	to	
be	g�ven	to	pos�t�ve	steps	taken	post	9/11	to	reach	out	across	
rel�g�ous	boundar�es.14	

	 Pres�dent	Bush	once	sa�d,	“Terror�sts	who	cla�m	Islam	
as	the�r	�nsp�rat�on	def�le	one	of	the	world’s	great	fa�ths.”	“There	
was	k�nd	of	a	sense	that	Amer�cans	bel�eve	that	Musl�ms	are	

	 14	Un�ted	States	Inst�tute	of	Peace,	www.us�p.org,	Spec�al	Report	
99,	February	2003
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terror�sts;	I	made	�t	very	clear	that	I	d�dn’t	feel	that	way	and	
Amer�cans	don’t	feel	that	way.”15	Pres�dent	Bush	d�dn’t	agree	
w�th	Lt.	Gen.	W�ll�am	Boyk�n,	 the	deputy	undersecretary	of	
defense	for	�ntell�gence	and	war	f�ght�ng	who	had	l�kened	the	
battle	aga�nst	Islam�c	terror�sts	to	war	aga�nst	‘Satan”	and	sa�d	
at	evangel�cal	gather�ngs	that	Musl�ms	worsh�pped	an	“�dol”	
and	not	“a	real	God”.	Mr.	Bush	repud�ated	General	Boyk�n’s	
statements,	 say�ng	 “he	d�dn’t	 reflect	my	op�n�on,	 and	 �t	 just	
doesn’t	 reflect	 what	 the	 government	 th�nks.”	 “Amer�cans	
hold	a	deep	 respect	 for	 the	 Islam�c	 fa�th	wh�ch	 �s	possessed	
by	a	grow�ng	number	of	my	own	c�t�zens.	We	know	Islam	�s	
fully	compat�ble	w�th	l�berty,	tolerance,	and	progress.”	These	
emphat�c	att�tudes	help	reduce	the	Musl�m	d�strust	of	the	U.S.	

	 G�ven	the	�mportance	of	the	rel�g�ous	factor	�n	world	
confl�ct,	 �nter-rel�g�ous	d�alogue,	educat�on,	and	�ntercultural	
cooperat�on	 between	 d�fferent	 peoples	 should	 become	 an	
�mperat�ve.	Th�s	�s	so	because	trust	and	peaceful	coex�stence	
come	 from	 mutual	 l�sten�ng,	 learn�ng	 and	 shar�ng	 through	
d�alogue	as	well	as	from	real	act�ons	on	the	ground	and	pol�cy	
change.	 D�alogue	 and	 cooperat�on	 are	 for	 the	 establ�shment	
of	 a	 global	 coex�stence	 and	 peace	 as	 well	 as	 a	 harmon�ous	
and	enr�ch�ng	exper�ence	of	l�v�ng	together	among	people	of	
d�verse	�dent�t�es.	

***

	 15	New	York	T�mes,	October	22,	2003,	www.nyt�mes.com	

Religious Factor in U.S.-Muslim Relations		
	

	 In	 February	 2004,	 Nahdlatul	 Ulama,	 the	 largest	
Islam�c	organ�zat�on	�n	Indones�a,	�s	host�ng	an	�nternat�onal	
conference	 of	 Islam�c	 scholars	 from	 over	 40	 countr�es,	
d�scuss�ng	world	peace,	educat�on,	the	global	economy	and	the	
mass	med�a.	At	the	same	t�me,	the	U.S	Embassy	�n	Jakarta	w�ll	
d�str�bute	books	on	U.S.	h�story,	geography	and	other	 top�cs	
to	a	thousand	Islam�c	board�ng	schools	to	counter	r�s�ng	ant�-
Amer�can	att�tudes	�n	Indones�a.

	 Embassy	spokesman	Stanley	Harsha	sa�d	the	�mportant	
th�ng	 was	 gett�ng	 the	 books	 �nto	 Islam�c	 board�ng	 schools	
whose	students	often	base	the�r	v�ew	of	the	Un�ted	States	on	
“mov�es,	telev�s�on	and	rumors”.	These	recent	developments	
�nd�cate	that	the	rel�g�ous	factor	�n	Western-Musl�m	relat�ons	
has	started	to	rece�ve	attent�on.	

	 Rel�g�on	�s	a	complex,	mult�d�mens�onal	phenomenon	
�n	human	h�story.	In	the	Un�ted	States,	as	well	as	�n	the	Musl�m	
world,	the	rel�g�ous	element	ex�sts	and	plays	a	role	�n	shap�ng	
worldv�ews,	 thereby	 affect�ng	 v�ews	 of	 the	 relat�onsh�p	
between	the	two	worlds.	

	 The	r�se	of	“fundamental�sm”	�n	d�fferent	forms	reflects	
how	rel�g�os�ty	has	become	v�tal	�n	pol�t�cs.	It	�s	w�dely	held	
that	fundamental�sm	has	provoked	a	threat	to	the	U.S.,	as	well	
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as	the	world.	But	many	would	suggest	that	rel�g�on	should	be	
taken	out	of	debates	and	pol�c�es,	wh�le	only	a	few	argue	that	
the	 rel�g�ous	 factor	 needs	 to	 be	 cons�dered	 not	 merely	 as	 a	
problem	but	also	as	a	solut�on.	Wh�le	rel�g�on	has	been	used	as	
an	�nsp�rat�on	for	clashes	between	d�fferent	peoples,	rel�g�on	
has	equally	proved	to	be	one	of	the	most	�mportant	forces	of	
world	peace.	

	 In	the	context	of	U.S.-Musl�m	relat�ons,	the	Palest�n�an	
quest�on	 has	 always	 rece�ved	 the	 major	 concern.	 For	 the	
Musl�m	world,	the	major	cr�t�c�sm	�s	the	uncr�t�cal	support	of	
the	U.S.	for	the	creat�on	and	defense	of	Israel.	

	 Many	Musl�ms	v�ew	the	U.S	and	Z�on�sm	as	one	un�f�ed,	
monol�th�c	force	that	hum�l�ates	the	Palest�n�ans,	and	therefore	
Musl�ms.	They	bel�eve	 that	Z�on�st	propaganda	plays	a	v�tal	
role	�n	ga�n�ng	such	support	and	know	that	the	Z�on�sts	rely	on	
all�es	abroad	to	apply	strong	pressure	to	�nfluence	dec�s�ons	�n	
the�r	favor.	

	 Nowadays,	 the	 vast	 number	 of	 Jews	 and	 Chr�st�ans	
are	support�ve	of	Israel	for	rel�g�ous	reasons.	Accord�ng	to	a	
survey	by	the	Pew	Research	Center	�n	July	2003,	41	percent	
of	respondents	sa�d	they	sympath�zed	more	w�th	Israel,	wh�le	
only	13	percent	sympath�zed	more	w�th	the	Palest�n�ans.	E�ght	
percent	sympath�zed	for	both	s�des	and	18	percent	ne�ther.	

	 V�ews	 of	 Musl�ms	 and	 Islam	 are	 �nfluenced	 heav�ly	
by	 rel�g�ous	 bel�efs.	 More	 spec�f�cally,	 wh�te	 evangel�cal	
Chr�st�ans	 and	 pol�t�cal	 conservat�ves	 hold	 more	 negat�ve	
v�ews	of	Musl�ms	and	are	more	l�kely	than	other	Amer�cans	
to	 say	 that	 Islam	 encourages	 v�olence	 among	 �ts	 followers.	
Rel�g�ous	 bel�efs	 about	 b�bl�cal	 prophecy	 play	 an	 �mportant	
factor	�n	shap�ng	these	att�tudes.	

	 The	Sept.	11,	2001,	tragedy	dramat�cally	transformed	
world	 relat�ons.	 But	 the	 old	 b�nary	 oppos�t�ons	 of	 “us”	 and	
“them”,	“good”	and	“ev�l”	were	rev�ved.	For	most	Musl�ms,	
U.S.	support	for	Israel	and	�ts	hum�l�at�on	of	the	Palest�n�ans,	
and	 �ts	 attack	 on	 Iraq	 are	 attacks	 on	 Musl�ms,	 desp�te	 U.S.	
�ns�stence	to	the	contrary.	

	 The	vast	major�ty	of	Musl�ms	condemn	al-Qaeda	and	
call	 terror�sm	 un-Islam�c.	 The	 Organ�zat�on	 of	 the	 Islam�c	
Conference	 (OIC)	 repeatedly	 condemns	 terror�sm,	 both	 by	
Musl�ms	 and	 others	 (Israel	 and	 the	 U.S.	 �ncluded).	 In	 Iran,	
Pres�dent	 Muhammad	 Khatam�	 regards	 Usama	 b�n	 Laden	
as	 h�s	 enemy.	 When	 asked	 about	 the	 presence	 of	 al-Qaeda	
members	�n	Iran,	Pres�dent	Khatam�	sa�d:	“The	host�l�ty	of	al-
Qaeda	toward	the	Islam�c	Republ�c	of	Iran	�s	not	less	than	the�r	
enm�ty	toward	the	U.S.”	

	 Are	 these	confl�cts	a	s�gn	of	a	clash	of	c�v�l�zat�ons?	
Many	 do	 not	 th�nk	 so	 because	 there	 �s	 no	 such	 th�ng	 as	 an	
�nherently	 and	 purely	 authent�c	 Western	 c�v�l�zat�on	 or	 an	
authent�c	 Islam�c	 c�v�l�zat�on	 w�thout	 mutual	 �nteract�on	 �n	
h�story.	But	fundamental�sts	from	both	s�des	perce�ve	such	a	
clash	of	c�v�l�zat�ons.	

	 And	 th�s	 percept�on	 �s	 created	 by	 mult�ple	 factors,	
�nclud�ng	exclus�ve	rel�g�ous	educat�on	and	rel�g�ous	b�gotry,	
coupled	 w�th	 soc�oeconom�c	 and	 pol�t�cal	 c�rcumstances.	 If	
rad�cal	 fundamental�sm	 needs	 to	 be	 reduced,	 the	 rel�g�ous	
element	must	be	taken	�nto	cons�derat�on	�n	peacemak�ng	and	
bu�ld�ng.	

	 The	f�rst	and	foremost	attempt	to	avo�d	further	terror�sm	
�s	to	solve	the	Palest�n�an	problem.	The	late	Egypt�an	pres�dent	
Anwar	Sadat	once	rem�nded	us,	“Even	�f	a	peace	agreement	
was	ach�eved	between	all	the	confrontat�on	states	and	Israel,	
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w�thout	 a	 just	 solut�on	 to	 the	 Palest�n�an	 problem	 �t	 would	
never	 ensure	 the	 establ�shment	 of	 the	 durable,	 last�ng	peace	
the	ent�re	world	�s	now	try�ng	to	ach�eve.”	

	 Musl�ms	have	been	wa�t�ng	for	U.S.	condemnat�on	of	
Israel’s	 oppress�on	 and	 �njust�ces	 �n	 Palest�ne.	 If	 Chr�st�ans	
and	 Jews	 can	 acknowledge	 the	 ev�l	 of	 Israel�	 oppress�on	 of	
Palest�n�ans,	then	Musl�ms	w�ll	be	more	prepared	to	condemn	
Palest�n�an	su�c�de	bombers.	

	 In	 the	 longer	 term,	 to	 prevent	 the	 appeal	 of	
fundamental�st	 �deology	 among	 younger	 generat�ons,	 apart	
from	 send�ng	 Amer�can	 books	 to	 Islam�c	 board�ng	 schools,	
there	should	be	an	attempt	to	br�dge	the	cultural-rel�g�ous	gap	
between	the	West	and	the	East	through	educat�on,	�ntercultural	
collaborat�on,	 the	 mass	 med�a	 and	 d�plomacy.	 Tolerant	
rel�g�ous	educat�on	�s	also	necessary.	

	 Efforts	 should	 also	 be	 made	 to	 develop	 teach�ng	
mater�als	 about	 var�ous	 fa�ths	 for	 use	 at	 d�fferent	 levels	 �n	
the	 school	 system.	 Textbooks	 should	 conta�n	 �nformat�on	
on	 d�fferent	 rel�g�ons	 and	 avo�d	 or	 even	 correct	 b�ases	 and	
d�stort�ons.	Courses	need	to	be	developed	on	confl�ct	resolut�on	
and	peacemak�ng.	Shar�ng	of	cultural	mater�als	such	as	f�lms,	
novels	and	mus�c	�s	also	effect�ve.	

	 Pol�t�cal	 leaders	 need	 to	 be	 consc�ous	 about	 the	
rel�g�ous-cultural	 element	 and	 should	 deal	 w�th	 �t	 �n	 a	 w�se	
and	 just	manner.	D�plomats	need	 to	 recogn�ze	 that	 rel�g�ous	
peacemakers	can	be	the�r	all�es	�n	the	promot�on	of	peace	and	
reconc�l�at�on.	As	German	ph�losopher	Hans	Kung	sa�d,	“S�nce	
wars	beg�n	�n	the	m�nds	of	men,	�t	�s	�n	the	m�nds	of	men	that	
the	defenses	of	peace	must	be	constructed.”	

	 The	 values	 of	 moderat�on	 should	 be	 emphas�zed	 to	

avo�d	rel�g�ous	tr�umphal�sm,	because	rel�g�ous	tr�umphal�sm	
at	the	expense	of	�nterfa�th	am�ty	compounds	the	levels	of	fear	
and	mutual	host�l�ty.	

	 It	 should	 be	 recogn�zed	 that	 Islam,	 l�ke	 other	
rel�g�ons,	 can	 create	 two	 d�fferent	 pos�t�ons:	 l�beral�sm	 and	
fundamental�sm.	 All	 efforts	 should	 be	 made	 to	 promote	
moderat�on,	 �f	 not	 l�beral�sm,	 and	d�m�n�sh	 fundamental�sm.	
The	world	should	support	the	moderates	to	establ�sh	moderate	
rel�g�ous	teach�ngs.	

	 It	�s	essent�al	to	recogn�ze	that	there	are	narrat�ves	�n	
all	rel�g�ons	that	are	plural�st�c	and	peaceful,	but	there	are	also	
exclus�ve	 narrat�ves	 �n	 each	 of	 these	 trad�t�ons.	 D�plomats	
need	to	recogn�ze	that	rel�g�ous	peacemakers	can	be	the�r	all�es	
�n	the	promot�on	of	peace.	To	leave	the	language	of	fa�th	out	
of	peacemak�ng	�s	a	ser�ous	def�c�ency.	Rel�g�ous	language	�s	
powerful.	It	mot�vates	people.	If	rel�g�on	does	not	become	part	
of	the	solut�on,	�t	w�ll	mot�vate	hate.	

	 D�alog	v�s�on,	 rather	 than	confl�ct	v�s�on,	a	d�alog	of	
c�v�l�zat�ons,	 rather	 than	 a	 clash	 of	 c�v�l�zat�ons,	 should	 be	
promoted	 �n	 every	 corner	 of	 the	 globe.	 We	 need	 “boundary	
leaders”	--	those	who	operate	on	the	borders	of	the�r	commun�t�es	
and	 are	 ready	 to	 reach	 out	 to	 other	 commun�t�es.	 There	 are	
experts	 of	 empathy	 who	 can	 become	 confl�ct	 solvers	 not	 to	
re�nforce	boundar�es,	but	to	reach	out	to	other	commun�t�es.	
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East-West Relationships:
a Complex Phenomenon

 	

	 In	the	wake	of	the	Bal�,	Baghdad	and	Jakarta	terror�st	
attacks,	 I	 would	 l�ke	 to	 share	 my	 v�ew	 of	 contemporary	
East-West	 relat�onsh�ps.	 I	 have	 seen	 examples	 of	 a	 clash	 of	
�gnorance,	 �f	not	a	clash	of	 �nterests,	 rather	 than	a	“clash	of	
c�v�l�zat�ons”.

	 Ant�-Western�sm,	on	the	one	hand,	and	ant�-Islam�sm	
on	 the	 other	 have	 �ndeed	 been	 on	 the	 r�se	 s�nce	 the	 end	 of	
the	 Cold	 War.	 Both	 are	 a	 very	 compl�cated	 phenomena,	 as	
people	 l�ve	 �n	 an	 env�ronment	 where	 deeply	 held	 rel�g�ous	
and	cultural	values	ex�st	alongs�de	powerful	spec�al	�nterests,	
�ntense	emot�ons	and	not	a	few	psychopath�c	personal�t�es.	

	 Westerners	 wondered	 why	 such	 ant�-U.S.	 sent�ments	
emerged	�n	some	Musl�m	areas,	even	�n	Indones�a	where	the	
major�ty	 of	 Musl�ms	 are	 moderates.	 People	 �n	 the	 Musl�m	
world	equally	wondered	why	Amer�cans	hate	Islam.	

	 Wh�le	 ant�-Amer�can	 sent�ment	 can	 be	 sa�d	 to	 be	
a	 product	 of	 spec�f�c	 U.S.	 government	 act�ons	 or	 fore�gn	
pol�c�es,	 coupled	 w�th	 rampant	 cultural	 m�sunderstand�ngs	
and	theolog�cal	underp�nn�ngs,	ant�-Islam�sm	emerged	e�ther	
as	a	response	to	th�s	ant�-Amer�can�sm	or	as	a	potent	sent�ment	

created	by	�gnorance.	

As	many	Amer�cans	m�sperce�ve	the	rest	of	the	world,	Amer�ca	
�s	 equally	 a	 vastly	 m�sunderstood	 paradox,	 partly	 because	
of	 med�a	 d�stort�ons	 and	 cultural	 m�sunderstand�ngs.	 Both	
Western	and	Eastern	med�a	have	contr�buted	to	these	d�storted	
percept�ons.	

	 Yet,	 sent�ments	 are	 often	 there.	 Sent�ments	 have	 to	
do	w�th	both	percept�on	and	 real�ty.	The	 real�t�es	have	been	
always	 more	 complex	 than	 the	 percept�ons,	 but	 the	 latter	
often	 matters	 the	 most.	 Paradox�cally,	 �t	 �s	 m�s�nformat�on	
and	narrow-m�ndedness	that	character�ze	today’s	�nformat�on	
age.	 The	 challenge	 to	 global�zat�on	 �s	 global�zat�on	 �tself.	
Global�zat�on	seems	to	have	educated	human	be�ngs,	but	also	
to	have	fac�l�tated	them	to	become	more	res�stant	to	others.	

	 In	many	cases,	ant�-Western	sent�ment	�s	also	related	to	
the	r�se	of	pol�t�cal	fundamental�sm,	as	a	react�on	and	challenge	
to	modern�zat�on	and	Western�zat�on.	Wh�le	modern�zat�on	�s	
accepted	as	a	means	of	bu�ld�ng	a	v�able	state	and	�mprov�ng	
standards	of	l�v�ng,	�t	�s	often	confused	w�th	Western�zat�on.	

	 In	 some	 parts	 of	 the	 Musl�m	 world,	 opponents	 of	
Western�zat�on	 see	 a	 zero-sum	 relat�onsh�p	 w�th	 Islam;	
a	 ga�n	 for	 one	 mean�ng	 a	 loss	 for	 the	 other.	 Even	 “neo-
fundamental�sts”	show	ant�pathy	toward	the�r	fellow	bel�evers	
who	try	to	accommodate	“Western”	�deas	(democracy,	human	
r�ghts,	c�v�l	soc�ety,	plural�sm)	because	they	bel�eve	th�s	w�ll	
have	fundamental	effects	on	the	nature	of	Islam�c	prax�s.	

	 Rad�cal	fundamental�sts	rema�n	conv�nced	that	s�nce	the	
Crusades	the	Western	world	has	been	engaged	�n	a	campa�gn	
to	 destroy	 Islam	 and	 “Islam�c	 c�v�l�zat�on”	 and	 hum�l�ate	
Musl�ms.	 Obv�ously	 �n	 Southeast	 As�a	 the	 colon�al	 legacy	

Comprehend�ng	Complex�ty



34 Br�dg�ng	Islam	and	The	West 35

�n	 the	Ph�l�pp�nes,	 Malays�a	 and	 Indones�a	 have	done	much	
to	 exacerbate	 th�s.	 In	 the	 m�nds	 of	 rad�cal	 fundamental�sts,	
there	�s	a	close	relat�onsh�p	between	Western	�mper�al�sm	and	
Chr�st�an	m�ss�ons.	

	 Global�zat�on	�s	seen	by	fundamental�sts	as	a	new	form	
of	econom�c	�mper�al�sm	contr�but�ng	to	the	�mpover�shment	
of	the	Islam�c	world,	part�cularly	by	the	U.S.	It	�s	perce�ved	that	
the	 U.S.	 cultural	 �mper�al�sm	 encourages	 �mmoral	 behav�or	
and	 cr�me,	 fragments	 the	 commun�ty,	 puts	 �nd�v�dual	 r�ghts	
ahead	 of	 �nd�v�dual	 obl�gat�ons	 and	 supports	 the	 pr�v�leged	
and	affluent	ahead	of	the	depr�ved	and	d�sadvantaged.	

	 Many	 wr�ters	 and	 leaders	 exh�b�t	 a	 “parano�d	 style”	
of	 d�scourse.	 Many	 wr�t�ngs	 on	 Chr�st�an�ty	 portray	 �t	 as	
exclus�vely	 and	 �nherently	 a	Western	phenomenon,	 and	 feel	
that	 the	Chr�st�an�ty	of	 today	 �s	 �nseparable	from	the	culture	
of	the	West.	Chr�st�an�ty	�s	often	seen	as	conta�n�ng	the	seeds	
of	secular�sm	�n	�ts	very	or�g�ns.	Many	wr�t�ngs	and	speeches	
cont�nue	to	promulgate	an	East-West	d�v�de,	wh�ch	�s	st�ll	often	
expressed	�n	terms	of	a	Musl�m-Chr�st�an	d�v�de	or	a	d�v�de	of	
c�v�l�zat�ons.	

	 So	 many	 Musl�ms	 �gnore	 what	 �s	 happen�ng	 �n	 the	
West,	and	many	non-Musl�ms	�gnore	what	�s	happen�ng	�n	the	
Musl�m	world.	Both	 s�des	 tend	 to	 essent�al�ze	 each	other	 as	
monol�th�c	and	v�ct�m�ze	�nnocent	others.	

	 Hence,	what	�s	to	be	done	�n	the	long	run	�s	to	“educate”	
people	through	var�ous	means	--	cultural,	pol�t�cal,	d�plomat�c,	
and	educat�onal.	Consp�racy	theor�es	bel�eved	by	both	Eastern	
and	 Western	 “fundamental�sts”	 should	 be	 replaced	 by	 more	
rat�onal,	ev�dence-based	explanat�ons	by	governments	and	the	
mass	med�a	both	�n	the	West	and	the	East.	

Western	dec�s�on-makers	should	reth�nk	the�r	fore�gn	pol�c�es	
wh�ch	relate	to	other	parts	of	the	world.	U.S.	pol�cy	needs	to	
show	 real	 concern	 about	 the	pl�ght	 of	 others	 and	be	w�ll�ng	
to	l�sten.	The	Amer�can	government	should	be	more	sens�t�ve	
�n	�ts	domest�c	and	fore�gn	pol�c�es.	They	have	to	show	more	
cred�ble	and	well	thought	out	pol�c�es	on	global	governance.	

	 The	rest	should	learn	that	the	West	�s	not	a	monol�th�c	
ent�ty.	The	West	�s	not	�nherently	aga�nst	others.	What	�s	now	
perce�ved	as	“Western	c�v�l�zat�on”	and	“Islam�c	c�v�l�zat�on”	
are	products	of	d�verse	peoples	 throughout	h�story.	There	 �s	
no	s�ngle	culture	or	c�v�l�zat�on	that	ex�sts	w�thout	�nteract�on	
w�th	others.	

Our	 world	 needs	 more	 leaders	 and	 scholars	 to	 emphas�ze	
d�plomacy	 and	 d�alog.	 As	 modern	 commun�cat�ons	 and	
technology	 d�m�n�sh	 cultural	 d�stances,	 so	 the	 task	 of	
�ntercultural	 expos�t�on	 becomes	 ever	 more	 �mportant	 and	
necessary.	Global	mult�cultural�sm	w�th	mutual	understand�ng	
and	mutual	respect	�s	a	challenge	to	everybody	l�v�ng	�n	th�s	
global	 v�llage.	 The	 relat�onsh�ps	 between	 “we”	 and	 “they”	
should	be	equal,	d�alog�cal,	cogn�zant	and	hosp�table.	
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Headscarf Ban and Multi-Secularisms  

	 Indones�an	 Musl�m	 women	 from	 H�zb	 ut-Tahr�r	
recently	rall�ed	outs�de	the	French	Embassy	�n	Jakarta	aga�nst	
France’s	headscarf	ban	at	state	schools.	The	protesters	urged	the	
French	government	to	revoke	the	rul�ng,	argu�ng	that	wear�ng	
headscarves	for	Musl�m	women	�s	a	rel�g�ous	obl�gat�on	and	
not	merely	a	cultural	express�on.	A	poster	read,	“Secular�sm	
oppresses	Musl�m	women.”

	 The	above	protest	reflects	one	among	d�fferent	pos�t�ons	
�n	 the	 world	 concern�ng	 the	 ban	 of	 Musl�m	 headscarves,	
Jew�sh	skullcaps	and	large	Chr�st�an	crosses	�n	France’s	publ�c	
schools.	The	 �ssue	of	 the	ban	on	rel�g�ous	symbols	 �nd�cates	
that	 the	quest�on	of	secular�sm	�s	st�ll	al�ve,	even	�n	the	f�rst	
secular	state,	France.	

	 One	 �s	 not	 sure	 yet	 what	 the	 percentage	 �s	 of	 those	
Musl�ms	 l�v�ng	 �n	 France	 (f�ve	 m�ll�on,	 or	 8	 percent	 of	 the	
country’s	populat�on)	who	oppose	and	who	agree	w�th	the	ban,	
but	surely	the�r	v�ews	are	m�xed:	Oppos�ng,	accept�ng	or	be�ng	
neutral.	

	 Dr.	 Yusuf	 Qardaw�,	 an	 �nfluent�al	 Egypt�an	 cler�c,	
opposed	 the	 ban,	 say�ng	 that	 bann�ng	 headscarves	 m�ght	
provoke	 the	 hatred	 and	 enm�ty	 of	 Musl�ms.	 Accord�ng	 to	
others	who	 oppose	 the	ban,	French	Pres�dent	 Jacque	Ch�rac	

has	v�olated	rel�g�ous	l�berty.	

	 On	 the	 contrary,	 the	 she�kh	 of	 Al-Azhar	 Un�vers�ty,	
Mohammad	 Sayyed	 Tantawy,	 commented	 that	 the	 French	
government	has	the	r�ght	to	ban	headscarves	at	state	schools.	
Musl�m	 women	 should	 obey	 the�r	 government	 even	 though	
they	l�ve	�n	a	secular	state,	not	�n	a	Musl�m	state.	People	may	
see	 a	 pol�t�cal	 context	 beh�nd	 She�kh	 Al-Azhar’s	 agreement	
w�th	the	French	pol�cy,	but	putt�ng	th�s	as�de,	we	can	see	how	
Musl�m	leaders	themselves	d�sagree	on	th�s	matter.	

	 French	secular�sm	(laiciti)	needs	to	be	put	�n	context.	
To	ma�nta�n	the	secular	character	of	the	French	state	--	l�berty,	
gal�t,	fratern�ty	--	the	French	need	to	prevent	fundamental�sm.	

	 Yet,	 �n	 France	 �tself,	 the	 concept	 of	 secular�sm	 �s	 a	
dynam�c	one.	Even	the	French	Revolut�on	of	1789	has	been	
�nterpreted	 �n	 d�fferent	 ways.	 The	 French	 have	 to	 deal	 w�th	
m�grat�on	�ssues	and	m�nor�t�es,	and	Musl�ms	l�v�ng	�n	the	West	
have	to	dec�de	between	reject�on,	adaptat�on,	or	ass�m�lat�on.	

	 There	have	always	been	d�lemmas	between	�nd�v�dual	
r�ghts	 and	 collect�ve	 r�ghts.	 Today,	 l�berty	 seems	 to	 be	 a	
un�versal	 pr�nc�ple,	 but	 �ts	 �nterpretat�on	 and	 appl�cat�ons	
vary.	 Secular�sts	 love	 l�berty,	 but	 many	 of	 the	 rel�g�ous	
fundamental�sts	 �n	 the	 West	 and	 the	 Musl�m	 world	 have	
equally	used	just�ce	or	l�berty	as	the�r	pol�t�cal	language,	but	
they	 �nterpret	 them	 d�fferently;	 many	 would	 use	 l�berty	 to	
oppress	others’	l�berty.	

	 The	 �ssue	 here	 �s	 not	 so	 much	 about	 whether	 or	 not	
wear�ng	 the	 headscarf	 �s	 a	 rel�g�ous	 obl�gat�on,	 as	 has	 been	
debated	 �n	Musl�m	c�rcles	 (France	 recogn�zes	 that	 for	many	
wear�ng	the	headscarf	�s	bel�eved	to	be	obl�gatory	for	Musl�m	
women,	and	also	understands	the	sacred	aspects	of	Jew�sh	and	
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Chr�st�an	symbols	wh�ch	are	also	to	be	banned).	Rather,	�t	�s	
about	whether	or	not	the	state	perm�ts	the	rel�g�ous	express�on	
of	�ts	c�t�zens.	

	 Those	who	advocate	the	ban	and	those	who	oppose	�t	
have	d�fferent	�nterpretat�ons	of	l�berty.	The	former	argue	that	
there	�s	an	�nt�mate	connect�on	between	l�berty	and	law,	and	
that	the	law	to	ban	the	headscarf	at	state	schools	�s	a�med	at	
ensur�ng	 l�berty	 �n	 the	 assumpt�on	 that	 the	 ban	 w�ll	 prevent	
rel�g�ous	fundamental�sm	and	�ts	further	effect,	terror�sm,	and	
therefore	ensure	l�berty.	

	 Those	who	oppose	the	ban	contend	that	the	ban	would	
mean	v�olat�ng	l�berty.	The	law	should	ensure	that	c�v�l	l�berty,	
�nclud�ng	 observ�ng	 rel�g�ous	 r�tuals	 and	 wear�ng	 rel�g�ous	
symbols,	�s	ensured.	Here	the	po�nt	of	debate	�s	the	not�on	of	
l�berty.	

	 Thus,	France	 �s	struggl�ng	between	 �nd�v�dual	 l�berty	
and	 c�v�l	 l�berty,	 as	 well	 as	 between	 rel�g�ous	 l�berty	 and	
pol�t�cal	order.	

	 There	are	a	number	of	def�n�t�ons	of	the	secular	state,	
one	of	wh�ch,	by	Donald	Eugene	Sm�th	(1963),	states:	“The	
secular	state	�s	a	state	that	guarantees	�nd�v�dual	and	corporate	
freedom	 of	 rel�g�on,	 deals	 w�th	 the	 �nd�v�dual	 as	 a	 c�t�zen	
�rrespect�ve	of	h�s	 rel�g�on,	 �s	not	 const�tut�onally	connected	
to	a	part�cular	rel�g�on,	nor	seeks	e�ther	to	promote	or	�nterfere	
w�th	rel�g�on.”	

	 Secular�sm	should	recogn�ze	no	rel�g�ous	express�ons	
at	 state-owned	 �nst�tut�ons,	 �nclud�ng	 state	 schools.	 The	
completely	secular	state,	however,	does	not	ex�st.	What	ex�sts	
are	states	that	pursue	the�r	own	secular�sm.	

	 Secular�sm	 �s	 a	 very	 complex,	 not	 monol�th�c	

phenomenon.	It	�nvolves	bel�efs,	�deas	and	�nst�tut�ons,	relat�ng	
to	such	rel�g�ous	and	pol�t�cal	�ssues	as	human	r�ghts,	l�berty,	
d�scr�m�nat�on,	 c�t�zensh�p	 and	 so	 forth.	 Secular�sm	 �n	 �ts	
d�fferent	forms	has	been	celebrated	�n	most	Western	countr�es,	
but	has	been	also	pol�t�cally	pract�ced	�n	most	of	the	Musl�m	
world.	

	 The	problem	of	secular�sm	�s	not	about	r�ght	and	wrong	
�n	�ts	absolut�st	mean�ng,	but	a	matter	of	human	effort	to	l�ve	
�n	plural�ty	�n	a	manner	that	would	please	as	many	people	as	
poss�ble	w�th�n	a	nat�on-state.	

	 Modern	 h�story	 shows	 us	 that	 secular�sm	 has	 never	
pleased	everybody,	and	the	success	of	secular�sm	from	country	
to	country	var�es	accord�ng	 to	how	much	both	 the	 state	and	
c�v�l	soc�ety	have	worked	out	a	soc�al	contract.	

	 French	ph�losopher	Jean-Jacques	Rousseau	sa�d:	“Man	
was	born	free	and	he	�s	everywhere	�n	cha�ns.”	For	Rousseau,	
�t	 �s	poss�ble	 to	be	both	 free	and	be	a	member	of	a	pol�t�cal	
soc�ety.	One’s	l�berty	�s	guaranteed	but	also	�s	l�m�ted	by	law.	
It	 �s	for	the	people	themselves	to	determ�ne	the�r	own	soc�al	
contract	for	the	benef�t	of	the�r	own	good.	

	 In	one	sense,	 the	French	government	has	chosen	one	
among	 many	 d�fferent	 �nterpretat�ons	 of	 the	 secular	 state.	
The	 Un�ted	 States,	 for	 example,	 has	 �ts	 own	 appl�cat�on	 of	
secular�sm,	where	Pres�dent	George	W.	Bush	has	personally	
recogn�zed	 rel�g�ous	express�on	 �n	publ�c,	 albe�t	 at	 the	 same	
t�me	tr�gger�ng	controversy	as	well.	For	many	�n	 the	U.S.,	a	
ban	 on	 rel�g�ous	 symbols	 would	 be	 a	 v�olat�on	 of	 rel�g�ous	
freedom.	

	 Eventually	 one	 needs	 to	 recogn�ze	 the	 d�fferent	
�nterpretat�ons	of	what	�t	means	to	be	a	good	state.	As	Rousseau	
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put	�t,	“Throughout	the	ages,	men	have	debated	the	quest�on,	
‘What	 �s	 the	 best	 form	 of	 government?’,	 and	 yet	 they	 have	
fa�led	 to	 see	 each	 of	 the	 poss�ble	 forms	 �s	 the	 best	 �n	 some	
cases	and	the	worst	�n	others.”	

	 Indones�a	 and	 other	 countr�es	 may	 see	 the	 ban	 as	
�nappropr�ate	 for	 the�r	 own	 nat�on-states,	 but	 the	 French	
government	may	have	learned	from	�ts	own	h�story	about	how	
to	deal	w�th	d�vers�ty.	

French Secularism:
Religious Liberty and the Law

	 Endy	 M.	 Bayun�’s	 art�cle,	 Neither Secular nor 
Theocratic? Try Laicite,	�s	very	�nterest�ng	because	�t	argues	
for	 Indones�a	 to	 cons�der	 the	 French	 path	 of	 secular�sm	 or	
la�c�te.	 Desp�te	 Indones�a’s	 formal	 adopt�on	 of	 Pancas�la	 as	
the	state	�deology,	the	government,	rel�g�ous	leaders,	and	the	
publ�c	rema�n	confused	about	how	the	state	ought	to	deal	w�th	
rel�g�ous	affa�rs	and	how	rel�g�ons	should	relate	to	the	state.

	 The	�ssue	�s	cruc�al	and	t�mely.	The	recent	attacks	and	
condemnat�on	 of	 m�nor�ty	 groups	 Ahmad�yah	 and	 L�beral	
Islam	 Network,	 the	 rel�g�ous	 ed�cts	 (fatwa)	 condemn�ng	
plural�sm,	l�beral�sm	and	secular�sm	and	the	forced	closure	of	
hundreds	of	 churches	by	hard-l�ners,	 are	not	only	 �nd�cat�ve	
of	 the	 const�tut�onally	 amb�guous	 state-rel�g�on	 relat�onsh�p,	
but	 also	 of	 the	 lack	 of	 understand�ng	 (and	 enforcement)	 of	
rel�g�ous	l�berty	and	supremacy	of	the	law	�n	Indones�a.	

	 Of	 course,	 Indones�a	 �s	 not	 the	 only	 country	 fac�ng	
such	problems.	But	Indones�a	could	have	learned	from	other	
countr�es	that	have	faced	s�m�lar	problems	and	have	generally	
coped	w�th	 them	more	 �ntell�gently	and	successfully.	France	
could	be	one	of	them.	The	quest�on,	however,	�s	not	whether	
or	 not	 Indones�a	 should	 adopt	 the	 exact	 and	 complete	 form	
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of	French	secular�sm,	or	 la�c�te,	due	 to	 �ts	complex�ty	 there,	
but	 about	 wh�ch	 aspects	 of	 French	 la�c�te	 could	 be	 feas�bly	
contextual�zed	 w�th�n	 Indones�a’s	 s�tuat�on.	 Local�zat�on	 or	
domest�cat�on	of	some	of	the	good	th�ngs	of	French	secular�sm	
�s	 perhaps	 more	 relevant	 and	 feas�ble	 today.	 Two	 of	 such	
elements	are	rel�g�ous	l�berty	and	the	law.	

	 As	 Jacques	 Robert	 argued	 well	 �n	 Enjeux du Siecle: 
Nos Libertes	(2002),	France	has	exper�mented	throughout	�ts	
h�story	 w�th	 nearly	 all	 of	 the	 ex�st�ng	 forms	 of	 church-state	
relat�ons.	S�nce	1905,	France	found	that	la�c�te	conforms	more	
than	 any	 other	 form	 to	 France’s	 �ncl�nat�ons	 and	 �deals.	 A	
reg�me	of	total	separat�on	--	by	no	means	host�le	to,	but	tolerant	
of	rel�g�ons	--	�s	the	approach	that	conforms	most	to	France’s	
democrat�c	�deals	of	l�berty,	egal�tar�an�sm	and	fratern�ty.	

	 The	 French	 Const�tut�on	 of	 1905	 st�pulates	 that	 the	
Republ�c	 ensures	 the	 l�berty	 of	 consc�ence	 and	 guarantees	
the	free	exerc�se	of	rel�g�on,	under	restr�ct�ons	prescr�bed	by	
the	 �nterests	 of	 publ�c	 order.	 It	 also	 rules	 that	 the	 Republ�c	
does	 not	 recogn�ze,	 remunerate,	 or	 subs�d�ze	 any	 rel�g�ous	
denom�nat�on.	

	 Pol�t�cally,	France	prefers	the	pol�t�cs	of	non-recogn�t�on	
(that	 �s,	 to	 abandon	 the	 system	 of	 recogn�zed	 rel�g�ons)	 to	
the	pol�t�cs	of	recogn�t�on	(to	recogn�ze	all	rel�g�ons	w�thout	
d�scr�m�nat�on	(recently	called	the	pol�t�cs	of	mult�cultural�sm	
or	plural�sm).	Although	�n	both	cases	the	state	puts	all	rel�g�ons	
at	 the	 same	 level	 pol�t�cally,	 France	 dec�ded	 that	 �n	 order	
to	 be	 neutral	 �n	 terms	 of	 rel�g�on,	 �t	 should	 recogn�ze	 none.	
French	 pol�t�cs	 of	 non-recogn�t�on	 does	 not	 mean,	 however,	
that	the	government	does	not	w�sh	to	ma�nta�n	good	relat�ons	
w�th	rel�g�ous	leaders	and	commun�t�es.	It	�s	not	an	att�tude	of	
host�l�ty	or	susp�c�on,	as	Jacques	Robert	aptly	put	�t.	

	 Moreover,	 unl�ke	 Indones�a,	 the	 French	 government	
does	not	f�nance	or	subs�d�ze	a	rel�g�on.	Yet,	the	1905	French	
Const�tut�on	g�ves	the	poss�b�l�ty	of	state	subs�d�es	for	act�v�t�es	
that	have	a	general	character	desp�te	tak�ng	place	�n	a	rel�g�ous	
sett�ng	l�ke	char�t�es,	hosp�tals,	nurs�ng	homes	etc.	

	 The	 same	 subs�dy	 �s	 also	 prov�ded	 for	 d�rect	
adm�n�strat�on	 by	 publ�c	 collect�ves	 of	 certa�n	 rel�g�ous	
serv�ces	(rel�g�ous	�nstruct�on	�n	publ�c	establ�shments	such	as	
h�gh	schools,	jun�or	h�gh	schools,	hosp�tals,	asylums,	pr�sons,	
etc.)	 �f	 the	 organ�zat�on	 �s	 deemed	 �nd�spensable	 to	 �nsure	
that	everyone	has	 the	 freedom	to	pract�ce	 the�r	 rel�g�on,	and	
the	payment	of	rel�g�ous	m�n�sters	when	they	render	serv�ces	
to	 the	 general	 publ�c	 (nat�onal	 rel�g�ous	 ceremon�es,	 med�a	
events,	etc.).	But	as	the	bas�c	pr�nc�ple,	all	churches	are	g�ven	
the	l�berty	to	organ�ze	themselves	and	to	establ�sh	and	apply	
the�r	�nternal	rules.	

	 On	l�berty	of	consc�ence,	France	recogn�zes	that	there	
�s	no	second-class	c�t�zen	based	on	ethn�c�ty,	class,	or	rel�g�on.	
In	accordance	w�th	one	of	the	art�cles	of	The	Declarat�on	of	the	
R�ghts	of	Man	and	the	C�t�zen,	no	one	should	be	harassed	due	
to	h�s	or	her	op�n�ons,	�nclud�ng	rel�g�ous	op�n�ons.	Art�cle	2	
of	the	Const�tut�on	of	Oct.	4,	1958	under	the	terms	of	wh�ch	
France	�s	a	secular	state	also	assures	equal�ty	before	the	law	
for	 all	 c�t�zens	 w�thout	 d�st�nct�on	 based	 on	 or�g�n,	 race	 or	
rel�g�on.	

	 The	pr�nc�ple	of	 the	 l�berty	of	 rel�g�on	precludes	any	
operat�on	of	any	type	of	d�st�nct�on	between	rel�g�ons,	whether	
the	rel�g�on	�s	pract�ced	by	cults,	sects,	heterodox�es,	or	by	the	
ma�nstream.	The	state	must	protect	the	m�nor�ty	rel�g�on	�n	the	
name	of	the	l�berty	of	rel�g�on.	

	 When	rel�g�ous	l�berty	threatens	publ�c	order,	�t	�s	the	
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law	that	should	be	obeyed	and	enforced.	In	France,	the	state	
shall	pun�sh	 those	who	ut�l�ze	v�olent	acts	or	 threats	aga�nst	
an	�nd�v�dual	(creat�ng	e�ther	fear	of	job	loss	or	caus�ng	�njury	
to	 the	 �nd�v�dual’s	 person,	 fam�ly	 or	 wealth)	 to	 force	 that	
�nd�v�dual	to	part�c�pate,	or	to	refra�n	from	part�c�pat�ng,	�n	a	
rel�g�on	or	rel�g�ous	sect.	The	jur�sprudence	of	French	tr�bunals	
do	not	�nterfere	�n	rel�g�ous	rules,	and	the	courts	do	not	take	
jur�sd�ct�on	unless	a	threat	to	publ�c	order	ex�sts.	

	 L�berty	only	cons�sts	of	the	power	to	act	�n	a	manner	
that	 does	 not	 endanger	 publ�c	 safety	 or	 �nd�v�dual	 r�ghts.	
The	law	�s	always	author�zed	to	penal�ze	the	authors	of	these	
harmful	acts,	as	Jacques	Robert	po�nted	out.	

	 All	rel�g�ous	movements	that	respect	the	publ�c	order	
must	 have	 the�r	 rel�g�ous	 pract�ces	 protected	 equally.	 The	
European	Convent�on	on	the	Protect�on	of	Human	R�ghts	and	
Fundamental	Freedoms,	for	example,	recogn�zes	the	r�ght	of	
every	person	to	rece�ve	or	commun�cate	�deas	w�thout	regard	
to	nat�onal	borders.	

	 In	France,	no	rel�g�ous	people	and	movements	should	
be	 above	 the	 law,	 because	 everyone	 must	 respect	 the	 law.	
French	law	w�ll	not	leave	unpun�shed	the	condemnable	act�ons	
of	 those	 who	 come	 to	 �lleg�t�mately	 proselyt�ze	 and	 thus	
contravene	the	law.	Fraud,	abuse	of	trust,	v�olence	and	assault,	
�llegal	conf�nement,	lack	of	ass�stance	to	a	person	�n	danger,	
extreme	breaches	of	fundamental	soc�al	mores,	�llegal	pract�ce	
of	med�c�ne,	abduct�on	and	bra�nwash�ng	of	a	m�nor,	etc.	are	
all	pun�shable	under	the	law.	

	 Thus,	what	Indones�a	can	learn	�s	the	French	pr�nc�ples	
of	rel�g�ous	l�berty	and	supremacy	of	the	law.	Inter	and	�ntra-
rel�g�ous	problems	should	be	f�rst	and	foremost	solved	by	the	
rel�g�ous	groups	themselves,	whereas	the	state	only	�nterferes	

so	long	as	�t	�s	a�med	to	ensure	the	l�berty	of	all	rel�g�ons	and	
all	 part�es	 �nvolved,	 and	 to	 ensure	 that	 no	 part�cular	 group	
harms	other	groups	or	endangers	publ�c	order,	the	cr�ter�a	of	
wh�ch	shall	be	governed	by	the	law.	
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U.S. Public Diplomacy
in the Muslim World	

	 Th�s	�s	a	construct�ve	cr�t�c�sm	of	how,	unt�l	recently,	
U.S.	fore�gn	pol�cy	and	publ�c	d�plomacy	have	fa�led	to	w�n	
the	 hearts	 and	 m�nds	 of	 the	 Musl�m	 world.	 U.S.	 pol�t�c�ans	
and	 d�plomats,	 generally,	 have	 done	 noth�ng	 of	 s�gn�f�cance	
that	they	should	have	been	do�ng	s�nce	September	11,	2001.	
Instead,	they	have	contr�buted	to	the	�ncreased	sense	of	threat	
of	 U.S.	 hegemony	 among	 1.2	 b�ll�on	 people	 �n	 the	 Musl�m	
world.

	 Musl�ms,	l�ke	other	people	�n	the	world,	expressed	horror	
and	sympathy	at	what	happened	on	Sept.	11,	2001.	Indones�an	
leaders	were	among	the	f�rst	to	express	that	sympathy.	M�ddle	
Easterners	 were	 no	 except�on	 �n	 mourn�ng	 the	 v�ct�ms	 and	
blam�ng	the	ev�ldoers.	Soon,	a	“war	on	terror�sm”	was	waged,	
but	cont�nued	to	be	handled	badly	and	�neffect�vely.	

	 U.S.	 leaders	 �nd�cate	 self-den�al	 of	 Amer�can	
“�mper�al�sm”.	Pres�dent	George	W.	Bush	keeps	deny�ng	that	
the	attack	�n	Iraq	was	dr�ven	by	�mper�al�st	mot�ves.	He	den�ed	
the	war	was	l�ke	the	U.S.	war	�n	V�etnam.	But	people	�n	the	
Musl�m	 world	 could	 not	 eas�ly	 place	 the�r	 trust	 �n	 what	 the	
U.S.	el�te	had	 to	 say.	Act�on	speaks	 louder	 than	words.	The	
U.S.	attacked	the	wrong	target	--	Iraq.	

	 And	now,	Moqtada	al-Sadr,	the	young	cler�c	who	had	
noth�ng	to	do	w�th	the	U.S.	before,	became	�nvolved	�n	what	
he	has	called	a	“holy	war	aga�nst	the	�nvaders”.	Not	rel�g�ous	
b�gotry,	but	a	sense	of	ant�colon�al�sm,	the	nature	of	wh�ch	was	
not	that	d�fferent	to	convent�onal	ant�colon�al�sm,	has	emerged.	
Wh�le	many	hope	that	no	more	wars	w�ll	occur	�n	Iraq	g�ven	
the	�nfrastructural	damage	and	thousands	of	�nnocent	v�ct�ms,	
the	�mpl�cat�ons	of	such	wars	�n	Iraq	are	hardly	pos�t�ve	�n	the	
m�nds	of	the	major�ty	�n	the	world.	

	 War	 �mages	 �n	 Baghdad,	 Najaf	 and	 other	 c�t�es	 are	
v�ewed	 and	 perce�ved	 by	 Musl�ms	 �n	 schools,	 mosques	 and	
streets	as	an	attack	on	the�r	Musl�m	brothers	and	s�sters.	What	
Amer�cans	see	as	a	war	on	terror�sm,	many	Musl�ms	perce�ve	
as	a	war	on	Islam	and	Musl�ms.	Such	�mages	and	percept�on	
st�ll	preva�l	strongly,	but	U.S.	publ�c	d�plomacy	has	not	coped	
w�th	th�s	effect�vely.	

	 A	number	of	concrete	programs	can	be	proposed	that	
m�ght	�mprove	such	poor	U.S.	publ�c	d�plomacy.	

	 F�rst,	because	Amer�cans	are	overwhelm�ngly	Chr�st�an	
and	are	perce�ved	by	others	as	a	Chr�st�an	nat�on	(desp�te	�ts	
�nternal	rel�g�ous	plural�sm),	�nterfa�th	d�alog	w�th�n	the	U.S.	
and	abroad	should	be	the	f�rst	pr�or�ty	�n	U.S.	publ�c	d�plomacy.	
As	 Samuel	 Hunt�ngton	 recently	 argued	 �n	 h�s	 recent	 book,	
Who Are We? The Challenges to America’s National Identity 
(2004),	 Amer�can	 nat�onal	 �dent�ty	 �s	 rel�g�ously	 Chr�st�an.	
Thus,	I	would	argue,	Amer�can	rel�g�ous	leaders	should	take	
the	�n�t�at�ve	to	further	�nterfa�th	d�alog	w�th�n	and	outs�de	the	
U.S.	

	 Second,	 there	 should	 be	 much	 more	 educat�onal	 and	
cultural	�nterchange	w�thout	a	pol�t�cal	�mpulse	to	tell	others	
what	 to	 bel�eve	 and	 what	 to	 do.	 Educat�on	 and	 cultural	
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exchange	are	the	heart	of	publ�c	d�plomacy.	But	the	pr�nc�ple	
should	be	�ntercultural	learn�ng	�n	equal�ty,	not	�ndoctr�nat�on	
and	�mpos�t�on	of	Amer�can	nat�onal	values.	Amer�cans	have	
the	r�ght	and	obl�gat�on	to	promote	the	�mage	and	democrat�c	
values	of	 the	U.S.	around	the	world,	but	 th�s	should	 �nvolve	
and	respect	the	values	of	others.	

	 Humank�nd,	by	�ts	very	nature,	has	self-d�gn�ty,	and	�s	
nat�onal�st�c,	has	ethn�c	 t�es	or	 �s	 rel�g�ous.	People	normally	
feel	 deeply	 comm�tted	 to	 the�r	 �nd�genous	 culture,	 trad�t�on	
and	�nst�tut�ons	and	hence	often	res�st	efforts	to	change	them	
by	outs�ders	from	al�en	cultures.	

	 Therefore,	 rather	 than	 emphas�z�ng	 the	 promot�on	 of	
“freedom	and	democracy”	abroad,	two	abstract	values	that	can	
be	�nterpreted	d�fferently	by	d�fferent	people,	the	U.S.	should	
promote	 �ntercultural	 d�alog	 w�th�n	 the	 context	 of	 dynam�c	
global	mult�cultural�sm.	Bes�des,	 as	Hunt�ngton	po�nted	out,	
whatever	the	goals	of	the	U.S.	el�te,	the	Amer�can	publ�c	has	
cons�stently	ranked	the	promot�on	of	democracy	abroad	as	a	
low-pr�or�ty	fore�gn	pol�cy	goal.	

	 Accord�ng	to	Hunt�ngton,	there	are	three	broad	concepts	
of	the	U.S.	�n	relat�on	to	the	rest	of	the	world.	The	U.S.	can	
embrace	the	world,	that	�s,	open	the	country	to	other	peoples	
and	 cultures	 (the	 cosmopol�tan,	 un�versal�st	 v�ew),	 or	 �t	 can	
try	to	reshape	other	peoples	and	cultures	�n	terms	of	Amer�can	
values	(the	�mper�al�st	v�ew),	or	ma�nta�n	a	soc�ety	and	culture	
d�st�nct	from	those	of	other	peoples	(the	nat�onal�st	v�ew).	

	 Cosmopol�tan�sm	 and	 �mper�al�sm	 attempt	 to	 reduce	
or	 to	 el�m�nate	 the	 soc�al,	 pol�t�cal	 and	 cultural	 d�fferences	
between	the	U.S.	and	other	soc�et�es,	but	ne�ther	the	un�versal�st	
nor	the	�mper�al�st	�mpulse	w�ll	work	well	�n	the	world	of	the	
early	21st	century.	

	 Th�rd,	 publ�c	 d�plomacy	 requ�res	 resources.	 There	
should	 be	 an	 �ncrease	 �n	 budget	 to	 f�nance	 educat�onal	 and	
cultural	programs.	As	reported	by	the	Washington Post	(Aug.	
19,	2004),	the	U.S.	has	red�rected	funds	and	des�gned	a	w�de	
range	 of	 pol�t�cal,	 econom�c,	 educat�onal	 and	 a�d	 programs	
to	�mprove	l�ves,	ach�eve	press	reform	and	burn�sh	the	�mage	
of	the	U.S.	as	an	ally	to	Musl�ms	�n	more	than	50	countr�es.	
Yet,	these	efforts	are	underfunded.	Only	US$79	m�ll�on	goes	
to	educat�on	and	cultural	exchanges	and	the	number	of	people	
reached	d�rectly	by	key	U.S.	programs	�s	extremely	small.	

	 Fourth,	g�ven	all	the	m�stakes,	the	U.S.	should	end	�ts	
occupat�on	�n	Iraq	as	soon	as	poss�ble.	The	U.S.	presence	there	
has	further	d�v�ded	Iraq�s,	rather	than	un�fy	them.	The	longer	
U.S.	 troops	 stay	 there	 the	worse	 the	damage	w�ll	 be	 for	 the	
Iraq�	people	and	the	more	d�ff�cult	for	the	U.S.	to	conv�nce	the	
world	of	�ts	goodw�ll.	

	 Also,	�n	the	long	run,	the	U.S.	should	support	a	peaceful	
coex�stence	between	Israel�s	and	Palest�n�ans.	The	U.S.	should	
serve	as	med�ator-fac�l�tator	rather	than	a	close	ally	of	one	s�de.	
However	fam�l�ar	�t	may	be,	th�s	�s	st�ll	the	bottom-l�ne	�ssue	�n	
U.S.-Musl�m	world	relat�ons.	If	th�s	�s	not	dealt	w�th	properly,	
other	attempts	at	publ�c	d�plomacy	are	more	l�kely	to	fa�l.	

	 How	can	 the	U.S.	 undertake	 the	 task	of	w�nn�ng	 the	
hearts	and	m�nds	of	the	Musl�m	world?	Well,	everybody	knows	
the	U.S.	has	all	the	necessary	resources:	goodw�ll,	cap�tal	and	
smart	people.	
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U.S., Indonesia and Religious Tolerance		

	 Chr�stmas	 comes	 every	 year;	 Chr�stmas	 trees	 w�th	
all	 the�r	 tr�mm�ngs	 and	 l�ghts	 have	 been	 placed	 �n	 off�ces,	
shopp�ng	centers,	streets,	and	campuses.	For	many	Amer�cans,	
Chr�stmas	 appears	 to	 be	 secular�zed,	 but	 for	 others,	 �t	 �s	
st�ll	 a	 deeply	 rel�g�ous	 celebrat�on.	 Wh�le	 the	 nature	 of	 the	
state	 �s	 adm�ttedly	 secular,	 the	 Amer�can	 �dent�ty	 rema�ns	
overwhelm�ngly	rel�g�ous.

	 L�ke	Amer�ca,	Indones�a	�s	overwhelm�ngly	rel�g�ous,	
although	 the	 nature	 of	 the	 state	 �s	 not	 adm�ttedly	 secular.	
Both	 Amer�ca	 and	 Indones�a	 guarantee	 freedom	 of	 rel�g�on,	
and	therefore	the	challenge	�s	qu�te	the	same:	How	to	uphold	
rel�g�ous	tolerance?	

	 For	 many,	 “the	 Amer�can	 Creed”	 was	 �n�t�ally	
rel�g�ous.	 W�th�n	 the	 new,	 rad�cally	 d�fferent	 global	 context	
many	Amer�cans	have	turned	to	rel�g�on.	H�stor�cally,	rel�g�on	
has	become	a	cruc�al	element	of	Amer�can	nat�onal	 �dent�ty.	
Chr�st�an�ty,	 espec�ally	 Protestant�sm,	 has	 become	 the	 v�tal	
element	 of	 the	Amer�can	Creed.	As	 Samuel	Hunt�ngton	has	
eloquently	 argued	 �n	 h�s	 Who Are We? The Challenges to 
America”s National Identity	 (2004),	 Amer�can	 �dent�ty	 was	
and	 st�ll	 �s	 predom�nantly	 Anglo-Protestant,	 desp�te	 some	
�nternal	and	external	challenges.	

	 Arthur	Schles�nger,	as	Hunt�ngton	quotes,	ma�nta�ned	
that	 the	 language,	 law,	 �nst�tut�ons,	pol�t�cal	 �deas,	 l�terature,	
customs,	 precepts,	 and	 prayers	 were	 pr�mar�ly	 der�ved	 from	
Br�ta�n.	 Br�ta�n	 was	 h�stor�cally	 Protestant,	 �n	 oppos�t�on	 to	
the	Cathol�c	French	dur�ng	the	17th	to	the	early	19th	century,	
desp�te	 the	 current	 secular�z�ng	 trends.	 But	 Amer�ca	 �s	 st�ll	
predom�nantly	Protestant.	

	 Hunt�ngton	 quotes	 Gunnar	 Myrdal	 (the	 Amer�can	
D�lemma,	1944),	who	argued	that	Amer�cans	had	someth�ng	
�n	common:	A	soc�al	ethos	and	a	pol�t�cal	creed.	Myrdal	wrote	
about	the	d�gn�ty	of	the	�nd�v�dual	human	be�ng,	equal�ty	of	all	
men,	freedom,	just�ce	and	fa�r	opportun�ty.	Alex�s	Tocquev�lle	
found	that	Amer�can	people	agreed	on	“l�berty	and	equal�ty,	
the	l�berty	of	the	press,	the	r�ght	of	assoc�at�on,	the	jury,	and	
the	respons�b�l�ty	of	the	agents	of	government.”	More	recently,	
Dan�el	Bell	descr�bed	�nd�v�dual�sm,	ach�evement	and	equal�ty	
of	opportun�ty	as	Amer�can	values.	

	 Hunt�ngton	concurred:	“the	Protestant	emphas�s	on	the	
�nd�v�dual	consc�ence	and	the	respons�b�l�ty	of	�nd�v�duals	to	
learn	God’s	truths	d�rectly	from	the	B�ble	promoted	Amer�can	
comm�tment	to	�nd�v�dual�sm,	equal�ty,	and	the	r�ght	to	freedom	
of	rel�g�on	and	op�n�on...�t	also	promoted	moral�st�c	efforts	to	
reform	 soc�ety	 and	 to	 secure	peace	 and	 just�ce	 at	 home	 and	
throughout	the	world.”	

	 It	should	be	added	that	the	2000	and	2004	elect�ons	have	
been	partly	 rel�g�ous	 as	well.	Rel�g�ous	 factors	 --	 clothed	 �n	
moral	�ssues	such	as	abort�on,	gay	marr�age,	and	the	emphas�s	
on	 “fam�ly	 values”	 --	 has	 helped	 the	 v�ctory	 of	 George	 W.	
Bush.	Many	rel�g�ous	f�gures	have	attempted	to	shape	the	path	
toward	wh�ch	nat�onal	and	state	pol�t�cs	should	be	d�rected.	

	 In	the	econom�c	f�eld,	“�t	was	Anglo-Saxon	Protestants	
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who	created	 the	gospel	 of	wealth	 and	 the	 �deal	 of	 success,”	
Robert	Bellah	ma�nta�ned.	

	 As	Hunt�ngton	po�nted	out,	 the	words	“separat�on	of	
church	and	state”	are	not	found	�n	the	Const�tut�on,	although	
the	l�ne	between	the	two	has	been	drawn	to	ensure	rel�g�ous	
freedom.	But,	 �nterest�ngly	 �n	Amer�ca	 the	proh�b�t�on	of	an	
establ�shed	nat�onal	rel�g�on	promoted	the	growth	of	rel�g�on	
�n	soc�ety.	

	 About	 90	 percent	 of	 the	 Amer�cans	 bel�eve	 �n	 God.	
Some	 60	 percent	 of	 Amer�cans	 cla�med	 membersh�p	 �n	 a	
church.	Voluntary	rel�g�ous	organ�zat�ons	have	played	a	cruc�al	
role	�n	deepen�ng	c�v�c,	econom�c	and	nat�onal	values.	

	 M�nor�t�es,	 �nclud�ng	 the	 s�gn�f�cant	 Cathol�cs,	 have	
been	ass�m�lated	�nto	the	dom�nant	Protestant	culture.	Cathol�cs	
are	proud	of	the�r	Amer�can	�dent�ty	too.	“Amer�can�zat�on”,	
Hunt�ngton	 bel�eves,	 has	 been	 largely	 successful.	 The	
Protestant	character	of	Amer�ca	rema�ned	unshaken.	The	bulk	
of	Amer�cans	are	st�ll	Chr�st�ans.	

	 The	 emergence	 of	 d�fferent	 rel�g�ous	 commun�t�es	 �s	
one	of	the	b�g	challenges	that	Amer�can	�dent�ty	has	to	face	and	
has	not	been	resolved.	Both	the	Protestants	and	the	m�nor�t�es	
have	to	redef�ne	the�r	�dent�t�es.	Mult�cultural�sm	reflects	such	
a	challenge.	

	 Musl�ms	 �n	 Amer�ca	 for	 example	 love	 the	 Amer�can	
const�tut�onal	 guarantee	 of	 rel�g�ous	 freedom,	 desp�te	 the	
fact	 that	 �t	 has	never	been	of	perfect	 equal�ty.	For	 example,	
Chr�stmas	�s	st�ll	the	most	popular	and	most	celebrated	hol�day,	
wh�le	the	Jew�sh	Hanukah	and	Islam�c	Idul	F�tr�,	for	example,	
represent	only	a	per�pheral	phenomena.	

	 Amer�cans	 have	 generally	 attempted	 to	 tolerate	 and	
accommodate	the	pract�ces	of	non-Chr�st�an	groups.	

	 If	 Amer�can	 h�story	 �s	 un�que,	 so	 are	 the	 h�stor�es	
of	 other	 countr�es,	 �nclud�ng	 Indones�a.	 Indones�a	 was	 once	
an�m�st,	 then	 predom�nantly	 H�ndu-Buddh�st	 for	 centur�es,	
and	has	now	become	predom�nantly	Musl�m.	But	Indones�an	
rel�g�ous	 h�story	 �s	 qu�te	 s�m�lar	 to	 the	 Amer�can	 rel�g�ous	
h�story	 that	 Hunt�ngton	 has	 spoken	 of.	 In	 Indones�a,	 �t	 �s	
Pancas�la	(the	f�ve	p�llars	cons�st�ng	of	bel�ef	�n	God,	c�v�l�zed	
human�sm,	nat�onal	un�ty,	representat�ve	democracy	and	soc�al	
just�ce)	that	has	become	the	Indones�an	creed.	The	Indones�an	
creed	�s	also	largely	rel�g�ous	as	reflected	�n	the	bel�ef	�n	God,	
albe�t	�nterpreted	d�fferently.	

	 L�ke	 Amer�ca,	 Indones�a	 guarantees	 freedom	 of	
rel�g�on,	although	for	many	non	Musl�ms	�t	 �s	more	d�ff�cult	
now	to	bel�eve	that	the	pr�nc�ples	are	truly	�mplemented	as	they	
perce�ve	more	 �ntolerance	now	 �n	da�ly	government	pol�c�es	
and	pract�ces.	

	 Some	 scholars	 have	 recently	 suggested	 that	Amer�ca	
has	�ncreas�ngly	become	plural�st�c	w�th	the	com�ng	of	Jews,	
Musl�ms,	S�khs,	H�ndus,	Buddh�sts,	and	others,	and	therefore	
has	 challenged	 the	 Protestant	 Amer�can	 �dent�ty.	 Trans-
nat�onal,	d�aspor�c,	and	ethn�c	�dent�t�es	have	also	challenged	
the	sal�ence	of	the	Amer�can	�dent�ty.	

	 Indones�ans	have	had	 a	 trad�t�on	of	 c�v�l	 soc�ety	 and	
strong	 tolerance	 has	 been	 d�splayed	 by	 the	 country’s	 two	
b�ggest	 Musl�m	 organ�zat�ons,	 Nahdlatul	 Ulama	 and	 the	
Muhammad�yah.	But	the	challenge	of	rel�g�ous	tolerance	�s	st�ll	
so	press�ng	to	the	new	government	and	the	already	ex�st�ng	c�v�l	
soc�ety.	The	mean�ng	and	appl�cat�on	of	rel�g�ous	tolerance	�s	
st�ll	far	from	be�ng	revolved.	New	generat�ons	of	Indones�ans	
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should	 redef�ne	 what	 rel�g�ous	 tolerance	 �mpl�es	 and	 how	 �t	
should	be	appl�ed	�n	d�fferent	and	chang�ng	contexts.	

Islam in Indonesia
has always been Multifaceted 	

	 An	 adequate	 understand�ng	 of	 the	 h�story	 and	
contemporary	nature	of	Islam	�n	Indones�a	has	been	and	�s	st�ll	
cruc�al	 �n	 deal�ng	 w�th	 nat�onal,	 reg�onal	 and	 world	 affa�rs.	
There	 have	 been	 two	 streams	 of	 thought	 on	 Indones�a’s	
rel�g�ous	 character	 among	 the	 publ�c,	 pol�cy	 makers	 and	
scholars.	 Many	 observe	 that	 hard-l�ners	 are	 st�ll	 the	 most	
consp�cuous	phenomena	�n	the	country.	“Rel�g�ous”	problems	
are	st�ll	a	real	potent�al	threat.	

	 Int�m�dat�on,	 sweep�ng	 operat�ons	 conducted	 aga�nst	
fore�gners,	and	overly	rel�g�ous	pol�t�cs	(such	as	the	war	cry	
of	 j�had)	 nat�onally	 and	 locally,	 wh�ch	 often	 feature	 M�ddle	
Eastern	dress,	have	contr�buted	to	the	portrayal	of	actual	and	
potent�al	 rad�cal�sm	 �n	 the	 country.	 Others,	 such	 as	 G�ora	
El�raz	�n	h�s	book	Islam in Indonesia: Modernism, Radicalism 
and the Middle East Dimension,	 suggest	 that	 moderat�on	
and	 �ntellectual	 and	 organ�zat�onal	 plural�sm	 are	 the	 true	
character�st�cs	 of	 Indones�a’s	 Islam.	 Islam�c	 rad�cal�sm	 to	
wh�ch	only	a	m�nor�ty	adhere	�n	Indones�a	has	h�stor�cal	and	
contemporary	connect�ons	w�th	modern�sm	 �n	Saud�	Arab�a,	
Egypt,	and	South	As�a.	

	 Yet,	accord�ng	to	th�s	v�ewpo�nt,	�n	Indones�a	rad�cal	
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Islam	never	h�stor�cally	or	contemporar�ly	becomes	a	dom�nant	
or	�nfluent�al	actor	�n	nat�onal	and	reg�onal	affa�rs.	

	 There	 �s	 st�ll	 some	 argument	 that	 Indones�a’s	 Islam	
reflects	the	nature	of	Islam	�n	the	M�ddle	East.	Concerns	for	
Palest�ne-Israel	confl�cts	and	the	Iraq	war	�n	the	pol�t�cal	scene,	
as	well	as	the	�nternat�onal	p�lgr�mage	�n	Mecca,	the	trad�t�onal	
Islam�c	 schools	 (madrasah),	 and	 rel�g�ous	movements,	 have	
�nd�cated	that	Islam	�n	Indones�a	�s	s�mply	a	copy	of	Islam	�n	
the	M�ddle	East,	they	argue.	

	 Islam�c	rad�cal�sm	that	has	often	�nvolved	Arab	faces	
and	 symbols	 also	 supports	 th�s	 observat�on.	 Some	 scholarly	
works,	such	as	Globalized Islam	by	Ol�v�er	Roy	(2006)	also	
pay	 much	 attent�on	 to	 the	 global�zed	 d�mens�on	 of	 Islam	
�nclud�ng	 Indones�a.	 What	 happens	 �n	 the	 M�ddle	 East	 has	
some	resonance	among	Indones�an	Musl�ms	and	what	�s	there	
can	always	be	found	here.	

	 Nat�onal	or	more	local�zed	aspects	of	Islam	�n	Indones�a	
have	 now	 been	 g�ven	 more	 emphas�s.	 Islam	 �n	 Indones�a	 �s	
Islam	 w�th�n	 the	 context	 of	 the	 state	 �deology	 of	 Pancas�la,	
wh�ch	comb�nes	d�v�n�ty,	human�ty,	nat�onal�sm,	democracy	
and	 soc�al	 just�ce	 w�th�n	 the	 context	 of	 local	 culture	 and	
h�story.	 Some	 elements	 of	 nat�onal	 and	 local	 values	 have	
been	Islam�zed,	but	more	aspects	or	teach�ngs	of	Islam	have	
been	 nat�onal�zed	 and	 local�zed.	 Th�s	 can	 be	 seen	 from	 the	
d�fferences	between	Islam	�n	Aceh	and	Islam	�n	Sulawes�,	for	
example.	

	 The	 Forum	 for	 the	 Indones�an	 Musl�m	 Commun�ty,	
recently	held	by	nat�onal	Islam�c	organ�zat�ons,	for	example,	
has	also	demonstrated	how	Islam	should	also	be	contextual�zed	
�n	 Indones�a.	 More	 local	 problems,	 such	 as	 corrupt�on	 and	
poverty	deserve	more	attent�on,	although	�nternat�onal	�ssues	

such	as	the	erroneous	l�nk	between	Islam	and	terror�sm	and	the	
Palest�n�an	struggle	ga�n	attent�on.	

	 Also	more	da�ly	scenes	of	 Islam	 �n	 Indones�a	can	be	
seen	on	TV	programs	and	read	�n	pr�nted	publ�cat�ons.	More	
Islam�c	programs	 are	 local�zed,	 deal�ng	w�th	 local	 problems	
and	 �ssues.	 The	 past	 cases	 of	 the	 Laskar	 J�had	 �n	 Ambon	
and	 the	 recent	 case	 of	 the	 Islam�c	 Defenders	 Front	 (FPI)’s	
allegat�on	that	Dewa,	a	local	band,	had	�nsulted	Islam	through	
us�ng	a	symbol	of	God	�n	the�r	new	album,	can	be	regarded	as	
�nd�cators	of	Islam	be�ng	more	local�zed.	

	 The	 d�fference	 between	 santri	 (good	 Musl�ms)	 and	
abangan	 (nom�nal,	 syncret�c	 Musl�ms)	 as	 systemat�zed	 by	
Amer�can	 anthropolog�st	 Cl�fford	 Geertz	 �n	 the	 1960s,	 also	
shows	 local�zed	 Islam	 �n	 Indones�a,	 although	 �t	 has	 now	
become	 more	 compl�cated,	 espec�ally	 w�th	 the	 use	 of	 more	
Western	 global	 categor�es	 such	 as	 fundamental�sts,	 rad�cals,	
moderates,	l�berals,	and	so	forth.	

	 There	 �s	 some	 truth	 �n	 say�ng	 that	 fundamental�sm,	
moderate	 and	 rad�cal,	 has	 emerged	 predom�nantly	 from	 and	
�n	 “secular”	 un�vers�t�es	 and	 �nst�tut�ons,	 rather	 than	 from	
Islam�c	 �nst�tut�ons,	madrasah	or	pesantren.	But	 the	k�nd	of	
fundamental�sm	 that	 they	 show	 �s	 not	 necessar�ly	 s�m�lar	 to	
fundamental�sm	�n	Pak�stan,	Egypt,	Iran	or	Saud�	Arab�a.	

	 Thus,	Islam	�n	Indones�a	can	be	sa�d	to	be	both	global�zed	
and	 local�zed.	 It	 can	 also	 be	 sa�d	 that	 Islam	 �n	 Indones�a	 �s	
somet�mes	more	global	and	somet�mes	more	local,	depend�ng	
on	the	�ssues	be�ng	ra�sed.	It	follows	that	Islam	�n	Indones�a	
has	been	always	complex	and	mult�faceted.	

	 In	th�s	regard,	what	�s	connected	w�th	global�zed	Islam	
should	not	be	understood	as	always	negat�ve.	Global�zat�on	has	
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mult�ple	 �mpacts	 on	 rel�g�ons.	 Global	 commun�cat�ons	 have	
fac�l�tated	 a	 global�zed	 Islam,	 whether	 rad�cal	 or	 moderate.	
Islam�c	moderat�on	�s	also	part	of	�nternat�onal	Islam	through	
�nternat�onal	programs	and	publ�cat�ons	that	emphas�ze	Islam	
as	a	bless�ng	for	human�ty.	

	 By	the	same	token,	not	all	local�zed	Islam	�s	pos�t�ve	
for	the	people	and	the	country.	For	example,	the	superst�t�ous	
rel�g�os�ty	 has	 also	 ga�ned	 some	 apprec�at�ons,	 as	 �n	 some	
TV	 programs	 and	 publ�cat�ons	 that	 stress	 short-cuts	 �n	
deal�ng	w�th	complex	 real�t�es.	Rat�onal	 rel�g�os�ty	has	been	
challenged	by	the	more	superst�t�ous,	lazy	att�tudes	�n	solv�ng	
real	problems.	Islam	can	also	be	local�zed	�n	the	wrong	way	by	
promot�ng	domest�c	and	publ�c	v�olence,	gender	d�spar�ty	and	
or	perpetuat�ng	local	corrupt	leaders.	

	 Therefore,	 �f	 one	 has	 to	 make	 some	 general�zat�ons	
about	 Islam	 �n	 Indones�a,	 one	 should	 understand	 that	 such	
general�zat�ons	are	merely	a	s�mpl�f�cat�on	of	complex	real�t�es.	
Th�s	�s	partly	because	transm�tters	and	�nterpreters	of	Islam	�n	
Indones�a	have	�ncreased	cons�derably	due	to	the	ava�lab�l�ty	
of	more	means	of	commun�cat�on,	more	d�verse	educat�onal	
backgrounds,	 and	 more	 compl�cated	 human	 and	 soc�al	
problems.	Rel�g�ous	author�ty	has	thus	been	d�spersed.	Islam	
�n	 Indones�a	 �s	global�zed,	 local�zed,	 and	even	personal�zed,	
and	therefore	�s	a	truly	complex	fa�th	and	real�ty.	

From Tolerance to Mutualities	
	
	

	 Generally	speak�ng,	desp�te	Br�t�sh	�mper�al�sm	�n	the	
M�ddle	 East,	 the	 Ind�an	 cont�nent	 and	 the	 Malay	 world,	 the	
relat�onsh�p	between	Br�ta�n	 and	 Islam	has	been	h�stor�cally	
and	soc�olog�cally	construct�ve,	tolerant	and	harmon�ous.

	 Trad�ng	l�nks	and	cultural	encounters	have	taken	place	
for	centur�es.	Musl�m	m�grants	and	the�r	ch�ldren	have	become	
Br�t�sh	 c�t�zens,	 wh�le	 Br�ta�n	 has	 establ�shed	 econom�c,	
cultural	and	pol�t�cal	l�nks	w�th	Musl�m	countr�es.	

	 However,	 Br�ta�n	 and	 the	 Musl�m	 world	 are	 yet	 to	
�ncrease	 the	 level	 of	 tolerance	 to	 the	 level	 of	 mutual�t�es.	
Tolerance	 �s	 s�mply	meant	at	best	as	a	“gruel�ng	acceptance	
of	d�fferences”,	whereas	mutual�t�es	embrace	respect	for,	and	
recogn�t�on	 of,	 d�fferences.	 The	 latter	 term	 may	 be	 called	
plural�sm.	

	 D�alog	 and	 cooperat�on	between	Br�ta�n	 and	Musl�m	
commun�t�es	�s	not	a	new	phenomenon	e�ther.	The	scale	and	
s�gn�f�cance	 of	 the	 d�alog	 between	 Br�ta�n	 and	 the	 Musl�m	
world	has	today	become	greater	s�nce	terror�sm	cont�nues	to	
be	a	threat,	not	only	to	the	West	but	also	to	the	Musl�m	world,	
�nclud�ng	Indones�a.	

	 W�th	 regard	 to	 the	 relat�onsh�p	 between	 Br�ta�n	 and	
Br�t�sh	 Musl�m	 m�nor�t�es,	 problems	 have	 been	 ra�sed	 and	
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addressed.	For	example,	a	conference,	“Mutual�t�es:	Br�ta�n	and	
Islam”,	held	�n	1999	�n	London,	talked	about	a	w�de	range	of	
common	�ssues,	�nclud�ng	�dent�ty	(“Br�t�sh	Islam”,	“European	
Islam”),	Islamophob�a	and	the	med�a,	race	and	rel�g�on,	f�lm,	
telev�s�on	 and	 the	 arts,	 educat�on,	 gender,	 secular�sm	 and	
global�zat�on.	

	 It	was	concluded	that	s�nce	Musl�ms	have	become	part	
of	Br�ta�n	--	an	asset,	rather	than	a	burden,	and	equal,	rather	than	
second-class	 c�t�zens,	 d�fferences	 should	 be	 acknowledged,	
celebrated	and	cult�vated.	Mutual�t�es	and	plural�sm	should	be	
enhanced.	

	 Programs	 have	 been	 proposed	 a�med	 at	 �mprov�ng	
relat�onsh�ps	 by	 �mprov�ng	 educat�on	 (curr�culum	 and	
methodology,	learn�ng	Br�t�sh	h�story	and	culture,	Islam),	well-
balanced	med�a	reports	(more	�nformat�on	on	moderate	Islam),	
strengthen�ng	 Musl�m	 scholarsh�p	 on	 Islam	 and	 rel�g�ons,	
reform�ng	 laws	 seen	 as	 d�scr�m�natory	 aga�nst	 Musl�ms	 and	
other	m�nor�t�es,	such	the	blasphemy	law,	�mprov�ng	cultural	
exchanges	 �n	 f�lm,	 TV	 and	 the	 arts,	 and	 develop�ng	 more	
�ntellectual	and	sp�r�tual	rather	than	legal-formal�st�c	Islam.	

	 It	has	also	been	felt	that	both	part�es	should	place	Islam	
more	 centrally	 on	 the	 European	 Un�on	 agenda,	 to	 translate	
moderate	Islam�c	texts,	to	teach	Engl�sh	as	the	second	�f	not	the	
f�rst	 language	of	Br�t�sh	Musl�ms	and	to	encourage	Musl�ms	
themselves	 to	 correct	 m�sconcept�ons	 about	 Islam	 and	 the	
Br�t�sh	 government,	 and	 to	 educate	 Musl�ms	 about	 Br�t�sh	
h�story	and	culture.	Mutual	 learn�ng	�s	 the	key	 to	 �mprov�ng	
relat�ons.	

	 Pr�me	M�n�ster	Tony	Bla�r’s	recent	v�s�t	 to	Indones�a	
was	a	good	example	of	such	mutual	learn�ng.	Moderate	Musl�m	
leaders	and	�ntellectuals	spoke	of	d�fferent	cruc�al	�ssues	related	

to	 the	relat�onsh�p	between	Islam	and	 the	West:	 the	 �ssue	of	
Iraq	--	 that	Br�t�sh	and	Amer�can	 troops	should	w�thdraw	as	
soon	as	poss�ble;	Hamas	and	Palest�ne	--	that	the	West	should	
accept	the	elect�on	results;	and	the	�ssue	of	leadersh�p	--	that	
the	world	would	be	peaceful	�f	leaders	followed	the�r	s�ncere,	
common	sense.	

	 Desp�te	 a	 compla�nt	 that	 rad�cal	 groups	 should	 have	
been	�nvolved	�n	the	meet�ngs,	 the	d�alog	between	Bla�r	and	
respected	 Indones�an	 f�gures	 went	 qu�te	 well,	 and	 hopefully	
w�ll	 �nfluence	the	way	�n	wh�ch	the	Br�t�sh	government	sees	
the	po�nts	of	concern.	The	d�alog	prov�ded	both	an	opportun�ty	
to	speak	as	well	as	to	l�sten.	

	 A	 UK-Indones�an	 Islam�c	 Adv�sory	 Forum	 �s	 to	 be	
formed.	 Bla�r	 sa�d	 that	 th�s	 forum	 was	 a�med	 at	 br�dg�ng	
d�fferences	 and	 reduc�ng	 prejud�ces	 about	 Islam.	 Pres�dent	
Sus�lo	Bambang	Yudhoyono	also	hoped	that	w�th	th�s	forum,	
both	the	governments	and	c�v�l	soc�et�es	of	the	two	countr�es	
would	per�od�cally	commun�cate	w�th	each	other	on	common	
concerns	for	the	sake	of	a	mutually	peaceful	world.	

	 Modern	 educat�on	 �s	 one	 of	 the	 f�elds	 that	 Br�t�sh	
c�v�l�zat�on	 has	 brought	 �nto	 the	 M�ddle	 East,	 Ind�a	 and	 the	
Malay	world.	Many	Ind�ans	and	Malays,	�nclud�ng	Indones�ans,	
have	pursued	graduate	stud�es	�n	Br�ta�n,	and	have	taken	the�r	
knowledge	back	w�th	them	to	the�r	home	countr�es.	

	 Thus,	for	such	a	forum	to	be	effect�ve,	�t	�s	�mportant	to	
exam�ne	and	formulate	the	var�ous	factors	�nfluenc�ng	Musl�m-
Western	relat�ons:	�nterpretat�on	of	holy	scr�ptures,	h�stor�cal	
legacy,	 m�ss�ons,	 �mper�al�sm	 and	 Islam,	 nat�onal�sm	 and	
global�zat�on,	the	soc�al	and	pol�t�cal	d�mens�ons	of	rel�g�on.	

	 It	�s	now	the	task	of	both	countr�es	to	ser�ously	follow	
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up	 the	 �n�t�at�ves	 under	 the	 coord�nat�on	 of	 both	 fore�gn	
m�n�sters.	

	 There	�s	a	lot	more	to	be	�n�t�ated	�n	l�ght	of	the	broad	
object�ve	of	br�dg�ng	the	rel�g�o-cultural	gap	between	Br�ta�n	
and	 Indones�a.	 The	 key	 step	 �s	 to	 cont�nue	 pursu�ng	 d�alog,	
rather	than	confrontat�on,	and	to	hold	jo�nt	programs.	Act�ons	
speak	louder	than	mere	words.	

Salafism and Terrorism do not Mostly Mix 

	

	 A	recent	report	�ssued	by	the	Internat�onal	Cr�s�s	Group	
(ICG)	 ent�tled	 Why Salafism and Terrorism Mostly Do Not 
Mix	�s	long	overdue,	but	we	should	welcome	the�r	�mportant	
conclus�ons	 �n	 l�ght	 of	 the	 overs�mpl�f�ed	 representat�on	 of	
Islam�c	 movements	 and	 w�th�n	 the	 context	 of	 the	 “war	 on	
terror”.

	 Scholars	 have	 debated	 whether	 or	 not	 Islam�c	
fundamental�sm	�s	a	threat	to	the	Un�ted	States	and	�ts	all�es,	
and	 whether	 or	 not	 Islam�c	 fundamental�st	 schools	 foster	
terror�sm.	The	report	prov�des	some	explanat�on	as	to	whether	
or	not	Salaf�sm	per	se	�s	a	threat	to	the	West.	

	 F�rst	of	all,	 the	ICG	def�nes	Salaf�sm	as	a	movement	
that	 seeks	 to	 return	 to	 what	 �s	 seen	 by	 �ts	 adherents	 as	 the	
purest	 form	 of	 Islam	 --	 the	 fa�th	 pract�ced	 by	 the	 Prophet	
Muhammad	and	the	two	succeed�ng	generat�ons.	They	support	
the	v�ew	that	the	further	away	from	the	t�me	of	the	Prophet,	the	
more	�mpure	Islam	has	become,	and	they	reject	�nnovat�on	�n	
rel�g�ous	matters,	or	bid’ah.	

	 Wh�le	the	terms	Salaf�sm	and	Wahab�sm	are	somet�mes	
used	�nterchangeably,	many	Salaf�s	see	themselves	as	hav�ng	
taken	pur�f�cat�on	of	the	fa�th	one	step	further.	

	 In	add�t�on,	wh�le	the	Wahab�s	look	to	the	Hanbal�	school	
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of	law	for	gu�dance,	the	Salaf�s	tend	to	reject	all	schools	of	law	
and	 look	 to	 the	 Koran	 and	 the	Hadith	 d�rectly	 and	 l�terally.	
The	 ICG	 l�sts	 several	 Salaf�	 organ�zat�ons	 and	 movements	
�n	 Indones�a:	 the	 Indones�an	 Counc�l	 of	 Islam	 Propagat�on	
(DDII),	the	Inst�tute	for	Islam�c	Sc�ences	and	Arab�c	(LIPIA),	
the	al-Sofwah	Foundat�on,	 the	at-Turath	network	and	the	al-
Irsyad	network.	

	 Accord�ng	to	the	report,	the	str�ctest	Salaf�s	�n	Indones�a	
are	rel�g�ous,	not	pol�t�cal,	act�v�sts.	They	eschew	pol�t�cal	or	
organ�zat�onal	 alleg�ances	 because	 they	 d�v�de	 the	 Musl�m	
commun�ty	 and	 d�vert	 attent�on	 from	 study	 of	 the	 fa�th	 and	
propagat�on	 of	 Salaf�	 pr�nc�ples.	 They	 reject	 oath-tak�ng	 to	
a	 leader,	wh�ch	are	central	 to	 the	organ�zat�onal	 structure	of	
groups	l�ke	the	Jamaah	Islam�yah	(JI).	

	 Str�ct	 Salaf�s	 bel�eve	 �t	 �s	 not	 perm�ss�ble	 to	 revolt	
aga�nst	 a	Musl�m	government,	 no	matter	 how	oppress�ve	or	
unjust,	 and	 are	 also	 opposed	 to	 the	 JI	 and	 the	 Darul	 Islam	
movement	 because,	 �n	 the�r	 v�ew,	 these	 groups	 act�vely	
promote	rebell�on	aga�nst	the	Indones�an	state.	

	 Salaf�s	also	tend	to	see	the	concept	of	j�had	�n	defens�ve	
terms	 --	 l�ke	 �n	 a�d�ng	 Musl�ms	 under	 attack	 --	 rather	 than	
wag�ng	war	aga�nst	symbol�c	targets	that	may	�nclude	�nnocent	
c�v�l�ans.	

	 The	 ICG	 cont�nues,	 suggest�ng	 that	 wh�le	 some	
�nvolved	�n	terror�sm	�n	Indones�a,	such	as	Al�	Gufron,	al�as	
Muklas,	a	Bal�	bomber,	cla�m	to	be	Salaf�s,	the	rad�cal	fr�nge	
that	Muklas	represents	--	somet�mes	called	“Salaf�	j�had�sm”	
--	 �s	 not	 representat�ve	 of	 the	 broader	 movement.	 The	 ICG	
concludes	that	Salaf�sm	�n	Indones�a	�s	not	the	secur�ty	threat	
�t	�s	somet�mes	portrayed	as,	partly	because	�t	�s	so	�nwardly	
focused	on	fa�th.	

	 Therefore,	 the	 ICG	 argues,	 pur�st	 Salaf�s	 are	 a	 more	
potent	 barr�er	 aga�nst	 j�had�s	 l�ke	 the	 JI	 than	 plural�st	 or	
moderate	Musl�ms.	 If	Salaf�	 j�had�s	bel�eve	 they	are	mak�ng	
bombs	to	destroy	the	enem�es	of	Islam,	str�ct	Salaf�s	may	have	
more	success	 �n	conv�nc�ng	 them,	us�ng	 the	same	 texts,	 that	
the�r	�nterpretat�on	�s	wrong.	

	 Thus,	the	report	suggests,	�t	m�ght	be	more	product�ve	
to	analyze	the	educat�onal	background	and	employment	h�story	
of	everyone	�n	Indones�a	now	�n	custody	for	cr�mes	connected	
to	j�had�st	organ�zat�ons.	Us�ng	th�s	�nformat�on	as	a	base,	 �t	
would	be	useful	to	develop	programs	�n	a	few	geograph�c	areas	
that	 �nclude	 elements	 that	 JI	 and	 l�ke-m�nded	 organ�zat�ons	
offer.	

	 ICG	concludes	 that	Salaf�sm	 �s	not	 the	 source	of	 the	
problem,	and	 j�had�sm	 �s	 far	 too	complex	 for	s�mple,	 s�lver-
bullet	solut�ons.	

	 The	report	expla�ns	the	phenomenon	of	Imam	Samudra,	
the	 Bal�	 bomb�ng	 masterm�nd	 who	 recently	 publ�shed	 h�s	
autob�ography,	Aku Melawan Teroris	(Me	versus	the	terror�st).	
Samudra	 cla�ms	 that	 he	 �s	 a	 Salaf�,	 but	 he	 always	 rel�es	 on	
fatwas,	or	rel�g�ous	ed�cts,	 �ssued	by	Saud�	ulama	�n	matters	
such	as	the	ve�l,	mus�c	and	enterta�nment,	and	j�had.	

	 He	also	subscr�bes	to	the	Muft�s	--	scholars	who	�ssue	
the	ed�cts	 --	who	had	 fought	 �n	wars,	 and	understands	 j�had	
part�ally	as	a	holy	war	aga�nst	“�nf�dels”,	or	kafir,	who	wage	
wars	 aga�nst	 Islam	 and	 Musl�ms.	 For	 Samudra,	 the	 �nf�dels	
have	 ex�sted	 s�nce	 Mustafa	 Kamal	 Attaturk	 destroyed	 the	
Islam�c	cal�phate.	

	 The	v�ctor�ous	enemy	cont�nues	to	the	present,	w�th	the	
Un�ted	States	as	commander,	followed	by	Israel	and	�ts	all�es.	
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The	bloody	wars	�n	Palest�ne,	Serb�a-Bosn�a,	Afghan�stan	and	
Iraq	have	ra�sed	h�s	sp�r�t	of	 j�had.	“Blood	�s	pa�d	by	blood,	
soul	by	soul,	c�v�l�ans	by	c�v�l�ans,”	Samudra	wrote.	

	 Samudra’s	book	w�ll	be	read	by	thousands	of	Indones�ans	
and	fore�gners,	but	h�s	rel�g�ous-pol�t�cal	�nterpretat�on	�s	very	
dangerous	and	w�ll	pose	a	threat	to	the	peaceful	and	tolerant	
vers�on	of	Islam.	

	 Samudra’s	 �nterpretat�on	of	Islam	�s	str�ct,	 l�teral	and	
part�al.	 He	 selects	 only	 those	 verses	 that	 su�t	 and	 fulf�ll	 h�s	
endur�ng	hatred	aga�nst	the	West.	He	has	�nterpreted	kafir	as	
the	enemy	that	should	be	destroyed.	He	s�mpl�f�es	the	U.S.	as	
the	kafir	that	must	be	d�m�n�shed,	wh�le	deny�ng	the	complex�ty	
of	 relat�onsh�ps	 that	 ex�st	between	 the	West	 and	 the	M�ddle	
East.	

	 Certa�nly,	the	U.S.	and	�ts	all�es	need	to	change	the�r	
pol�c�es	�n	the	reg�on,	but	the	l�m�ted	�nterpretat�ons	by	Samudra	
and	other	l�ke-m�nded	�nd�v�duals	about	j�had	as	v�olence	and	
terror	�s	not	�n	accordance	w�th	the	messages	conta�ned	w�th�n	
the	Koran	and	the	Hadith.	Samudra	also	follows	bl�ndly	ed�cts	
�ssued	elsewhere	and	�n	rad�cally	d�fferent	contexts.	

	 Therefore,	 �mprov�ng	 and	 deepen�ng	 rel�g�ous	
understand�ng	among	the�r	followers	�s	a	very	cr�t�cal	obl�gat�on	
of	Salaf�s	as	well	as	moderate	Islam�c	movements.	

	 In	 add�t�on,	 they	 must	 �ncorporate	 a	 thorough	 study	
of	 M�ddle	 Eastern	 h�story	 and	 world	 pol�t�cs.	 The	 case	 of	
Samudra	and	h�s	groups	�s	reveal�ng	�n	that	the	m�sread�ng	and	
m�sunderstand�ng	of	“others”	can	be	very	dangerous.	

	 The	ICG	report	has	shed	some	l�ght	of	the	Salaf�s	and	
j�had�	groups	�n	Indones�a,	although	more	research	�s	requ�red	
�nto	 the	 educat�onal	 background	 and	 employment	 h�story	 of	

those	�n	custody,	as	�t	suggests.	But	w�th	some	understand�ng	
of	 the	 d�vers�ty	 and	 complex�ty	 of	 Islam�c	 movements	 �n	
Indones�a,	 �t	 �s	 hoped	 that	 nat�onal	 and	 fore�gn	 �ntell�gence	
bureaus	can	be	more	spec�f�c,	clear	and	prec�se	�n	deal�ng	w�th	
terror�sm.	Purely	rel�g�ous	movements	should	not	be	confused	
w�th	terror�st	groups.	
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Pope, Islam and Future of Interfaith Dialog 	

	 Pope	Bened�ct	XVI’s	controvers�al	comments	on	Islam	
at	the	Un�vers�ty	of	Regensburg,	Germany,	desp�te	h�s	prompt	
apology,	has	left	us	some	cruc�al	�ssues	to	reth�nk	�n	terms	of	
promot�ng	�nterfa�th	d�alog.

	 I	 have	 tr�ed	 to	 understand	 why	 the	 pope	 made	 a	
reference	to	Islam	when	he	was	talk�ng	about	Chr�st�an	bel�ef,	
reason	 and	 Western	 c�v�l�zat�on,	 and	 now	 better	 understand	
why	he	was	upset	by	the	unexpected	react�on	to	h�s	comments	
and	later	regretted	h�s	words.	

	 Before	 becom�ng	 pope,	 the	 then	 Card�nal	 Ratz�nger	
wrote	 �n	2004	 that	Chr�st�an�ty	 should	be	 rev�tal�zed	am�d	a	
secular�z�ng	 Europe	 and	 West.	 The	 Hellen�st�c	 c�v�l�zat�on	
�nfluenced	 Byzant�ne,	 and	 led	 to	 the	 establ�shment	 of	 a	
cont�nent	that	would	eventually	become	the	bas�s	for	Europe.	

	 For	Bened�ct,	 there	are	sp�r�tual	and	 rat�onal	 roots	 �n	
Europe	and	the	West	�n	general	that	should	be	defended	and	
rev�tal�zed.	 In	 h�s	 controvers�al	 speech,	 Bened�ct	 �ntended	
to	 put	 �nto	 context	 the	 h�stor�cal	 connect�ons	 between	 those	
great	c�v�l�zat�ons	and	Western	Chr�st�an	c�v�l�zat�on,	and	he	
found	 th�s	context	 �n	a	14th	century	conversat�on	between	a	
Byzant�ne	emperor	and	a	Pers�an	scholar	represent�ng	a	r�val	
c�v�l�zat�on	of	the	t�me.	In	h�s	speech,	the	pope	seemed	to	be	
try�ng	to	br�dge	the	gap	between	secular�sts	and	Cathol�cs.	

	 Adel	Theodore	Khoury,	the	ed�tor	of	the	book	Polimique 
Byzantine contre l’Islam,	 sa�d	 what	 the	 pope	 quoted	 was	
actually	an	advocat�on	for	genu�ne	harmony	among	Abraham�c	
bel�evers.	Accord�ng	to	Khoury,	“Membersh�p	�n	the	poster�ty	
of	Abraham	can	foster	an	open	encounter	between	the	fa�thful	
of	the	three	Abraham�c	rel�g�ons.”	

	 “...Rather	than	be�ng	an	object	of	d�spute	and	wrangl�ng	
between	the	three	fa�ths	that	cla�m	h�m,	Abraham	can	become	
the	�n�t�ator	and	the	guarantor	of	a	ser�ous	d�alog	between	them	
and	of	a	fru�tful	cooperat�on	for	the	good	of	all	human�ty.”	

	 Thus,	�n	my	read�ng,	the	pope’s	select�on	of	the	quote	
was	more	l�kely	mot�vated	by	h�s	�ntent�on	to	prov�de	a	context,	
not	an	op�n�on.	

	 For	 many	 Musl�ms,	 however,	 the	 problem	 w�th	 the	
speech	 was	 that	 the	 selected	 quotat�on	 fa�led	 to	 portray	 a	
complex	relat�onsh�p	between	Islam	and	reason,	merely	for	the	
purpose	of	 reassert�ng	 the	compat�b�l�ty	of	Cathol�c�sm	w�th	
Hellen�st�c	rat�onal�ty.	

	 In	retrospect,	the	pope	could	have	quoted	other	phases	
and	s�des	of	h�story	wh�ch	prov�de	more	complex	and	d�verse	
exper�ences	of	the	relat�onsh�p	between	Musl�ms	and	Chr�st�ans	
�n	connect�on	w�th	fa�th	and	reason.	

	 In	 the	 med�eval	 h�story	 of	 Islam,	 many	 Musl�m	
scholars,	ph�losophers,	Suf�s	and	theolog�ans	bel�eved	�n	 the	
compat�b�l�ty	between	Islam�c	bel�ef	and	reason,	progress	and	
human�sm,	desp�te	others	who	bel�eved	otherw�se.	There	are	
also	the	h�stor�es	of	peace	and	coex�stence	between	Musl�ms,	
Chr�st�ans	and	Jews	�n	Europe,	the	M�ddle	East,	As�a	and	all	
over	the	world.	In	fact,	shared	and	connected	c�v�l�zat�ons	have	
long	ex�sted	�n	parts	of	the	world.	
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	 Rel�g�on	 �s	 a	 complex	 h�stor�cal	 and	 theolog�cal	
phenomenon.	Cathol�c�sm,	Islam,	Juda�sm	and	other	rel�g�ons	
(and	 secular	 �deolog�es)	 have	 dark	 h�stor�es	 --	 of	 polem�cs,	
confl�cts	 and	 wars	 --	 that	 everyone	 should	 real�ze	 and	
understand	as	part	of	world	h�story.	Rel�g�ous	bel�evers	keep	
the	fa�th	that	the�r	rel�g�ons	are	essent�ally	good.	Yet,	double	
standards	have	occurred:	many	Cathol�cs	may	emphas�ze	the	
normat�ve	 �deals	 of	 the�r	 rel�g�on	 wh�le	 po�nt�ng	 to	 the	 bad	
pract�ces	of	other	rel�g�ous	commun�t�es.	Many	Musl�ms	say	
and	wr�te	about	the	normat�ve	�deals	of	the�r	rel�g�on,	wh�le	at	
the	same	t�me	cr�t�c�z�ng	 the	bad	pract�ces	of	Chr�st�ans	and	
Jews.	Self-cr�t�c�sm	 �s	 a	 very	 rare	pract�ce	 among	bel�evers,	
although	�t	�s	cruc�al	�n	terms	of	br�dg�ng	the	percept�on	gaps	
and	creat�ng	peaceful	coex�stence.	

	 The	pope’s	speech	was	not	h�s	f�rst	on	Islam.	In	Cologne	
on	Aug.	20,	2005,	Bened�ct	del�vered	a	speech	to	the	Musl�m	
commun�ty.	H�s	major	concern	was	the	spread	of	terror�sm	�n	
the	name	of	rel�g�on,	and	he	sa�d,	“I	know	that	many	of	you	
have	f�rmly	rejected,	also	publ�cly,	�n	part�cular	any	connect�on	
between	your	fa�th	and	terror�sm	and	have	condemned	�t.	I	am	
grateful	to	you	for	th�s,	for	�t	contr�butes	to	the	cl�mate	of	trust	
that	we	need.	The	l�fe	of	every	human	be�ng	�s	sacred,	both	for	
Chr�st�ans	and	for	Musl�ms.”	

	 He	 reaff�rmed	 that	 “the	 Church	 wants	 to	 cont�nue	
bu�ld�ng	br�dges	of	fr�endsh�p	w�th	the	followers	of	all	rel�g�ons,	
�n	order	to	seek	the	true	good	of	every	person	and	of	soc�ety	as	
a	whole”	(L’Osservatore Romano,	Apr�l	25,	2005).	

	 For	 Bened�ct,	 the	 Magna	 Carta	 of	 the	 d�alog	 w�th	
Musl�ms	 rema�ns	 the	 Second	 Vat�can	 Counc�l:	 “the	 Church	
looks	upon	Musl�ms	w�th	respect.	They	worsh�p	the	one	God	
l�v�ng	and	subs�stent,	merc�ful	and	alm�ghty,	creator	of	heaven	

and	earth,	who	has	spoken	to	human�ty	and	to	whose	decrees,	
even	the	h�dden	ones,	they	seek	to	subm�t	themselves	whole-
heartedly,	just	as	Abraham,	to	whom	the	Islam�c	fa�th	read�ly	
relates	�tself,	subm�tted	to	God	...”	(Declarat�on	Nostra	Aetate,	
n.3).	

	 Not	to	repeat	the	m�stakes	of	the	Crusades	should	not	
mean	not	learn�ng	from	and	study�ng	the	h�story.	Many	stud�es	
on	the	Crusades	have	uncovered	many	reveal�ng	facts	as	well	
as	 myster�es.	 The	 Crusades	 have	 tended	 to	 be	 v�ewed	 from	
part�al	perspect�ves,	from	the	Musl�m	s�de	or	from	the	Chr�st�an	
s�de	(Carole	H�llenbrand,	The Crusades: Islamic Perspectives,	
1999).	

	 There	are	certa�nly	more	theolog�cal	and	eth�cal	�ssues	
that	 Musl�ms,	 Chr�st�ans	 and	 all	 others	 need	 to	 d�scuss	 �n	
fac�ng	the	complex	challenges	of	modern	or	postmodern	t�mes.	
As	Bened�ct	sa�d	�n	2005:	“Dear	Chr�st�ans	and	Musl�ms,	we	
must	 face	 together	 the	 many	 challenges	 of	 our	 t�me.	 There	
�s	no	room	for	apathy	and	d�sengagement,	and	even	 less	 for	
part�al�ty	 and	 sectar�an�sm	 ...	 �nterrel�g�ous	 and	 �ntercultural	
d�alog	between	Chr�st�ans	and	Musl�ms	cannot	be	reduced	to	
an	opt�onal	extra.	It	�s	�n	fact	a	v�tal	necess�ty”.	

	 The	great	h�stor�an	Arnold	Toynbee	once	sa�d	that	the	
fate	 of	 a	 soc�ety	 always	 depends	 on	 �ts	 creat�ve	 m�nor�t�es.	
Musl�ms,	 Chr�st�ans,	 Jews	 and	 others,	 �n	 the�r	 respect�ve	
countr�es	 everywhere,	 should	 play	 the�r	 roles	 �n	 help�ng	 the	
world	�nto	peace	and	prosper�ty.	

	 The	future	of	�nterfa�th	d�alog	�s	st�ll	br�ght	�f	everyone	
�s	s�ncere	and	ser�ous,	and	Pope	Bened�ct	XVI	has	g�ven	a	very	
valuable	example	for	everyone	about	s�ncer�ty,	empathy	and	
ser�ousness	�n	d�alog	and	mutual	understand�ng.	
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Ramadhan in America:
A Lesson for Everyone  

	 In	 a	 secular	 nat�on	 l�ke	 the	 Un�ted	 States,	 observ�ng	
rel�g�ous	obl�gat�ons	�s	recogn�zed	because	rel�g�ous	freedom	
�s	 �mplemented	 ser�ously.	 I	 have	 had	 many	 exper�ences	
concern�ng	 rel�g�ous	 freedom	 �n	 the	 country,	 but	 the	 most	
recent	one	�s	worth	reflect�ng	on.	

	 Obv�ously	 fast�ng	 �n	 Amer�ca	 �s	 unl�ke	 fast�ng	 �n	
Indones�a,	where	almost	everyone	jo�ns	you	�n	your	quest.	The	
Un�vers�ty	of	Cal�forn�a	at	R�vers�de,	where	I	teach,	�s	one	of	
the	 most	 d�verse	 campuses	 �n	 Amer�ca.	 People	 of	 H�span�c,	
As�an,	Afr�can,	M�ddle	Eastern	and	Caucas�an	or�g�n	are	all	
proud	to	be	Amer�can.	

	 In	the	second	week	of	Ramadhan,	the	Islam�c	Center	of	
R�vers�de	hosted	a	publ�c	gather�ng.	The	event	was	spec�f�cally	
organ�zed	for	Musl�ms	to	break	the	fast,	but	everyone	�nv�ted	
also	 enjoyed	 the	 food	 and	 dr�nks	 prov�ded,	 �nclud�ng	 non-
Musl�ms.	Everyone	who	attended,	regardless	of	the�r	rel�g�on	
or	 �dent�ty,	 conversed	 �n	 a	 fr�endly	 and	 respectful	 manner,	
desp�te	the	fact	they	had	never	met.	

	 A	Jew�sh	rabb�	shared	jokes	w�th	the	crowd	and	thanked	
the	leaders	of	the	c�ty’s	Musl�m	commun�ty	for	the	�nv�tat�on.	
He	sa�d	rabb�s	should	not	feel	uneasy	congratulat�ng	Musl�ms	

dur�ng	Ramadhan.	He	sa�d	he	hoped	there	would	come	a	t�me	
when	 people	 greeted	 people	 of	 other	 rel�g�ons	 w�thout	 even	
th�nk�ng	about	�t.	

	 Symbol�c	gestures	and	greet�ngs,	however	tr�v�al	they	
may	seem,	are	s�gn�f�cant	�n	the	creat�on	of	an	�nclus�ve	and	
respectful	soc�al	env�ronment.	A	Cathol�c	sa�d	he	understood	
the	 feel�ngs	 of	 Musl�ms,	 and	 that	 �n	 Northern	 Ireland	 terror	
attacks	have	also	occurred,	po�nt�ng	toward	the	fact	terror�sm	
�s	not	assoc�ated	w�th	a	part�cular	rel�g�on.	

	 The	Sept.	11,	2001,	terror�st	attack	was	a	turn�ng	po�nt	for	
d�fferent	rel�g�ous	commun�t�es	�n	the	U.S.,	dur�ng	wh�ch	they	
were	forced	to	come	to	terms	w�th	d�fferences	and	prejud�ces.	
In	a	secular	country	 l�ke	 the	U.S.,	efforts	 to	 foster	 �nterfa�th	
d�alogue	and	meet�ngs	are	taken	ser�ously.	Musl�ms	and	non-
Musl�ms	 work	 together	 to	 overcome	 m�sunderstand�ngs	 and	
m�spercept�ons	between	them.	

	 In	a	touch�ng	speech,	UCR	Professor	June	O’Connor,	
a	Cathol�c	and	an	expert	on	rel�g�ous	eth�cs,	emphas�zed	the	
need	to	go	beyond	tolerance.	One	has	to	show	true	w�ll�ngness	
to	 know	 more	 about	 others	 �n	 order	 to	 ach�eve	 peace	 and	
harmony,	 she	 sa�d.	 She	 �nv�ted	 the	 aud�ence	 to	 strengthen	
common	eth�cs	shared	by	confl�ct�ng	rel�g�ous	bel�efs.	

	 Another	 �nterest�ng	 aspect	 of	 the	 gather�ng	 was	 that	
the	c�ty’s	Islam�c	commun�ty	handed	out	awards	to	recogn�ze	
the	 contr�but�ons	 certa�n	 f�gures	 had	 made	 to	 the	 Islam�c	
commun�ty	and	the	general	publ�c.	

	 The	mayor	of	the	c�ty	has	been	a	leader	�n	the	areas	of	
�nclus�v�sm	and	mult�cultural�sm.	He	�n�t�ated	a	forum	a�med	at	
bu�ld�ng	a	more	�nclus�ve	R�vers�de	commun�ty.	In	h�s	speech,	
he	sa�d	the	�nclus�ve	commun�ty	was	a	type	of	soc�al	cap�tal	
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that	could	be	seen	as	a	great	asset.	

	 Hav�ng	 observed	 th�s	 part�cular	 event,	 I	 have	 some	
lessons	 to	 share.	 F�rst,	 a	 rel�g�ous	 commun�ty	 has	 to	 reach	
out,	 to	 embrace	 �nclus�veness	 and	plural�sm.	No	one	 should	
express	the	�dea	that	one	rel�g�on	�s	super�or	over	others.	One	
should	 embrace	 others,	 seek	 common	 values	 and	 set	 as�de	
d�fferences.	

	 Second,	 th�s	 relat�onsh�p	 must	 not	 be	 bu�lt	 �n	 terms	
of	major�ty-m�nor�ty	because	everyone	 �s	equal.	 In	 the	U.S.,	
the	value	of	�nclus�veness	was	developed	by	a	Cathol�c,	John	
F.	 Kennedy,	 who	 become	 a	 pres�dent	 �n	 a	 predom�nantly	
Protestant	 country.	 It	was	 also	developed	by	 a	Musl�m	who	
became	 a	 senator,	 and	 �n	 the	 future,	 may	 be	 developed	 by	
anyone	from	any	ethn�c	group	or	rel�g�on.	Inclus�veness	means	
everyone	should	be	�ncluded	w�thout	except�on.	

	 Interfa�th	 meet�ngs	 are	 an	 excellent	 beg�nn�ng	 to	
reduc�ng	 rac�al�sm,	 ant�-Sem�t�sm,	 ant�-Islam�sm,	 ant�-
Chr�st�an�sm	 and	 so	 forth.	 However,	 such	 meet�ngs	 are	 not	
w�thout	 long	 processes	 of	 engagement.	 They	 requ�re	 moral	
courage	and	s�ncer�ty	�n	bu�ld�ng	a	cooperat�ve,	�nclus�ve	and	
prosperous	commun�ty.	

	 Th�rd,	everyone’s	contr�but�on	to	the	commun�ty	must	
be	 recogn�zed	 and	 acknowledged	 regardless	 of	 the�r	 race,	
gender	or	rel�g�on.	Recogn�t�on	�s	�mportant	and	must	be	g�ven	
by	the	state	and/or	c�v�l	soc�ety.	

	 Fourth,	 Musl�ms	 can	 actually	 l�ve	 a	 prosperous,	
Islam�c	l�fe	�n	a	country	where	the	const�tut�on	separates	the	
church	from	the	state.	Musl�ms	are	proud	of	be�ng	Amer�can	
Musl�ms	and	they	do	not	endorse	the	�dea	of	an	Islam�c	state	
or	the	formal	�mplementat�on	of	shar�a.	Musl�ms	�n	Amer�ca	

hope	that	 the	current	secular	const�tut�on	w�ll	 last	forever	as	
�t	 benef�ts	 rather	 than	 harms	 people	 �n	 terms	 of	 commun�ty	
bu�ld�ng.	

	 However,	 th�s	 secular	 const�tut�on	 does	 not	 mean	
everyone	 takes	 d�strust,	 prejud�ces	 and	 st�gmas	 for	 granted	
as	�f	problems	do	not	ex�st.	The	secular	const�tut�on	does	not	
necessar�ly	mean	that	rel�g�ous	commun�t�es	and	leaders	can	
not	speak	and	stand	up	to	express	the�r	rel�g�ous	v�ews.	But	they	
speak	�n	terms	of	the�r	contr�but�ons	to	the	larger	commun�ty	
and	to	the	state.	

	 Lastly,	people	should	speak	the�r	m�nd	w�thout	pressure	
because	they	are	speak�ng	�n	a	c�v�l�zed	and	a	non-threaten�ng	
manner.	Freedom	of	speech	�s	guaranteed	by	the	const�tut�on,	
and	 �s	 pract�ced	 by	 many	 local	 pol�t�c�ans	 and	 c�v�l	 soc�ety	
leaders.	

	 A	she�k	 from	al-Azhar	Un�vers�ty,	 for	example,	who	
clearly	 has	 a	 d�fferent	 v�ewpo�nt	 regard�ng	 how	 soc�ety	
needs	 to	 be	 educated,	 has	 cont�nually	 been	 �nv�ted	 to	 g�ve	
Ramadhan	lectures	and	lead	prayers	�n	the	mosque	as	part	of	
h�s	contr�but�on	to	the	commun�ty	at	large.	

	 The	secular	state	allows	�ts	c�t�zens	to	speak	the�r	m�nd	
as	long	as	what	they	say	does	not	harm	the	r�ghts	of	others.	The	
most	�mportant	th�ng	�s	not	what	�s	sa�d,	but	how	�t	�s	sa�d.	

	 There	 rema�n	 many	 challenges	 ahead.	 Interfa�th	
meet�ngs	are	�mportant,	but	not	suff�c�ent.	Leaders	must	return	
to	 the	 grassroots	 level	 and	 reach	 out	 to	 the	 marg�nal�zed,	
oppressed,	poor,	backward	and	�ll�terate.	

	 These	people	need	more	than	just	meet�ngs.	They	also	
need	�nterfa�th	soc�al	work	and	soc�al,	econom�c,	cultural	and	
pol�t�cal	networks	that	reflect	pract�cal	plural�sm.	
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	 L�ke	 �n	 Indones�a	where	 such	 �nterfa�th	meet�ngs	are	
common,	the	challenge	�s	the	same.	How	can	we	move	further	
toward	the	grassroots	level?	

	 People	of	d�fferent	rel�g�ons	can	learn	from	each	other’s	
bel�efs	and	pract�ces.	Musl�ms	�n	part�cular	countr�es	can	learn	
from	 other	 cultures	 about	 how	 rel�g�ous	 freedom	 and	 soc�al	
�nclus�v�ty	�s	upheld.	

PART II: 
REFORMING MIND
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Getting Literate about Islam of Benefit to All 

	 A	 well-known	 h�stor�an	 whom	 I	 observe	 has	 been	
help�ng	shape	Amer�can	op�n�on	about	Islam,	Bernard	Lew�s,	
recently	publ�shed	a	collect�on	of	art�cles	t�tled	The Crisis of 
Islam: Holy War and Unholy War	(2003).	H�s	op�n�on	�s	well	
founded	and	 I	 apprec�ate	many	of	 the	op�n�ons	 �n	 the	book,	
but	 I	 found	 the	 t�tle	of	 the	book	and	some	of	h�s	statements	
qu�te	d�sturb�ng	and	requ�r�ng	cr�t�cal	read�ng	w�th	regard	 to	
the	�mage	of	Islam	and	terror�sm.

	 Lew�s,	for	example,	wr�tes	as	follows:	“Most	Musl�ms	
are	 not	 fundamental�sts,	 and	 most	 fundamental�sts	 are	 not	
terror�sts,	 but	 most	 present-day	 terror�sts	 are	 Musl�ms	 and	
proudly	�dent�fy	themselves	as	such.	Understandably,	Musl�ms	
compla�n	when	 the	med�a	 speak	of	 terror�st	movements	 and	
act�ons	as	“Islam�c”	and	ask	why	the	med�a	does	not	s�m�larly	
�dent�fy	Ir�sh	and	Basque	terror�sts	and	terror�sm	as	“Chr�st�an”.	
The	 answer	 �s	 s�mple	 and	 obv�ous	 --	 they	 do	 not	 descr�be	
themselves	as	such.	The	Musl�m	compla�nt	�s	understandable,	
but	�t	should	be	addressed	to	those	who	make	the	news,	not	to	
those	who	report	�t,”	(p.137).	

	 Suggest�ng	that	most	present-day	terror�sts	are	Musl�ms	
does	not	seem	to	be	based	on	sc�ent�f�c	ev�dence.	Also,	many	
med�a	 qu�ckly	 dep�ct	 whoever	 acts	 v�olently	 as	 “Islam�c”	
s�mply	because	the	actors	happen	to	have	Arab�c	names,	even	

�f	they	don’t	descr�be	the�r	acts	as	“Islam�c”.	

	 In	add�t�on,	more	and	more	Musl�ms	and	non-Musl�ms	
al�ke	bel�eve	that	terror�sm	actually	occurs	�n	var�ous	rel�g�ons,	
�deolog�es,	 and	 even	 on	 a	 no-rel�g�ous	 bas�s.	 Lew�s	 has	 not	
done	any	spec�f�c	research	about	terror�sm.	Even	so,	he	should	
have	 rel�ed	 on	 research	 concern�ng	 terror�sm	 that	 has	 been	
conducted	by	others.	Th�s	�nd�cates	that	Lew�s	h�mself	�s	just	
a	v�ct�m	of	 the	often	unbalanced	med�a	coverage,	a	fact	 that	
many	Westerners	have	already	recogn�zed.	

	 Lew�s	has	overlooked	the	fact	that	the	med�a	have	not	
always	 been	 “object�ve”	 about	 Islam	 and	 Musl�ms.	 I	 don’t	
need	 to	 spec�fy	 the	 prec�se	 med�a	 outlets	 that	 have	 shown	
themselves	to	be	b�ased	�n	the�r	coverage	of	Islam.	There	are	
obv�ously	 many	 med�a	 that	 tend	 to	 essent�al�ze,	 general�ze	
and	even	demon�ze	Islam.	There	are	many	reports,	f�lms,	talk	
shows,	 and	other	programs	 that	portray	a	negat�ve	 �mage	of	
Islam.	

	 Lew�s	 should	 have	 recogn�zed	 the	 fact	 that	 med�a	
coverage	plays	a	great	role	�n	shap�ng	publ�c	�mage.	Accord�ng	
to	a	survey	by	The	Pew	Research	Center	released	on	July	24,	
2003,	 a	 th�rd	 of	 Amer�cans	 say	 that	 med�a	 coverage	 of	 the	
M�ddle	 East	 has	 had	 the	 b�ggest	 �nfluence	 on	 the�r	 th�nk�ng	
about	 the	 �ssue,	 followed	 by	 educat�on	 (21%)	 and	 rel�g�ous	
bel�efs	(20%).	Th�s	suggests	that	�f	med�a	connects	terror�sm	
w�th	Islam,	the	publ�c	would	tend	to	accept	�t	as	a	“truth”.	

	 As	 a	 professor	 of	 rel�g�on,	 John	 Kaltner,	 has	
sympathet�cally	 contended	 �n	 h�s	 recent	 book	 Islam: What 
Non-Muslims Should Know	(2003)	that	“No	rel�g�on	�n	recent	
t�mes	has	 labored	under	more	stereotypes	 than	 Islam.	Ask	a	
non-Musl�m	 for	 a	 descr�pt�on	 of	 the	 ‘typ�cal’	 Musl�m,	 and	
he	or	 she	w�ll	probably	 respond	w�th	one	or	more	 stocks	of	
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character�zat�ons,	the	most	common	be�ng	a	ve�led	woman,	a	
bearded	cler�c,	a	desert	dweller,	and	a	su�c�de	bomber,”	(p.1).	

	 In	add�t�on,	Bernard	Lew�s	�gnored	the	clear	fact	that	
most	Musl�ms	�n	the	world	have	condemned	“those	who	make	
the	 news”	 --	 the	 terror�sts.	 Al-Qaeda	 and	 �ts	 �nternat�onal	
network	are	just	a	very	t�ny	m�nor�ty	compared	to	the	around	
one	b�ll�on	Musl�ms	�n	the	world.	It	goes	w�thout	say�ng	that	
Musl�ms	 v�ew	 terror�sm	 as	 “un-Islam�c”.	 Musl�m	 countr�es	
have	attempted	to	work	together	aga�nst	terror�sm,	not	s�mply	
because	of	U.S.	pressure	but	because	they	are	also	the	v�ct�ms	
of	 terror�sm.	 Terror�sm	 �s	 the	 enemy	 of	 all	 human	 be�ngs,	
�rrespect�ve	of	bel�ef	and	nat�onal�ty.	

	 Lew�s	 and	 other	 academ�cs	 and	 journal�sts	 should	
know	that	�f	many	Musl�ms	cr�t�c�ze	Amer�can	or	U.S.	fore�gn	
pol�cy,	 th�s	does	not	mean	that	 they	do	not	at	 the	same	t�me	
cr�t�c�ze	 Usama	 b�n	 Laden	 and	 other	 terror�st	 actors.	 Most	
Musl�ms	would	from	the	outset	blame	terror�sts	for	what	they	
have	 done	 to	 Islam	 and	 the	 Musl�m	 world	 �n	 general;	 they	
have	devastated	 the	econom�c,	 cultural,	 and	 rel�g�ous	 l�fe	of	
Musl�ms.	If	a	terror�st	employs	Islam	as	h�s	pol�t�cal	language,	
th�s	 does	 not	 necessar�ly	 tell	 us	 about	 what	 Islam	 �s	 really	
about.	Most	Musl�ms	have	taken	great	pa�ns	to	make	�t	clear	
that	Islam	�s	the	ant�thes�s	of	terror�sm.	

	 And	 �n	 such	 efforts,	 non-Musl�m	 journal�sts	 and	
academ�cs,	 such	 as	 Lew�s,	 should	 help	 �mprove	 the	 �mage	
of	 Islam	 as	 they	 have	 attempted	 to	 �mprove	 the	 �mage	 of	
other	 rel�g�ons	and	of	 the	Un�ted	States	 �n	 the	world.	As	an	
Indones�an	Musl�m,	I	myself	have	tended	to	help	�mprove	the	
�mage	of	Amer�ca	 and	 the	West	 �n	 the	 Indones�an	med�a	 as	
well	as	the	�mage	of	Islam	�n	the	Un�ted	States.	

	 Bernard	 Lew�s	 has	 also	 re�nforced	 the	 one-s�ded	

mean�ng	 of	 j�had	 as	 “holy	 war”,	 wh�ch	 many	 Musl�ms	 and	
a	 number	 of	 non-Musl�m	 academ�cs	 would	 d�sagree	 w�th.	
He	should	have	�nformed	the	readers	about	 the	great	var�ety	
�nvolved	�n	�ts	mean�ng	and	appl�cat�on.	Many	have	d�storted	
�ts	sense	by	s�mply	ass�gn�ng	�t	the	mean�ng	“holy	war”,	a	term	
not	found	�n	the	Koran	and	one	that	fa�ls	to	do	just�ce	to	the	
complex�ty	of	the	concept.	

	 I	don’t	�ntend	here	to	argue	that	Musl�ms	have	a	better	
knowledge	of	the	West	than	Westerners	do	about	Islam.	Rather,	
I	 would	 �nv�te	 journal�sts,	 academ�cs	 and	 dec�s�on-makers	
to	 recogn�ze	 the	 complex�ty	 of	 Islam	 �n	 �ts	 relat�ons	 w�th	
contemporary	 problems.	 Islam	 should	 be	 g�ven	 much	 more	
space	to	prov�de	�ts	contr�but�on	to	world	peace.	The	portrayal	
of	Islam	as	a	source	of	world	confl�ct	should	be	understood	�n	
context	and	be	balanced	w�th	a	dep�ct�on	of	�t	as	a	s�gn�f�cant	
source	of	peace.	Non-Musl�ms	are	more	than	welcome	to	help	
Musl�ms	to	prov�de	a	more	balanced	account	of	Islam.	

	 Mutual	 sympathy,	 understand�ng,	 respect	 and	
collaborat�on	 among	 d�fferent	 actors	 are	 the	 best	 ways	 for	
all	�n	prevent�ng	and	combat�ng	terror�sm,	thereby	creat�ng	a	
better	place	to	l�ve	�n	our	global	v�llage.	
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Paradigm Shift in Religious Understanding
in the World 

	
		 As	we	approach	the	end	of	2003	we	must	ask	
ourselves,	as	world	c�t�zens,	what	has	become	of	our	rel�g�ous	
tolerance.	To	follow	a	rel�g�on	has	not	necessar�ly	meant	that	

we	l�ve	peacefully	or	r�ghteously.

	 We	are	rel�g�ous,	but	we	are	also	corrupt;	we	observe	
rel�g�ous	r�tuals,	but	we	also	just�fy	v�olence.	V�olence	�n	the	
name	of	rel�g�on	has	erupted	�n	the	Un�ted	States,	Europe,	the	
M�ddle	East,	As�a	and	Afr�ca.	What	has	become	of	rel�g�ous	
understand�ng?	

	 I	 bel�eve	 that	 the	 many	 soc�al,	 pol�t�cal	 and	 cultural	
problems	 that	 we	 face	 are	 t�ed	 to	 our	 poor	 understand�ng	
of	 rel�g�on.	 Wh�le	 rel�g�on	 has	 both	 relat�ve	 and	 flex�ble	
d�mens�ons,	absolut�sm	and	r�g�d�ty	preva�l.	

	 V�olence	�s	not	�solated	to	confl�cts	ar�s�ng	from	pol�t�cs	
nor	econom�cs,	but	also	stems	 from	 the	 lack	of	human�ty	 �n	
rel�g�on	today.	Rel�g�on	has	been	�nterpreted	as	a	way	for	God	
to	control	the	world,	rather	than	a	path	toward	peace	and	the	
well-be�ng	of	mank�nd.	

	 Hate	 and	 host�l�ty	 among	 rel�g�ous	 commun�t�es	
�nd�cate	that	rel�g�on	has	lost	�ts	v�tal�ty	and	no	longer	serves	to	

l�berate	us	from	�njust�ce,	backwardness,	or	soc�al	confl�cts.	

	 A	 parad�gm	 sh�ft	 �n	 rel�g�ous	 understand�ng	 �s	
desperately	needed;	a	consc�ous	attempt	to	change	our	rel�g�ous	
att�tude	from	hypocr�t�cal	to	s�ncere,	from	extreme	to	moderate	
and	l�berat�ng.	

	 Th�s	�s	a	sh�ft	from	exclus�v�sm	to	�nclus�veness.	For	
example,	the	former	would	say	that	the	church	or	rel�g�on	�s	
the	only	true	form	of	worsh�p.	Under	exclus�v�sm,	all	others	
forms	of	worsh�p	are	false	and	should	therefore	be	destroyed.	
Everybody	else	must	conform	to	the	chosen	rel�g�on	and	God	
w�ll	 only	 s�de	 w�th	 those	 that	 do.	 In	 other	 words,	 salvat�on	
belongs	to	a	chosen	few...	

	 Inclus�veness,	on	 the	other	hand,	 leaves	a	 l�ttle	more	
room	 for	 doubt	 or	 �nterpretat�on.	 That	 �s	 to	 say,	 a	 rel�g�ous	
follower	bel�eves	that	he	or	she	�s	r�ght,	but	does	not	exclude	
everyone	 else	 as	 be�ng	 wrong.	 Or	 they	 try	 the�r	 best	 to	 be	
r�ghteous,	but	refra�n	from	call�ng	others	s�nners.	

	 Pur�tan�sm	 �s	 another	 �nterpretat�on	 of	 rel�g�on	 that	
needs	 to	 be	 mod�f�ed.	 There	 are	 many	 rel�g�ous	 followers	
who	cla�m	that	 the�r	rel�g�on	�s	 the	purest	of	all.	They	argue	
that	culture,	h�story,	and	env�ronment	have	not	affected	the�r	
rel�g�ous	 understand�ng.	 Th�s	 rel�g�ous	 understand�ng,	 they	
say,	 �s	 un�versal	 and	 thus	 should	 be	 followed	 by	 everyone,	
�rrespect�ve	 of	 t�me	 or	 place.	 But	 a	 sh�ft	 �s	 needed	 from	
th�s	 att�tude	 to	 one	 that	 recogn�ze	 the	 subtlet�es	 of	 rel�g�ous	
understand�ng.	

	 Many	rel�g�ous	people	also	tend	to	be	coerc�ve.	They	
want	to	�mpose	the�r	percept�on	of	what	�s	“r�ght”	and	“wrong”	
on	 others.	 They	 use	 the	 state,	 pol�t�cal	 part�es,	 or	 rel�g�ous	
organ�zat�ons	to	force	others	to	be	l�ke	themselves.	
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	 But,	 contrary	 to	 th�s,	 a	 d�alog�cal	 and	 persuas�ve	
parad�gm	�s	that	the	�nvolvement	of	the	state,	or	war	and	terror	are	
not	just�f�ed	to	�mpose	a	part�cular	rel�g�ous	understand�ng.	

	 Such	 an	 extreme	 and	 exclus�ve	 understand�ng	 of	
rel�g�on	�s	conce�ved	�n	l�teral�sm,	wh�ch	sees	text	(scr�pture)	
as	 before	 and	 above	 everyth�ng.	 All	 laws	 documented	 �n	
holy	 scr�ptures	 and	 w�th�n	 rel�g�ous	 trad�t�ons	 should	 be	
understood	and	�mplemented	as	such,	w�thout	the	process	of	
contextual�zat�on	and	w�thout	tak�ng	�nto	account	the	reasons	
beh�nd	 the	 laws	 (ratio legis).	 Rel�g�ous	 contextual�zat�on	 �s	
therefore	an	attempt	to	rev�se	such	l�teral�sm.	

	 Another	parad�gm	that	needs	to	be	sh�fted	�s	r�tual�sm,	
wh�ch	 emphas�zes	 symbols	 w�thout	 mean�ng.	 Each	 r�tual	 �s	
observed	as	such	w�thout	an	understand�ng	of	�ts	purpose.	God	
has	commanded	us	to	do	so,	and	we	do	not	have	the	r�ght	to	ask	
why.	Th�s	understand�ng	should	be	also	transformed.	Humans	
have	 the	 r�ght	 to	 ask	why	God	 st�pulated	 a	part�cular	 r�tual.	
Our	understand�ng	of	the	purpose	of	a	r�tual	would	prevent	us	
from	bl�nd	observance,	or	the	absence	of	a	real	�mpact	on	our	
everyday	l�fe.	

	 Ind�v�dual�sm	 or	 �nd�fference	 �s	 another	 unhappy	
character�st�c	 of	 rel�g�on	 today.	 Followers	 are	 conv�nced	
that	 the�r	 path	 �s	 toward	 a	 better	 place,	 but	 �n	 the�r	 pursu�t	
of	 happ�ness	 they	 are	 concerned	 only	 about	 themselves	 and	
the�r	 �nner-c�rcle.	 Thus,	 other	 people’s	 suffer�ng	 �s	 v�ewed	
as	 an	 abstract	 concept.	 These	 so-called	 rel�g�ous	 men	 avo�d	
respons�b�l�ty	 and	 leave	 those	 less	 fortunate	 �n	 the	 hands	 of	
God.	

	 But	a	sh�ft	from	th�s	att�tude	to	a	rel�g�ous	pract�ce	w�th	
the	welfare	of	all	people	�n	m�nd	�s	needed.	Wh�le	others	suffer	
we	 suffer;	 when	 they	 are	 happy	 we	 are	 also	 happy.	 God’s	

bless�ngs	are	for	all	human	be�ngs	al�ke.	

	 H�story	 has	 taught	 us	 many	 lessons.	 Exclus�v�sm,	
extrem�sm,	 coerc�veness,	 l�teral�sm,	 r�tual�sm,	 and	
�nd�v�dual�sm	that	�s	rel�g�ously	mot�vated	has	tended	to	br�ng	
about	human	suffer�ng	and	has	underm�ned	the	peaceful	and	
l�berat�ng	character	of	rel�g�on.	

	 The	 human	 need	 for	 rel�g�os�ty	 cannot	 be	 fulf�lled	
w�thout	emphas�z�ng	un�versal	human	values,	such	as	just�ce,	
sol�dar�ty,	 and	 peace.	 Therefore	 a	 parad�gm	 sh�ft	 �s	 needed	
to	 develop	 an	 �nclus�ve,	 moderate,	 d�alog�cal,	 contextual,	
substant�ve	and	car�ng	rel�g�ous	understand�ng.	

	 Rel�g�on	as	such	�s	not	a	problem.	The	problem	�s	that	
humans	are	dr�ven	by	var�ous	�mpulses	that	are	self-centered.	
Our	rel�g�os�ty	should	susta�n	our	act�ve	�nvolvement	�n	soc�al	
act�v�t�es	that	solve,	rather	than	create	problems.	

	 It	�s	hoped	that	next	year	our	rel�g�os�ty	w�ll	be	more	
effect�ve	and	s�ncere	and	that	our	soc�al,	pol�t�cal,	and	cultural	
l�ves	w�ll	be	more	peaceful	and	mean�ngful,	and	that	God	w�ll	
bless	us.	
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Driving Islamic Reformism from Within

 The New York Times	 column�st	 N�cholas	 D.	 Kr�stof	
�n	 h�s	 recent	 art�cle,	 Islamic Reformism: Martyrs, Virgins 
and Grapes	 (Aug.	 4,	 2004),	 prov�des	 cr�t�c�sm	 of	 rel�g�ous	
fundamental�sm	--	Chr�st�an,	Jew�sh,	but	spec�f�cally	Musl�m	
fundamental�sm	 --	 and	 hoped	 that	 Islam�c	 reform�sm	 could	
prevent	 the	 creat�on	 of	 future	 fundamental�sts	 and	 therefore	
should	be	path	taken	by	the	Musl�m	world.	But	he	does	not	say	
how	Islam�c	reform�sm	can	be	undertaken.

	 The	art�cle	co�nc�ded	w�th	the	Indones�an	government’s	
plan	to	host	an	As�a-Pac�f�c	�nterfa�th	d�alogue	�n	October	to	
d�scuss	 terror�sm	 and	 �ts	 roots.	 Muhammad	 Syaf�’�	 Ma’ar�f,	
who	 cha�rs	 the	 country’s	 second	 largest	 Islam�c	 movement,	
Muhammad�yah,	sa�d	the	forum,	wh�ch	w�ll	be	jo�ntly	funded	
by	 Indones�a	 and	Austral�a,	was	 expected	 to	be	 attended	by	
representat�ves	 from	 15	 countr�es,	 w�th	 hard-l�ne	 Musl�m	
groups	also	be�ng	�nv�ted	to	take	part	�n	the	d�alogue.	

	 The	d�alogue	was	 a�med	at	 scotch�ng	 the	not�on	 that	
Islam	 �s	 synonymous	w�th	 terror�sm.	 It	would	also	 focus	on	
how	 to	 empower	 moderate	 Musl�m	 elements	 and	 analyze	
terror�sm	from	a	Musl�m	standpo�nt.	The	b�g	quest�on	�s	then:	
Why	does	 Islam	need	d�alog�cal	 reform�sm	and	how	 should	
th�s	be	brought	about?	

	 It	�s	noteworthy	that	Musl�ms	have	long	�n�t�ated	reform	
through	the	use	of	ijtihad	(�ndependent	th�nk�ng),	challeng�ng	
bl�nd	 letter-for-letter	 compl�ance	 (taqlid).	 Musl�ms	 have	
developed	the�r	own	ways	of	com�ng	to	terms	w�th	chang�ng	
t�mes	and	places.	

	 They	 have	 created	 Islam�c	 methodology	 �n	 deal�ng	
w�th	 rel�g�ous	 texts,	 �nclud�ng	 the	 sc�ence	of	 the	had�th	 (the	
Prophet’s	“trad�t�ons”),	sc�ence	of	the	Qur’an,	sc�ence	of	law	
and	jur�sprudence	(ushul fiqh),	and	so	forth.	Musl�m	contact	
w�th	Greek	ph�losoph�cal	trad�t�ons	enabled	further	d�alogues	
and	 reth�nk�ng	 of	 Islam�c	 trad�t�on.	 Consequently,	 Musl�m	
ph�losophers,	 suf�s,	 theolog�ans,	 h�stor�ans,	 soc�olog�sts	 and	
sc�ent�sts	flour�shed	dur�ng	the	t�me	the	West	was	�n	darkness	
�n	the	M�ddle	Ages.	

	 But	 now,	 �n	 th�s	 modern	 era,	 the	 Musl�m	 cond�t�on	
�s	 generally	 the	 reverse.	 Most	 Musl�ms	 are	 backward,	 poor	
and	 underdeveloped,	 and	 the	 West	 has	 become	 pol�t�cally,	
m�l�tar�ly,	sc�ent�f�cally,	econom�cally	and	culturally	dom�nant.	
The	 �deas	 of	 democracy,	 l�beral	 government,	 human	 r�ghts,	
plural�sm,	tolerance	are	commonly	v�ewed	as	Western,	rather	
than	Musl�m	trad�t�ons.	

	 Consequently,	 modern	 Musl�m	 h�story	 �s	 to	 be	
measured	by	Western	standards.	Modern�zat�on	�n	the	Musl�m	
world	�s	assessed	through	Western	categor�zat�on:	whether	or	
not	Musl�m	states	and	soc�et�es	are	close	to	the	modern�zat�on	
tak�ng	place	�n	Europe	or	the	Un�ted	States.	

	 Musl�ms	 are	 mostly	 �n	 As�a,	 Afr�ca	 and	 the	 M�ddle	
East	 --	 and	 are	 only	 m�nor�t�es	 �n	 Western	 Europe	 and	 the	
U.S.	 Thus,	 many	 Musl�ms	 feel	 they	 have	 to	 catch	 up	 w�th	
Western	modern�ty.	Some	Musl�m	groups	become	frustrated	
and	�nvolved	�n	rad�cal�sm.	
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	 Internal	cr�s�s	and	external	hegemony	are	some	of	the	
reasons	why	some	Musl�ms	need	reform�sm.	Musl�ms	should	be	
w�ll�ng	to	adopt	and	adapt	to	external	�deas	and	exper�ences.	

	 Islam	 �s	 sa�d	 by	 �ts	 adherents	 to	 be	 the	 fa�th	 of	 both	
reason	and	revelat�on.	For	most	bel�evers,	Islam	�s	“rat�onal”,	
although	�t	�ncludes	transcendental	and	supra-rat�onal	bel�efs.	
Musl�ms	should	embrace	sc�ence	and	technology.	

	 Thus,	Islam�c	reform	should	mean	return�ng	to	the	bas�c	
teach�ngs	of	Islam,	 that	 �s,	 the	rat�onal	Islam.	Here	Musl�ms	
should	reform	themselves	because	the�r	rel�g�on	demands	them	
to	do	so.	Reform	should	also	be	begun	from	w�th�n.	 Islam�c	
reform�sm	should	be	both	authent�c	and	modern.	

	 How	can	Musl�ms	undertake	reforms?	Some	Musl�ms	
ask	whether	the	d�scourse	of	the	Islam�c	l�berals	(�.e.	Islam�c	
reform�sm)	has	not	been	a	form	of	“false	consc�ousness”,	an	
abject	subm�ss�on	to	the	hegemon�c	d�scourse	of	the	dom�nant	
secular	Western	cap�tal�st	and	�mper�al�st	soc�et�es,	and	or�ental	
Or�ental�sm,	 or	 whether	 �t	 was	 and	 �s	 pract�cal,	 rat�onal,	
emanc�patory	and	�nternally	well-founded.	There	are	var�ous	
answers	to	th�s,	but,	�t	can	be	argued,	Islam	and	modern�ty	are	
not	�ncompat�ble.	

	 For	l�beral,	Western	and	locally	tra�ned	Musl�ms,	l�ke	
Nurchol�sh	Madj�d	and	the	younger	generat�on,	reform�sm,	or	
neo-modern�sm,	 should	mean	 rat�onal�zat�on	of	what	 should	
be	rat�onal	�n	Islam�c	teach�ngs.	Islam	�s	essent�ally	a	modern,	
rat�onal	rel�g�on.	

	 Yet,	 rat�onal�zat�on	need	not	mean	“Western�zat�on”,	
because	 the	 latter	 would	 mean	 derac�nat�on	 from	 some	 of	
Islam’s	cultural	roots.	Not	all	Western	cultures	are	relevant	to	
Musl�ms,	accord�ng	to	th�s	v�ewpo�nt.	

	 For	other	th�nkers,	Islam�c	reform�sm	should	learn	the	
lesson	 of	 Chr�st�an	 Reform�sm	 --	 Protestant�sm.	 M�chaelle	
Browers	and	Charles	Kurzman	�n	the�r	ed�ted	book,	An Islamic 
Reformism	(2004),	attempt	to	observe	how	d�fferent	Musl�ms	
th�nk	of	the�r	trad�t�on	and	seek	�ts	reform	�n	d�fferent	ways.	

	 Hashem	Aghajar�	 �n	 Iran	 �n	 June	2002,	 for	 example,	
argued	 that	 l�ke	 med�eval	 Chr�st�an�ty,	 Islam	 �n	 the	 Islam�c	
Republ�c	of	Iran	has	become	bureaucrat�zed	and	h�erarch�cal	
and	 �t	 therefore	 ought	 to	 embark	 on	 a	 “project	 of	 Islam�c	
Protestant�sm”	as	a	rat�onal,	sc�ent�f�c,	human�st�c	Islam.	Some	
further	 argue	 that	 Musl�ms	 should	 be	 allowed	 to	 undertake	
the�r	own	reformat�on,	wh�ch	would	result	�n	the	reor�entat�on	
and	rat�onal�zat�on	of	rel�g�ous	values	and	bel�efs	of	Musl�ms.	

	 In	fact,	Hashem	was	not	the	f�rst	to	endorse	reform�sm.	
Muhammad	 Abduh	 (Egypt,	 d.1905)	 has	 been	 called	 “the	
reformer	of	Islam”.	Muhammad	Rash�d	R�da	(Egypt,	d.1935)	
felt	the	need	to	comb�ne	“rel�g�ous	renewal	and	earthly	renewal,	
the	same	way	Europe	has	done	w�th	rel�g�ous	reform�sm	and	
modern�sm.”	 Tar�q	 Ramadan	 (born	 1962),	 the	 grandson	 of	
Musl�m	Brotherhood	founder	Hassan	Al-Banna	(d.1949),	was	
labeled	the	“Mart�n	Luther	of	Islam.”	

	 Observ�ng	 th�s	 phenomenon,	 the	 soc�olog�st	 Jose	
Casanova	 contended	 that	 th�s	 �s	 all	 �n	 the	 very	 recent	 past:	
“�f	there	�s	anyth�ng	on	wh�ch	most	observers	and	analysts	of	
contemporary	 Islam	 agree,	 �t	 �s	 that	 the	 Islam�c	 trad�t�on	 �n	
the	very	recent	past	has	undergone	an	unprecedented	process	
of	 plural�zat�on	 and	 fragmentat�on	 of	 rel�g�ous	 author�ty,	
comparable	to	that	�n�t�ated	by	the	Protestant	Reform�sm.”	

	 How	 then	 to	 promote	 Islam�c	 Reform�sm	 w�th�n	 the	
contemporary	 context	 of	 Musl�m	 d�vers�ty	 and	 modern�ty?	
Certa�nly	Musl�ms	are	d�fferent	�n	the�r	rel�g�ous	backgrounds	

Reform�ng	M�nd



90 Br�dg�ng	Islam	and	The	West 91

as	 regards	 educat�on,	 exper�ence	 and	 or�entat�on.	 Rel�g�ous	
monopol�es	 are	 �ncreas�ngly	 be�ng	 broken	 by	 global�zat�on	
and	new	med�a.	

	 Thus,	 Islam�c	 Reform�sm	 can	 take	 place	 �n	 d�fferent	
ways	 �n	 d�fferent	 groups,	 but	 they	 cannot	 �gnore	 mass	
commun�cat�ons	and	mass	educat�on.	S�nce	there	�s	no	s�ngle	
way	of	reform�ng	one’s	own	rel�g�on,	Musl�ms	should	�n�t�ate	
more	 d�alogs	 and	 �ncrease	 collaborat�on	 among	 themselves,	
and	between	themselves	and	others,	�nclud�ng	Europeans	and	
Amer�cans.	H�stor�cally,	Musl�ms	and	the	so-called	West	have	
�nfluenced	each	other	and	therefore	�nherent	Musl�m-Western	
antagon�sm	�s	h�stor�cally	untrue.	

	 On	 the	 other	 hand,	 �t	 �s	 also	 a	 utop�an	 �dea	 to	 th�nk	
that	 the	 terror�sts	 w�ll	 become	 tolerant.	 The	 trans-local	
and	 trans-nat�onal	 terror�sts	 should	 be	 dealt	 w�th	 through	
collaborat�ve	secur�ty	measures.	But	world	c�t�zens,	whatever	
the�r	�deology,	can	prevent	the	emergence	of	future	terror�sts,	
partly	by	understand�ng	 and	deal�ng	w�th	 the	 root	 causes	of	
the�r	hatred.	Islam�c	Reform�sm	�s	therefore	not	a	mere	matter	
of	 rel�g�on,	 but	 also	 a	 pol�t�cal,	 �ntellectual,	 econom�c	 and	
cultural	endeavor.	

	 Islam�c	 Reform�sm	 can	 be	 best	 undertaken	 from	
w�th�n,	but	th�s	should	not	mean	that	external	�deas	and	w�der	
collaborat�on	are	not	necessary.	W�th�n	the	modern	and	global	
context,	Musl�ms	do	not	l�ve	�n	�solat�on,	ne�ther	do	the	Western	
people.	

Working to Discount
the Growing Theology of Terror		

	 In	2005,	Dr.	Azahar�	�s	gone,	but	terror�sm	ne�ther	began	
w�th	h�m,	nor	w�ll	�t	end	w�th	h�s	death.	The	m�l�tary	and	pol�t�cal	
efforts	to	crush	terror�st	networks	have	certa�nly	reduced	the	
terror�st	threat,	but	a	more	ser�ous	systemat�c	�ntellectual	effort	
to	de-leg�t�m�ze	a	theology	of	terror,	a	worldv�ew	wh�ch	just�f�es	
the	unjust�f�ed	k�ll�ng	of	�nnocent	people	�s	no	less	cruc�al	�n	
our	 attempt	 to	 prevent	 �t	 ga�n�ng	 w�despread	 sympathy	 and	
follow�ng.	 In	 our	 preach�ng,	 teach�ng,	 and	 wr�t�ng,	 we	 have	
not	 done	 enough	 to	de-leg�t�m�ze	 terror�sm	wh�ch	has	made	
the	world	a	dangerous	place	to	l�ve.

	 The	masterm�nds	must	have	transm�tted	the�r	knowledge	
and	sk�lls	to	new	recru�ts.	They	have	spread	the�r	worldv�ew	
through	 var�ous	 means:	 statements,	 books,	 the	 Internet	 and	
mass	 med�a.	 The	 terror�sts	 may	 well	 have	 sympath�zers	 �n	
every	country	�n	the	world.	

	 In	every	 rel�g�on	or	 �deology	rad�cal�zat�on	of	sacred	
texts	has	long	ex�sted.	In	Musl�m	h�story,	theolog�cal	pr�sms	
were	 born	 out	 of	 pol�t�cs	 w�th	 a	 rel�g�ous	 nuance.	Khawarij	
was	 a	 spl�nter	 group	 wh�ch	 just�f�ed	 the	 k�ll�ng	 of	 Musl�ms	
who	accord�ng	to	them	d�d	not	obey	the	law	of	God.	Today’s	
terror�sts	may	be	regarded	as	the	khawarij	of	the	early	Islam�c	
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age.	

	 Each	 sacred	 scr�pture	 or	 �deolog�cal	 book	 can	 be	
�nterpreted	 �n	 many	 ways.	 But	 th�s	 semant�c	 character	 of	
mult�-�nterpretab�l�ty	does	not	mean	that	those	of	us	who	seek	
a	peaceful	world	are	to	tolerate	the	�ntolerant	�nterpretat�ons	of	
texts.	In	other	words,	we	should	refute	the	rel�g�ous	arguments	
of	the	terror�sts	--	or	whatever	they	call	themselves.	It	�s	really	
not	 enough	 to	 condemn	 terror�sts	 as	 “un-Islam�c”	 and	 leave	
the�r	d�scourse	publ�cly	unchallenged.	

	 To	 ma�nta�n	 that	 Islam	 allows	 mult�-�nterpretat�ons	
should	not	mean	pass�v�ty,	relat�v�sm,	or	n�h�l�sm	as	 �f	 there	
�s	no	truth	at	all.	To	say	that	Islam	�s	d�verse	should	not	mean	
that	 we	 should	 tolerate	 part�cular	 �nterpretat�ons	 wh�ch	 not	
only	denounce	other	 �nterpretat�ons	but	also	w�sh	 to	destroy	
un�versal	human�ty.	

	 Musl�m	scholars	now	have	 to	be	more	vocal	 to	 state	
that	 the	 terror�sts	are	not	martyrs.	They	should	state	 that	 the	
terror�sts	w�ll	not	go	to	heaven	as	they	no	doubt	cla�m.	

	 The	 khawarij-l�ke-terror�sts	 have	 used	 part�cular	
rel�g�ous	 teach�ngs	 for	self-leg�t�mat�zat�on,	have	 read	world	
events	 and	 leg�t�m�zed	 the�r	 act�ons	 �n	 such	a	way	 that	 they	
bel�eve	 only	 they	 are	 genu�ne	 rel�g�ous	 and	 only	 they	 go	 to	
parad�se.	 The�r	 �nterpretat�ons	 of	 j�had,	 amar ma’ruf nahi 
munkar,	and	kufr	are	h�ghly	select�ve,	l�teral	and	part�al.	

	 The	terror�sts	have	m�l�tar�zed	the	peaceful	teach�ngs	of	
Islam.	They	are	absolut�st;	they	bel�eve	that	the�r	�nterpretat�ons	
are	the	only	genu�ne	�nterpretat�on	of	Islam	and	the	others	are	
s�mply	wrong.	

	 The�r	 def�n�t�on	 of	 j�had	 as	 a	 holy	 war	 aga�nst	
unbel�evers,	 �nf�dels,	 and	 Musl�ms	 who	 do	 not	 share	 the�r	

v�ews,	should	be	declared	fool�sh,	delus�ve	and	false.	They	are	
m�sgu�ded	�nto	false	consc�ousness.	

J�had	�n	�ts	defens�ve	mean�ng	can	only	be	carr�ed	out	under	
part�cular	cond�t�ons	(shurut wal arkan),	that	�s,	legal	cond�t�ons	
w�th	a	just�f�ed	cause.	The	holy	war	waged	by	the	terror�sts	has	
v�olated	rel�g�ous	teach�ngs	by	creat�ng	w�despread	destruct�on	
of	humank�nd.	

	 The	 terror�sts	 do	 not	 treat	 the	 Koran	 justly	 and	
comprehens�vely.	They	ent�rely	neglect	the	Koran�c	passages	
that	urge	the	use	knowledge	and	w�sdom	(hikma),	good	lessons	
(mauizha hasana)	and	better	d�alog	(jadal)	�n	the�r	�nteract�on	
w�th	other	people.	The	terror�sts	do	not	understand	the	essence	
of	Islam	to	spread	just�ce	(adl),	peace	(salam),	and	bless�ngs	
for	the	whole	mank�nd	and	un�verse	(rahmatan lil alamin).	

	 The	 terror�sts	 repeatedly	 state	 that	 they	 are	 wag�ng	
a	 holy	 war	 aga�nst	 the	 enem�es	 of	 Islam,	 the	 enem�es	 of	
God,	 who	 have	 k�lled	 the	 Musl�ms	 �n	 Palest�ne,	 Iraq,	 and	
Afghan�stan.	They	feel	they	are	�n	a	global	war	and	are	thus	
just�f�ed	to	k�ll	any	Amer�cans	or	the�r	all�es	�n	any	parts	of	the	
world.	They	w�ll	wage	a	war	unt�l	there	�s	no	progeny	(fitna),	
a	 progeny	 accord�ng	 to	 the�r	 own	 def�n�t�on.	 They	 bel�eve	
they	are	command�ng	the	good	and	forb�dd�ng	the	ev�l.	They	
cla�m	 the	West	 �s	 ent�rely	ev�l.	The	Arab	and	other	Musl�m	
governments	 �f	 not	 �nf�dels	 are	 apostates.	And	only	 through	
j�had	such	a	progeny	w�ll	not	preva�l.	These	�nterpretat�ons	are	
l�teral,	select�ve,	essent�al�st	and	dangerous.	

	 Terror�sts	v�ew	the	world	events,	a	country,	a	rel�g�on,	a	
people	�n	essent�al�st	ways,	�n	a	black	and	wh�te	fash�on.	They	
�nterpret	the	Amer�can	presence	�n	Saud�	Arab�a,	the	confl�cts	
�n	the	M�ddle	East,	�n	Afghan�stan,	�n	Iraq,	�n	the	Ph�l�pp�nes,	
�n	 such	a	way	 that	 all	 the	enem�es	 should	be	 fought	 aga�nst	
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everywhere.	

	 They	 general�ze	 one	 moment,	 one	 person,	 one	 place	
�nto	the	whole	moment,	all	people,	and	the	whole	place.	They	
cannot	d�fferent�ate;	they	s�mpl�fy	the	complex	real�t�es.	They	
use	 myths,	 percept�ons	 and	 sent�ments,	 rather	 than	 reason	
wh�ch	they	do	not	trust.	They	are	aga�nst	reason	and	d�alog.	

	 They	 cla�m	 to	 follow	 the	 path	 of	 the	 earl�est	 p�ous	
Musl�ms	(al-salaf al-shalih),	but	they	have	actually	followed	
the	 rad�cal	khawarij	 path.	The	Prophet	 and	 the	earl�er	p�ous	
compan�ons	could	not	poss�bly	just�fy	the	k�ll�ng	of	�nnocent	
people	and	the	wag�ng	of	war	�n	t�mes	of	peace.	The	terror�sts	
are	s�mply	m�sgu�ded	�n	the�r	attempt	at	us�ng	the	text	and	the	
golden	 age	 of	 Islam	 for	 the�r	 m�sread�ng	 of	 today’s	 events,	
rel�g�ons,	and	peoples.	

	 It	 �s	 not	 suff�c�ent	 s�mply	 to	 understand	 the	 roots	 of	
terror�sm.	 We	 have	 to	 deal	 w�th	 them	 ser�ously.	 The	 vo�ces	
that	resort	to	terror,	v�olence,	and	murder,	must	be	s�lenced.

	

Islamo-Christian Civilization  

	 What	would	most	people	th�nk	when	they	read	or	hear	
the	 phrase	 ‘Islamo-Chr�st�an	 C�v�l�zat�on’?	 Many	 Musl�ms	
and	Chr�st�ans	would	 l�kely	br�stle	 at	 the	very	 �dea	 �t	 seems	
to	embody,	and	others	m�ght	v�ew	susp�c�ously	the	om�ss�on	
of	“Judeo-”	from	the	phrase.	Many	more	would	suspect	 that	
th�s	�s	s�mply	�mposs�ble	theolog�cally	and	h�stor�cally.	Why	
Islamo-Chr�st�an	 C�v�l�zat�on?	 Aren’t	 Chr�st�an�ty	 and	 Islam	
d�st�nct	and	separated	theolog�cally	and	h�stor�cally?

	 Challeng�ng	Hunt�ngton’s	Clash of Civilizations,	Prof.	
R�chard	Bull�et	wrote	an	enl�ghten�ng	work	ent�tled	The Case 
for Islamo-Christian Civilization	 (2004).	 Such	 phrases	 as	
Ch�ldren	 of	 Abraham,	 Sem�t�c	 Scr�ptural�sm,	 or	 Abraham�c	
Rel�g�ons	seem	to	do	qu�te	well	for	the	Islamo-Judeo-Chr�st�an	
C�v�l�zat�on,	but	an	Islamo-Chr�st�an	c�v�l�zat�on	�mpl�es	that	
Musl�ms	and	Chr�st�ans	share	a	past,	present	and	future.	

	 Convent�onal	 w�sdom	 ma�nta�ns	 that	 the	 d�fferences	
between	 Islam	 and	 Chr�st�an�ty	 are	 �rreconc�lable.	 Bull�et	
looks	 beneath	 the	 rhetor�c	 of	 hatred	 and	 m�sunderstand�ng	
to	 challenge	 the	preva�l�ng	 and	m�slead�ng	v�ews	of	 Islam�c	
h�story	 and	 “Clash	 of	 C�v�l�zat�ons”.	 Bull�et	 argues	 that	
s�bl�ng	 Chr�st�an-Musl�m	 soc�et�es	 began	 at	 the	 same	 t�me,	
went	 through	 the	 same	 developmental	 stages,	 and	 confront	
the	 same	 �nternal	 challenges.	Yet	 as	 Chr�st�an�ty	 grows	 r�ch	
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and	powerful,	Islam	f�nds	success	around	the	globe	but	falls	
beh�nd	�n	terms	of	wealth	and	power.	

	 Accord�ng	 to	 Bull�et,	 the	 term	 Islamo-Chr�st�an	
c�v�l�zat�on	 denotes	 a	 prolonged	 and	 fateful	 �ntertw�n�ng	
of	 s�bl�ng	 soc�et�es	 enjoy�ng	 sovere�gnty	 �n	 ne�ghbor�ng	
geograph�cal	 reg�ons	 and	 follow�ng	 parallel	 h�stor�cal	
trajector�es.	 Ne�ther	 the	 Musl�m	 nor	 the	 Chr�st�an	 h�stor�cal	
path	can	be	fully	understood	w�thout	relat�on	to	the	other.	

	 There	�s	st�ll	a	 tendency	to	say	that	Musl�ms	are	 less	
open	to	new	�deas	than	Chr�st�an	Westerners,	and	that	Musl�ms	
are	more	prone	to	confl�ct	between	themselves	and	to	hate	non-
Musl�ms.	Many	Westerners	v�ew	the	actual	l�fe	of	backward,	
poor,	and	somet�mes	v�olent	Musl�ms	�n	the	l�ght	of	the	�deal	
peaceful	 separat�on	 between	 rel�g�on	 and	 the	 church	 �n	 the	
West.	On	the	other	hand,	many	Musl�ms	st�ll	blame	the	West	
as	the	cause	of	the�r	backwardness	mater�ally,	and	defend	the�r	
moral	 cr�s�s	 by	 referr�ng	 to,	 for	 example,	 sexual	 references	
appear�ng	�n	the	med�a.	

	 As	 Bull�et	 suggests,	 Westerners	 character�ze	 m�l�tant	
Musl�ms	 as	 the	 dom�nant	 vo�ce	 and	 scarcely	 recogn�ze	 the	
presence	of	moderate	and	l�beral	m�nds.	Musl�ms	on	the	other	
hand,	 see	 the	West	as	 the	 secular	 land	of	 s�n,	 salesmansh�p,	
and	superf�c�al�ty.	Both	s�des	seem	unaware	of	the	adm�rable	
pos�t�ve	qual�t�es	that	most	Musl�ms	and	Westerners	exh�b�t	�n	
the�r	everyday	l�ves.	

	 Westerners	 do	 not	 �nclude	 Islam	 �n	 the�r	 c�v�l�zat�on	
ma�nly	because	 they	are	he�rs	 to	 a	Chr�st�an	construct�on	of	
h�story	that	�s	del�berately	exclus�ve.	Western	Chr�stendom	has	
for	many	centur�es	 regarded	 Islam	as	 a	malevolent	 “Other”,	
and	has	created	many	reasons	for	hold�ng	to	th�s	v�ew.	

	 In	Western	academ�c	c�rcles,	there	�s	a	strong	tendency	
to	 read	 European	 or	 Western	 h�story	 from	 Euro-centr�c	
perspect�ves;	 that	 �s,	 �nterpret�ng	 the	world	only	 �n	 terms	of	
Western	values	and	exper�ences.	On	the	other	hand,	Musl�ms	
also	have	the�r	own	h�stor�cal	read�ngs,	as	�f	there	where	only	
Islam�c	h�story	w�th	no	�nteract�on	between	them	and	others.	

	 In	Indones�a,	h�stor�ography	tends	to	be	exclus�ve.	For	
example,	Chr�st�an�ty	has	been	regarded	as	a	colon�al	rel�g�on;	
a	rel�g�on	that	was	carr�ed	and	preached	by	Dutch	colon�als	--	
as	well	as	Engl�sh,	Germans,	and	Amer�cans.	Th�s	has	become	
the	ma�n	obstacle	 for	mutual	understand�ng	among	Musl�ms	
and	Chr�st�ans	�n	Indones�a.	

	 The	h�stor�cal	fact	�s	that	Chr�st�an�zat�on	�s	not	always	
part	 of	 a	 colon�al	 enterpr�se.	 There	 were	 Chr�st�ans	 who	
opposed	Dutch	colon�al�sm;	and	when	some	of	them	d�d	not	
they	 were	 engaged	 �n	 educat�on	 and	 cultural	 development.	
Many	of	them	were	�ndependent	m�ss�onar�es,	just	l�ke	Musl�m	
preachers.	 Understand�ng	 th�s	 object�ve	 shared	 h�story	 �s	
cruc�al	�n	rehab�l�tat�ng	h�dden	d�strust	between	Musl�ms	and	
Chr�st�ans.	

	 It	 �s	 true	 that	 the	 major�ty	 of	 Indones�ans	 today	 are	
Musl�ms,	but	th�s	does	not	necessar�ly	mean	that	non-Musl�ms,	
�nclud�ng	Chr�st�ans,	d�d	not	play	a	s�gn�f�cant	part	�n	ach�ev�ng	
Indones�an	nat�onal	�ndependence,	or	�n	postcolon�al	local	and	
nat�onal	 development.	 Major�ty-m�nor�ty	 perspect�ves	 have	
often	obscured	the	fact	that	s�gn�f�cant	contr�but�ons	to	shared	
econom�c,	cultural,	and	pol�t�cal	development	have	been	made	
by	d�fferent	rel�g�ous	leaders	and	commun�t�es.	

	 Indones�a	has	actually	w�tnessed	peaceful	coex�stence	
between	 d�fferent	 rel�g�ous	 commun�t�es.	 News	 reports	 and	
scholarly	 research	 on	 �nter-rel�g�ous	 confl�ct	 tak�ng	 place	 �n	
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certa�n	parts	of	Indones�an	arch�pelago	should	not	overlook	the	
more	cons�stent	 and	w�der-range	cond�t�on	of	 �nter-rel�g�ous	
cohab�tat�on.	

	 Such	 econom�c,	 pol�t�cal,	 and	 cultural	 shared	
exper�ences	are	examples	of	how	Islamo-Chr�st�an	c�v�l�zat�on	
�n	 Indones�a	 �s	 ne�ther	 someth�ng	 fore�gn	 nor	 �mposs�ble	 to	
ma�nta�n	 �n	 the	 future.	 In	 soc�al,	 econom�c,	 and	 pol�t�cal	
relat�onsh�ps,	Musl�ms	and	Chr�st�ans	have	long	collaborated	
at	both	local	and	nat�onal	levels.	

	 The	k�nd	of	Islamo-Chr�st�an	c�v�l�zat�on	that	R�chard	
Bull�et	env�sages	has	apparently	worked	qu�te	well	�n	Indones�a,	
but	a	shared	rel�g�ous	h�story	�n	wh�ch	Musl�ms,	Chr�st�ans	as	
well	as	other	rel�g�ous	commun�t�es	play	an	equal	role	�s	st�ll	
far	 from	 real�ty.	 The	 challenge	 �s	 how	 to	 establ�sh	 a	 shared	
h�story	 of	 c�v�l�zat�on	 �n	 wh�ch	 both	 Chr�st�an	 and	 Musl�m	
cultures	are	�ntegrated	�n	Indones�a.	

	 In	 add�t�on,	 rel�g�ous	 plural�sm	 �n	 the	 sense	 that	
good	Chr�st�ans	and	good	Musl�ms	do	not	treat	each	other	as	
“�nf�dels”,	 and	 that	 good	 Chr�st�ans	 and	 good	 Musl�ms	 can	
ach�eve	 salvat�on	 and	 happ�ness,	 �s	 someth�ng	 much	 more	
d�ff�cult	to	ach�eve.	

	 Therefore,	 an	 Islamo-Chr�st�an	 c�v�l�zat�on	 should	
cons�der	d�fferent	levels	of	human	relat�ons:	mater�al-econom�c,	
but	also	rel�g�ous-moral.	Our	challenge	�s	how	to	reth�nk	our	
own	 bel�efs	 �n	 l�ght	 of	 other	 bel�efs,	 and	 to	 re�nterpret	 our	
r�tuals	 and	 sacred	 texts	 �n	 l�ght	 of	 more	 contextual,	 general	
and	shared	read�ng	of	h�story.	

	 Thus,	to	be	tolerant	does	not	s�mply	mean	pretend�ng	
to	be	“good”	to	other	rel�g�ous	�nd�v�duals	and	commun�t�es	at	
the	soc�al	and	econom�c	levels,	but	also	to	regard	the	others	as	

we	regard	ourselves	�n	terms	of	God’s	salvat�on	and	bless�ngs	
here	�n	the	world	and	�n	the	hereafter.	
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Humanity Beyond Religion 
	

	 I	do	not	known	of	any	d�saster	more	horr�f�c	or	more	
touch�ng	 than	 the	 earthquake	 and	 tsunam�	 that	 h�t	 As�a	 at	
the	end	of	2004.	V�rtually	everybody	 �n	 the	world	 �s	deeply	
touched	and	tearful.	It	�s	hard	to	�mag�ne	a	natural	d�saster	so	
devastat�ng,	tak�ng	about	one	hundred	and	f�fty	thousand	l�ves	
and	destroy�ng	human	 c�v�l�zat�ons.	The	 t�dal	wave	was	 not	
the	 b�ggest	 �n	 recorded	 h�story	 but	 the	 devastat�on	 �n	 terms	
of	human	l�ves	may	be	the	b�ggest	ever.	It	�s	beyond	bel�ef;	�t	
rema�ns	beyond	�mag�nat�on.

	 Many	scholars	and	off�c�als	have	started	to	th�nk	of	how	
to	deal	w�th	th�s	k�nd	of	natural	calam�ty	�n	the	future.	Warn�ng	
systems	should	def�n�tely	be	establ�shed.	Other	technolog�cal	
efforts	to	avo�d	the	worst	�mpact	are	urged	to	be	taken.	

	 But	sp�r�tually	speak�ng,	th�s	natural	d�saster	obv�ously	
shows	how	human	be�ngs	are	 �ndeed	very	weak,	 �n	 the	 face	
of	 the	power	of	nature.	Modern�ty	and	progress	qu�ckly	and	
�nev�tably	d�sappear.	

	 For	those	people	who	have	lost	the�r	fam�l�es,	relat�ves	
and	 fr�ends,	 th�s	 natural	 d�saster	 has	 prov�ded	 much	 deeper	
mean�ng.	For	Musl�ms,	for	example,	the	bel�ef	that	all	l�fe	�s	
�n	the	possess�on	of	God	and	everyth�ng	�s	from	H�m	and	w�ll	
return	to	H�m	can	help	comfort	the	surv�vors	and	those	who	

lost	the�r	loved	ones.	

	 Many	bel�eve	that	natural	d�sasters	are	a	test	from	God	
to	exam�ne	 the	extent	 to	wh�ch	 �nd�v�duals	and	soc�et�es	are	
able	to	show	the�r	sol�dar�ty,	care,	and	ass�stance:	“We	shall	
test	 you	 w�th	 someth�ng	 of	 fear	 and	 hunger,	 loss	 of	 goods	
or	l�ves	or	fru�t,	but	g�ve	glad	t�d�ngs	to	those	who	pat�ently	
persevere.	Who	say,	when	affl�cted	by	a	calam�ty:	To	God	we	
belong	and	to	H�m	�s	our	return.”	(Koran:	Al-Baqarah,	155-
6).	

	 It	 �s	 also	 bel�eved	 that	 natural	 d�sasters	 are	 also	
the	 outcome	 of	 the	 s�nful	 behav�or	 of	 the	 human	 soc�et�es	
themselves:	the�r	lack	of	love	of	nature	as	man�fested	�n	global	
warm�ng,	 destruct�on	 of	 the	 env�ronment,	 and	 so	 forth.	 But	
most	Musl�ms	bel�eve	that	both	God	and	humank�nd	play	the�r	
part	�n	the	occurrence	and	�mpact	of	natural	d�sasters.	

	 In	 any	 case,	 th�s	 tragedy	 �s	 beyond	 any	 rel�g�ous,	
cultural,	 ethn�c,	 econom�c	 or	 pol�t�cal	 boundar�es.	 H�ndus,	
Buddh�sts,	Musl�ms,	Chr�st�ans,	and	other	rel�g�ous	and	non-
rel�g�ous	 �nd�v�duals	 have	 become	 the	 v�ct�ms,	 d�rectly	 and	
�nd�rectly.	Gr�ef,	sadness	and	shock	are	felt	by	so	many	peoples	
from	d�fferent	fa�ths	as	they	meet	and	share	the�r	feel�ngs	�n	
shops,	houses,	restaurants,	off�ces,	and	so	forth.	I	f�nd	th�s	a	
wonderful	example	of	human�sm.	

	 For	 those	 of	 us	 who	 are	 not	 d�rectly	 affected,	 �t	 �s	
h�gh	 t�me	 we	 un�ted.	 The	 Un�ted	 Nat�ons	 have	 prom�sed	 to	
prov�de	any	k�nd	of	help.	Other	governments	have	also	stated	
what	they	w�ll	prov�de	ass�stance.	Rel�ef	efforts	have	begun.	
Desp�te	 some	 problems	 �n	 coord�nat�on	 and	 management	 of	
rel�ef	 efforts,	 d�fferent	 organ�zat�ons	 and	 �nd�v�duals	 �n	 the	
world	cont�nue	to	collect	money	and	other	k�nds	of	ass�stance.	
The	East-West	Center,	for	example,	has	ra�sed	funds	through	
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art	performances,	�nvolv�ng	students	from	the	affected	reg�ons	
and	 part�c�pants	 from	 d�fferent	 nat�onal�t�es	 and	 rel�g�ons.	
There	are	countless	act�v�t�es	of	th�s	k�nd	�n	the	world	today.	

	 Attent�on,	care,	sympathy,	empathy	and	sol�dar�ty	that	
the	d�fferent	peoples	of	the	world	have	shown	�s	unprecedented.	
I	 have	 not	 exper�enced	 �n	 my	 l�fe	 such	 a	 demonstrat�on	 of	
enthus�asm	 to	 help.	 The	 amount	 of	 money	 that	 �s	 be�ng	
collected	 would	 probably,	 I	 bel�eve,	 exceed	 any	 amount	 of	
money	�n	recorded	h�story	prov�ded	for	the	v�ct�ms	of	a	natural	
d�saster.	Donat�ng	money	�s	above	all	a	s�gn	of	our	deep	sense	
of	human�ty.	

	 Churches,	 synagogues,	 temples,	 mosques,	 and	 other	
rel�g�ous	and	sp�r�tual	centers	have	mob�l�zed	the�r	commun�t�es	
to	collect	and	ra�se	funds.	W�th	the	help	of	all	k�nds	of	mass	
med�a,	there	appears	a	shared	feel�ng	of	empathy	and	sol�dar�ty	
among	everyone	touched	by	the	tragedy.	Everybody	feels	they	
are	one,	mentally	and	sp�r�tually.	Everyone	feels	they	are	one	
fam�ly,	as	my	Amer�can	fr�ends	say	to	me.	

	 An	 Amer�can	 teacher	 wrote	 to	 me:	 “I’m	 so	 sorry	 to	
hear	about	the	traged�es	�n	your	country!	S�nce	I	don’t	know	
where	you	are	from	�n	Indones�a,	I	can	only	send	my	deepest	
condolences	 to	 you	 as	 a	 general	 message	 for	 your	 ent�re	
country.	I	want	to	offer	my	ass�stance,	where	poss�ble,	to	you	
and	others.	Please	let	me	know	�f	there	are	other	th�ngs	I	m�ght	
do	to	help.	I	and	my	husband	w�ll	keep	your	country	and	�ts	
people	 �n	 our	 prayers	 as	 the	 aftermath	 of	 th�s	 cont�nues	 to	
unfold.	May	God	have	mercy	on	all	those	affected	�n	any	way.	
Peace	to	you	and	your	fam�ly.	“	

	 Th�s	 express�on	 of	 condolence	 and	 sympathy	 �s	 just	
one	among	so	many	s�m�lar	messages.	

	 I	 bel�eve	 that	 th�s	 trans-rel�g�ous	 and	 trans-nat�onal	
sense	 of	 human�ty	 �s	 the	 most	 valuable	 lesson	 that	 we	 can	
take	from	th�s	natural	catastrophe	and	that	we	should	ma�nta�n	
th�s	�n	s�tuat�ons	of	cr�s�s	and	peace.	We	pray	for	the	v�ct�ms	
w�thout	 d�scr�m�nat�on,	 expressed	 �n	 our	 own	 manner	 and	
language,	rel�g�ously	or	otherw�se.	

	 We	 should	 cont�nue	 to	 see	 others	 regardless	 of	 the�r	
color,	rel�g�on,	ethn�c�ty	or	nat�onal�ty.	A	sense	of	human�ty	�n	
any	form	�s	a	wonderful	and	beaut�ful	th�ng	that	we	should	be	
proud	of	as	global	c�t�zens	�n	a	borderless	world.	Human�sm	�s	
here	and	should	cont�nue	to	ex�st.	
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Promoting Tolerant Nationalism, Beyond 
Religious Versus Secular 	

	 The	commemorat�on	of	Independence	Day	every	Aug.	
17	 may	 leave	 certa�n	 cruc�al	 quest�ons	 unanswered,	 desp�te	
all	 the	 underly�ng	 sp�r�t,	 surround�ng	 symbols	 and	 colorful	
celebrat�ons.	 One	 such	 quest�on	 �s	 whether	 Indones�an	
nat�onal�sm	was	and	cont�nues	to	be	secular	or	rel�g�ous.	

	 Scholars	 have	 attempted	 to	 prov�de	 answers	 to	 th�s	
del�cate	and	complex	quest�on,	but	most	of	them	are	trapped	
�n	 a	 d�chotomous	 oppos�t�on	 between	 the	 rel�g�ous	 and	 the	
secular.	 In	 fact,	 for	 many	 Indones�an	 Musl�ms,	 Chr�st�ans,	
Buddh�sts,	 H�ndus	 and	 Confuc�ans,	 nat�onal�sm	 �s	 both	
secular	and	rel�g�ous.	Pancas�la	has	become	the	amb�guous	yet	
accepted	 �deology	 of	 Indones�a’s	 nat�onal�sm.	 But	 what	 can	
we,	as	a	nat�on,	ga�n	from	�t?	

	 Most	 Western	 l�terature	 on	 Indones�an	 nat�onal�sm	
argues	 that	 h�stor�cally	 the	 emergence	 of	 nat�onal�sm	 was	
attr�buted	 to	 the	 r�se	of	 secular	 leaders	 such	as	Sukarno	and	
Hatta	(both	be�ng	graduates	of	the	Dutch	educat�onal	system)	
and	 a	 secular	 pr�nt	 med�a,	 �nclud�ng	 Bud�	 Utomo	 and	 the	
Indones�an	Nat�onal	Party	of	Sukarno.	Nat�onal�sm	�s	bel�eved	
to	be	a	Western	�mport,	and	�t	was	secularly	educated	leaders	
who	�ntroduced	th�s	concept	to	th�s	new	country.	

	 Th�s	argument	has	been	challenged	by	many.	M�chael	
Franc�s	 Laffan,	 �n	 h�s	 Islamic Nationhood and Colonial 
Indonesia	 (2003),	 argues	 that	 Islam	 played	 a	 cruc�al	 role	 �n	
the	r�se	of	Indones�an	nat�onal�sm.	Accord�ng	to	h�m,	 �t	was	
Musl�m	 scholars	 and	 leaders,	 �nfluenced	 by	 Islam�c	 reform	
movements	 �n	Mecca-Med�na	 and	 then	Egypt,	 through	 the�r	
rel�g�ous	 organ�zat�ons	 (such	 as	 Syar�kat	 Islam,	 Nahdlatul	
Ulama	and	Muhammad�yah),	publ�cat�ons	and	act�v�sm,	who	
worked	 �n	 ant�-colon�al	 movements	 dur�ng	 the	 early	 20th	
century.	These	two	arguments	stand	upon	the�r	own	emphas�s	
of	certa�n	movements	and	�nd�v�duals	�n	selected	moments	of	
h�story.	

	 The	essence	of	nat�onal�sm	�s	patr�ot�sm,	or	love	of	the	
nat�ve	land.	Th�s	love	of	the	nat�ve	land	has	very	construct�ve	
�mpacts	 on	 the	 l�fe	 of	 a	 nat�on.	 By	 th�s	 sp�r�t	 of	 love,	 all	
members	of	 a	nat�on	are	w�ll�ng	 to	work	hard	 to	bu�ld	 the�r	
country	�nto	a	prosperous	and	peaceful	one.	Also	by	th�s	sp�r�t,	
self-determ�nat�on	 ar�ses	 and	 can	 become	 a	 strong	 force	 �n	
self-�mprovement	and	nat�on-bu�ld�ng.	

	 In	�nterfa�th	meet�ngs,	every	rel�g�on	attempts	to	argue	
that	nat�onal�sm	and	patr�ot�sm	are	sanct�oned	by	the�r	rel�g�ous	
bel�efs,	and	the�r	gods	teach	them	to	love	the�r	country	and	to	
work	hard	for	�t.	Th�s	may	be	called	rel�g�ous	nat�onal�sm,	for	
the	absence	of	a	better	 term,	to	suggest	 that	nat�onal�sm	and	
rel�g�on	are	not	�ncompat�ble	�n	the	heart	and	m�nds	of	many	
of	these	rel�g�ous	peoples.	

	 If	 one	 says	 nat�onal�sm	 was	 and	 �s	 Islam�c,	 then	 a	
quest�on	 may	 ar�se:	 Were	 there	 only	 Musl�ms	 who	 fought	
aga�nst	 colon�al�sm?	 They	 were	 a	 major�ty	 certa�nly	 �n	 the	
struggle	 aga�nst	 colon�al�sm,	 but	 were	 there	 Protestants,	
Cathol�cs,	 H�ndus,	 Buddh�sts,	 Confuc�ans	 and	 non-rel�g�ous	
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peoples	�n	nat�onal�st	movements?	

	 Th�s	quest�on	leads	to	the	very	problem	Indones�a	has	
faced	aga�n	and	aga�n:	Is	Indones�a	truly	a	plural�st�c	nat�on?	To	
the	latter	quest�on,	many	Islam�c	pol�t�cal	part�es	and	leaders	
have	 only	 one	 answer:	 that	 �t	 was	 Musl�ms	 who	 played	 the	
ma�n	role	�n	ga�n�ng	and	keep�ng	�ndependence	and	therefore	
�t	�s	the	Musl�ms’	r�ght	to	determ�ne	the	d�rect�on	of	the	nat�on	
by	the�r	part�cular�st�c	laws.	

	 It	�s	often	cla�med	that	Musl�ms	gave	up	seven	words	of	
the	Jakarta	Charter	(w�th	the	obl�gat�on	for	Musl�ms	to	observe	
the�r	rel�g�ous	bel�efs)	and	presented	�t	to	non-Musl�ms	of	the	
nat�on	as	a	g�ft.	For	them,	Pancas�la	was	often	seen	as	a	g�ft	
to	 the	plural�st�c	 nat�on,	 comprom�s�ng	 Islam�c	 amb�t�ons	 to	
make	the	nat�on-state	an	Islam�c	state.	

	 Thus	 �t	 �s	hardly	present	 �n	 the	m�nds	of	 the	Musl�m	
major�ty	that	Protestants,	H�ndus,	Buddh�sts,	Confuc�ans	and	
others,	 whether	 or	 not	 they	 �dent�f�ed	 themselves	 as	 such,	
part�c�pated	�n	the	struggle	aga�nst	colon�al�sm,	and	have	long	
contr�buted	to	the	development	of	the	nat�on.	

	 Pre-�ndependence	 nat�onal�sm	 was	 to	 get	 r�d	 of	 the	
Japanese	 and	 the	 Dutch,	 but	 post-�ndependence	 nat�onal�sm	
was	 to	 contr�bute	 to	 the	 development	 of	 the	 country	 �n	 all	
aspects	 of	 l�fe.	 Some	 post-�ndependence	 nat�onal�sts	 argue	
that	 nat�onal�sm	 should	 today	 mean	 ant�-neo-�mper�al�sm,	
econom�c	 �mper�al�sm	 �n	 the	 form	 of	 cap�tal�sm	 (and	 �ts	
representat�ve	�nst�tut�ons)	and	so	forth.	

	 More	 recently,	 some	Nahdlatul	Ulama	 leaders	 �ssued	
a	 man�festo	 that	 cr�t�c�zes	 new	 modes	 of	 �mper�al�sm	 �n	 the	
form	of	external	forces	�mper�al�z�ng	Indones�a	econom�cally,	
pol�t�cally,	culturally	and	�ntellectually.	Th�s	neo-nat�onal�sm	

�s	 somet�mes	 l�nked	 to	 part�cular	 rel�g�ous	 �nterpretat�ons	 as	
well.	

	 How	 should	 we	 resolve	 th�s	 quest�on?	 There	 �s	 no	
one	 answer	 to	 th�s.	 Nat�onal�sm	 �s	 perhaps	 neutral	 �n	 �tself.	
It	�s	a	good	th�ng	to	love	one’s	country.	Every	commun�ty	�n	
the	 world	 today,	 �nclud�ng	 the	 Musl�m	 world,	 has	 accepted	
nat�onal�sm	as	the	best	pol�t�cal	�deology.	

	 But	we	are	fac�ng	excesses	of	nat�onal�sm:	Aggress�ve	
nat�onal�sm	wh�ch	tr�es	to	�mpose	one’s	nat�onal�sm	onto	other	
nat�ons	 near	 and	 far.	 Between	 nat�ons,	 tolerant	 nat�onal�sm,	
e�ther	rel�g�ous	or	secular,	should	be	promoted.	

	 Indones�an	nat�onal�sm,	e�ther	rel�g�ously	or	secularly	
based,	 can	 have	 excesses	 and	 extremes	 as	 well.	 Extreme	
nat�onal�sm,	 for	 example,	 forces	 m�nor�t�es	 to	 adopt	 the	
overarch�ng	pol�t�cal	agenda	that	they	would	otherw�se	reject	
because	�t	does	not	su�t	the�r	needs	and	�nterests.	

	 An	 extreme	 nat�onal�sm	 wants	 to	 c�v�l�ze	 the	
marg�ns	 (�nd�genous	bel�evers,	 rel�g�ous	sects,	new	rel�g�ous	
movements,	mounta�n	and	jungle	tr�bes,	and	so	forth)	by	way	
of	 �mpos�t�on	 w�thout	 respect	 for	 the�r	 part�cular	 cond�t�ons	
and	needs.	W�th�n	a	nat�on,	there	needs	to	be	a	balance	between	
nat�onal�sm	and	mult�cultural�sm.	

	 Thus,	 we	 should	 now	 go	 beyond	 secular	 versus	
rel�g�ous	nat�onal�sm.	It	�s	t�me	to	promote	more	substant�ve	
and	 tolerant	 nat�onal�sm:	 strong,	 sol�d,	 but	 respect�ng	 other	
concepts	of	nat�onal�sm	and	nat�onal�t�es	w�th�n	and	w�thout	
the	 country.	Tolerant	nat�onal�sm	 �s	 a	 love	of	one’s	 country	
man�fested	 �n	var�ous	aspects	of	 l�fe,	but	not	 at	 the	 expense	
of	 the	 destruct�on	 of	 other	 peoples	 w�th�n	 and	 beyond	 the	
constructed	boundar�es.	
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	 Indones�an	nat�onal�sm	should	be	tolerant	�n	the	sense	
that,	whether	rel�g�ous	or	secular	or	m�xed	accord�ng	to	d�fferent	
commun�t�es,	�t	should	respect	m�nor�t�es	and	the	marg�nal,	and	
at	the	same	t�me	should	respect	other	nat�onal�sms	outs�de	�t.	
One	of	the	outcomes	of	such	tolerant	nat�onal�sm	�s	cont�nued	
part�c�pat�on	w�th�n	 the	nat�on	and	peaceful	coex�stence	and	
fru�tful	cooperat�on	outs�de	�t.	

Toward Global Multiculturalism 

	 The	 contemporary	 world	 st�ll	 demonstrates	 clash	
of	 ethn�c�t�es:	 U.S-the	 M�ddle	 East,	 Israel-Palest�ne,	 Ind�a-
Pak�stan,	 Ph�l�pp�ne-Moro,	 and	 Aceh-Indones�a,	 to	 ment�on	
only	 the	 most	 str�k�ng	 ones.	 In	 sp�te	 of	 the	 tr�umph	 of	
cap�tal�sm	 and	 the	 collapse	 of	 commun�sm,	 h�story	 has	 not	
ended	yet.	D�fferences	between	commun�t�es	always	ex�st	and	
for	d�fferent	and	complex	reasons,	d�fferences	lead	to	wars	and	
world	d�sorder.	In	my	v�ew,	global	mult�cultural�sm	could	be	
the	pol�t�co-ph�losoph�cal	 answer	 to	 today’s	world	 confl�cts.		
	
	 Nat�onal�sm	 �n	 �ts	 var�ous	 man�festat�ons	 (ethn�c,	
rel�g�ous,	 secular,	 etc)	 has	 proved	 to	 be	 among	 the	 most	
powerful	 �deolog�es	 ever	 followed	 by	 most	 commun�t�es,	
even	though	nat�onal�sm	has	not	necessar�ly	superseded	other	
�dent�t�es	such	as	rel�g�on	and	tr�bal�sm.	The	problem	�s	 that	
a	 nat�on	 hardly	 �mag�nes	 �tself	 coterm�nous	 w�th	 mank�nd.	
Nat�on,	 accord�ng	 to	 Bened�ct	 Anderson,	 �s	 �mag�ned	 as	 a	
commun�ty,	 or	 as	 a	 fratern�ty,	 that	 makes	 �t	 poss�ble	 for	 so	
many	m�ll�ons	of	people	 to	d�e	 for	 such	 l�m�ted	 �mag�n�ngs.		
	
	 Nat�onal�st	leaders	may	speak	�n	the	name	of	“democracy”,	
“c�v�l�zat�on”,	“peace”,	but	at	the	same	t�me	could	act	�n	a	non-
democrat�c	and	unc�v�l�zed	manner,	�n	the	name	of	nat�onal�st	
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secur�ty	or	�nterest.	In	add�t�on,	wh�le	they	can	cla�m	to	seek	
�nternat�onal	 peace,	 they	 are	 actually	 harbor�ng	 hegemon�c	
or	�mper�al�st	des�gns.	Here	nat�onal�sm	becomes	aggress�ve.	
Thus,	as	h�story	shows	us,	forced	nat�onal�sm	extends	abroad:	
Pax-Amer�cana,	Pax-Br�tann�ca,	Pax-Romana,	Pax-Arab�a,	etc.	
In	fact,	�mper�al�sm	�n	the	name	of	nat�onal�sm	has	become	a	
m�x	of	love	and	hatred,	peace	and	war,	bless�ngs	and	suffer�ngs.		
	
	 In	 the	 book	 The Invention of the Americas (1995),	
Enr�que	 Dussel	 dep�cts	 the	 cruel	 terrors	 of	 European	
conquest.	“Ev�ls	accompany	war:	the	clamor	of	arms,	sudden,	
�mpetuous,	and	fur�ous	attacks	and	�nvas�on;	feroc�ty	and	grave	
perturbat�ons;	scandals,	deaths,	and	carnage;	havoc,	rape,	and	
d�spossess�ons;	 the	 lost	 of	 parents	 and	 ch�ldren;	 capt�v�t�es	
and	the	dethronement	of	lords;	the	devastat�on	and	desolat�on	
of	 c�t�es,	 �nnumerable	 v�llages	 and	 other	 s�tes.”	 Indeed	
today	and	�n	the	past,	the	conquest	�s	not	typ�cally	European	
	
	 G�ven	�ts	negat�ve	excesses,	nat�onal�sm	should	not	be	
an	absolute	 �deology.	There	are	always	reason	and	unreason	
�n	 nat�onal�st	 �deology.	 As	 h�story	 shows,	 nat�onal�sm	 can	
be	 excess�ve	 and	 aggress�ve.	 Even	 rel�g�on	 can	 be	 made	
to	 just�fy	 aggress�ve	 nat�onal�sm.	 Fundamental�sm	 can	 be	
secular	 or	 rel�g�ous,	 but	 �t	 has	 the	 potent�al	 to	 absolut�sm.		
	
	 The	w�ll	for	wealth	and	dom�nat�on	has	not	ended	yet.	
Jacques	 Derr�da,	 �n	 h�s	 The Other Heading: Reflections of 
Today’s Europe,	wrote:	“Europe	takes	�tself	to	be	a	promontory,	
an	 advance	 –	 the	 avant-garde	 of	 geography	 and	 h�story.	 It	
advances	and	promotes	�tself	as	an	advance,	and	�t	w�ll	never	
have	ceased	to	make	advances	on	the	other:	to	�nduce,	seduce,	
produce,	and	conduce,	 to	 spread	out,	 to	cult�vate,	 to	 love	or	

to	v�olate,	to	love	to	v�olate,	to	colon�ze,	and	colon�ze	�tself.”	
These	 can	 occur	 not	 only	 �n	 Europe,	 but	 also	 �n	 the	 U.S.,	
M�ddle	East,	As�a,	and	elsewhere.

	 Such	 w�ll	 for	 dom�nat�on	 has	 been	 made	 poss�ble	
because	 many	 leaders	 st�ll	 v�ew	 the	 world	 �n	 terms	 of	 core	
and	per�phery,	 the�r	own	nat�on	be�ng	at	 the	core,	and	other	
nat�ons	at	 the	per�phery.	Self-glor�f�cat�on	often	corresponds	
w�th	d�m�n�sh�ng	the	others.	

	 Learn�ng	from	h�story,	world	leaders	and	c�t�zens	should	
real�ze	that	there	are	mult�ple	cultures,	or	�n	th�s	modern	era,	
mult�ple	modern�t�es,	adm�tt�ng	the	l�m�ts	of	Western	modern�ty.	
As	S.N.	E�senstadt	n�cely	put	�t,	all	h�stor�cal	and	contemporary	
developments	attest	to	the	cont�nu�ng	development	of	mult�ple	
modern�t�es,	 or	 of	 mult�ple	 �nterpretat�ons	 of	 modern�ty	 –	
and	above	all	 to	 the	de-Western�zat�on	of	modern�ty.	 In	 th�s	
broad	context	the	European,	Amer�can	or	Western	modern�ty	
or	 modern�t�es	 are	 seen	 not	 as	 the	 only	 real	 modern�ty	 but	
at	 best	 as	 one	 of	 mult�ple	 modern�t�es	 –	 even	 �f	 the	 West	
has	played	 a	 spec�al	 role	 �n	 the	or�g�ns	of	modern�ty	 and	 �n	
the	 cont�nual	 expans�on	 and	 re�nterpretat�on	 of	 modern�t�es.		
	
	 As	we	come	to	mult�cultural�sm,	�t	has	been	generally	
v�ewed	w�th�n	the	boundar�es	of	the	nat�on-state.	What	�f	we	
extend	�t	to	a	global	context,	tak�ng	�nto	account	d�vers�ty	of	
cultures	 cutt�ng	 across	 such	 nat�onal	 boundar�es?	 It	 sounds	
plaus�ble	 to	 me	 to	 promote	 global	 mult�cultural�sm	 as	 an	
alternat�ve	to	aggress�ve	nat�onal�sm,	rel�g�ous	fundamental�sm,	
ethno-nat�onal�sm,	and	rac�sm.	

	 Mult�cultural�sm	 should	 not	 be	 merely	 a	 descr�pt�ve	
category,	by	s�mply	say�ng	that	well,	the	world	�s	d�verse	and	
mult�cultural.	 It	needs	 to	be	normat�ve	as	well,	 that	 requ�res	
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certa�n	att�tudes	and	pract�cal	fore�gn	pol�c�es.	As	Fred	Hall�day	
(2001)	put	�t,	when	rev�ew�ng	Cornwell	and	Stoddard’s	book	
Global Multiculturalism: Comparative Perspectives on 
Ethnicity, Race, and Nation:	 ”Mult�cultural�sm	 becomes	 a	
del�berate	approach	to	d�vers�ty,	a	type	of	normat�ve	d�scourse.”		
	
	 Yet,	 global	 mult�cultural�sm	 should	 not	 be	 at	 odds	
w�th	 global	 human�sm.	 There	 are	 �nhuman	 cultures.	 Not	
every	 aspect	 of	 cultural	 d�vers�ty	 �s	 worth	 of	 respect.	 Some	
d�fferences,	 such	 as	 rac�sm,	 ought	 not	 to	 be	 respected	
because	 �t	 �s	 both	 ant�-mult�cultural�sm	 and	 ant�-human�sm.		
	
	 Human�sm	encourages	common	human	values	wh�ch	
are	 shared	 by	 most.	 As	 Vaclav	 Havel	 eloquently	 put	 �t,	
“D�fferent	 cultures	 or	 spheres	 of	 c�v�l�zat�on	 can	 share	 only	
what	they	perce�ve	as	genu�ne	common	ground,	not	someth�ng	
that	few	merely	offer	to	or	even	force	upon	others.	The	tenets	of	
human	coex�stence	on	th�s	earth	can	hold	up	only	�f	they	grow	
out	of	the	deepest	exper�ence	of	everyone,	not	just	some	of	us.”		
	
	 Global	mult�cultural�sm	and	human�sm	can	coex�st	�n	
�nternat�onal	relat�ons	as	global	conversat�on	or	global	d�alogue	
becomes	pr�or�ty	before	anyth�ng	else.	Thus,	vo�ces	of	d�alogue,	
such	 as	Hans	Kung’s	 Global Ethics,	Muhammad	Khatam�’s	
Dialogue of Civilizations,	Anwar	Ibrah�m’s	Global Convivencia,	
need	to	be	prov�ded	a	greater	space	�n	publ�c	d�scourse	and	world	
pol�t�cs.	So	do	such	theses	as	World Peace through World Law	
(Clark	&	Sohn)	and	World Order Models Projects	(WOMP).	
	
	 In	 these	 theses,	 there	 �s	 a	 pos�t�ve	 escape	 from	 self-
absolut�sm	wh�ch	negates	 the	others,	wh�ch	dr�ves	a	healthy	
skept�cal	ep�stemology.	There	�s	also	a	w�ll	to	be	self-cr�t�cal	

that	 avo�ds	 cultural	 �mpos�t�on	 and	 m�l�tary	 aggress�on,	 that	
paves	 the	 way	 to	 plural�sm,	 wh�ch	 �n	 turn	 leads	 to	 global	
coex�stence	and	peace. 

	
	 Human�ty	 has	 been	 created	 to	 form	 tr�bes,	 races,	
nat�ons,	 rel�g�ons,	 and	 other	 �dent�t�es,	 whose	 d�fferences	
�n	 phys�cal	 character�st�cs,	 languages,	 and	 modes	 of	
thought	 are	 but	 the	 means	 for	 the	 purpose	 of	 lita’arafu,	
to	 use	 an	 Islam�c	 term	 –“gett�ng	 to	 know	 one	 another”.		
	
	 D�alogue	has	become	an	�mperat�ve	at	a	t�me	when	the	
world	has	shrunk	�nto	a	global	v�llage.	For	�t	�s	a	pre-cond�t�on	
for	 the	 establ�shment	 of	 a	 global	 coex�stence	 and	 peace,	
a	 harmon�ous	 and	 enr�ch�ng	 exper�ence	 of	 l�v�ng	 together	
among	people	of	d�verse	�dent�t�es.	Clash	of	�dent�t�es	can	be	
d�m�n�shed	 by	 a	 consc�ous	 att�tude	 �n	 order	 that	 they	 could	
coex�st	 and	cooperate	 �n	 resolv�ng	common	world	problems	
such	as	terror�sm,	poverty,	and	env�ronmental	d�saster.	
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The experience of Islam in Multicultural 
Malaysia 	

	 Islam	�n	Malays�a	rema�ns	moderate,	�t	�s	often	argued.	
In	response	to	the	S�ngaporean	sen�or	leader	Lee	Kuan	Yew,	
who	 recently	 commented	 that	 Malays�a	 was	 �ncreas�ngly	
predom�nated	 by	 pro-Islam	 leaders	 and	 to	 s�m�lar	 Western	
vo�ces,	 Malays�an	 Pr�me	 M�n�ster	 Abdullah	 Ahmad	 Badaw�	
asserted	that	Malays�a	�s	not	tak�ng	the	path	toward	extrem�sm.	
Yet,	th�s	publ�c	d�plomacy	does	not	necessar�ly	mean	that	no	
struggle	has	taken	place	w�th�n	Musl�m	groups	�n	the	country.

	 Musl�ms	 are	 usually	 called	 “moderate”	by	 becom�ng	
“democrat�c”	and	“modern”.	When	compared	to	Indones�ans,	
Malays�an	 Musl�ms	 have	 fewer	 rel�g�ous	 organ�zat�ons,	 but	
they	 are	 educat�onally	 and	 technolog�cally	 becom�ng	 more	
“modern”.	 In	 M�chael	 Peletz’s	 words,	 Malays�a	 �s	 “Islam�c	
modern”.	Malays�an	scholars,	Azm�	Az�z	and	Shamsul	A.B,	
have	 shared	 the	 not�on	 that	 soc�olog�cal	 real�t�es,	 namely	 a	
plural�st�c	 soc�ety,	 secular	 government	 and	 modern�ty,	 have	
resulted	�n	the	creat�on	of	“moderate”	Islam	�n	Malays�a.	

	 Unl�ke	Indones�a,	wh�ch	has	about	230	m�ll�on	people,	
Malays�a	has	only	about	26	m�ll�on	(Malays	about	56	percent,	
Ch�nese	25	percent,	Ind�an	8	percent).	Unl�ke	Indones�a,	wh�ch	
subscr�bes	to	Pancasila	(f�ve	p�llars	of	state-orda�ned	�deology)	
as	the	state	ph�losophy,	Malays�a	g�ves	Islam	an	off�c�al	status,	

wh�le	 recogn�z�ng	 rel�g�ous	 d�vers�ty.	 In	 Malays�a,	 rel�g�on	
and	ethn�c�ty	are	closely	�nterwoven.	To	be	Malay	one	has	to	
be	Musl�m.	If	a	Ch�nese	or	Ind�an	wants	to	be	fully	�ntegrated	
�nto	Malay	soc�ety,	he	or	she	should	speak	Malay	and	adhere	
to	the	Malay	rel�g�on.	

	 As	 Prof.	 Leonard	 Andaya	 observed,	 there	 �s	 a	
strengthened	 �dent�f�cat�on	 of	 Islam	 w�th	 Malayness.	
Therefore,	 Islam	 cont�nues	 to	 compr�se	 the	 major	 l�ne	 of	
rel�g�ous	 demarcat�on	 between	 the	 Malays	 and	 non-Malays.	
There	ex�sts	 an	“ethn�c�zat�on	of	 Islam”	and	 Islam�zat�on	of	
ethn�c�ty	�n	Malays�a,	a	process	not	present	�n	Indones�a.	

	 Ethn�c	 prejud�ces	 and	 �n-group	 feel�ngs	 may	 st�ll	 be	
present	�n	Malays�ans’	da�ly	l�ves.	Interest�ngly,	although	the	
government	pr�v�leges	g�ven	to	Malays	�n	the	f�eld	of	educat�on,	
bus�ness	 and	 publ�c	 adm�n�strat�on	 to	 br�ng	 them	 up	 to	 the	
level	of	the	other	ethn�c	groups,	called	Bumiputera	(the	people	
of	the	so�l),	they	have	managed	to	ensure	pol�t�cal	stab�l�ty	and	
econom�c	advancement.	D�fferences	and	prejud�ces	have	not	
turned	 �nto	soc�al	unrest	or	r�ots,	wh�ch	could	harm	stab�l�ty	
and	 progress.	 After	 the	 1969	 r�ot	 there	 has	 not	 been	 any	
s�gn�f�cant	rac�al,	ethn�c	or	rel�g�ous	unrest	as	�s	so	common	�n	
Indones�a’s	Kal�mantan,	Maluku	and	Java.	

	 Wh�le	major	Islam�c	organ�zat�ons	(Nahdlatul	Ulama,	
Muhammad�yah,	 Persatuan	 Islam,	 and	 more)	 have	 colored	
the	 face	 of	 Indones�an	 Islam,	 fewer	 Islam�c	 organ�zat�ons	
are	 present	 �n	 Malays�a	 although	 there	 are	 some	 rel�g�ous	
or�entat�ons	 l�ke	 NU	 (more	 conservat�ve	 old	 fact�on/Kaum 
Tua)	or	 l�ke	Muhammad�yah	(more	reform�st	young	fact�on/
Kaum Muda).	Trad�t�onal�sm,	neo-trad�t�onal�sm,	modern�sm,	
neo-modern�sm	and	even	Islam�c	secular�sm	are	also	present	
�n	Malays�a.	
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	 The	dakwah	movements,	such	as	Angkatan	Bel�a	Islam	
Malays�a	 (Malays�an	 Islam�c	 Youth	 Organ�zat�on,	 ABIM)	
w�th	 the	slogan	“Islam	f�rst,	Malay	second”,	have	played	an	
�mportant	role	�n	shap�ng	rel�g�os�ty	of	contemporary	Malays.	
The	current	popular�ty	of	headscarves	among	Malay	women,	
the	 �mportance	 of	 halal	 (perm�ss�ble)	 food,	 the	 popular	 use	
of	 Arab�c	 names,	 the	 establ�shment	 of	 Islam�c	 banks	 and	
un�vers�t�es,	 and	 other	 Islam�c	 projects	 show	 an	 �ncreas�ng	
“Islam�c	 hegemony”,	 as	 the	 outcome	 of	 both	 c�v�l	 and	 state	
Islam�zat�on	programs.	

	 There	are	now	fewer	major	pol�t�cal	part�es	�n	Malays�a	
than	�n	Indones�a.	Most	Malays,	Ch�nese	and	Ind�ans	are	for	
the	Un�ted	Malays	Nat�onal	Organ�zat�on	(UMNO),	wh�le	the	
Pan-Malayan	Islam�c	Party	(PAS)	ga�ned	�ts	major	support	�n	
the	state	of	Kelantan,	less	�n	Trengganu	and	Kedah,	and	even	
less	 �n	 other	 states.	 The	 Dom�nance	 of	 UMNO	 �n	 All�ance	
(Bar�san	 Nas�onal)	 assures	 pr�v�leges	 for	 Malays.	 Mahath�r	
Mohammad	�ntroduced	the	concept	of	the	“new	Malay”	wh�ch	
�mpl�es	 a	 transformed	 Malay	 �dent�ty	 w�th	 a	 h�gh	 econom�c	
prof�le	and	a	Malay	w�th	�ncreased	rel�g�os�ty.	

	 The	 struggle	 between	 “pol�t�cal	 Islam”	 and	 “cultural	
Islam”	 has	 also	 taken	 place	 �n	 Malays�a.	 There	 are	 st�ll	
d�fferences	between	the	Islam	of	PAS	under	N�k	Abdul	Az�z	
and	 the	 Islam	 of	 UMNO	 under	 Mahath�r	 Mohammad	 and	
now	 Abdullah	 Badaw�.	 PAS	 keeps	 cr�t�c�z�ng	 the	 k�nd	 of	
Islam�zat�on	 of	 UMNO.	 Recently,	 when	 Abdullah	 Badaw�	
and	some	groups	promote	a	C�v�l�zed	Islam’	(Islam	Hadhar�),	
emphas�z�ng	cultural	and	sc�ent�f�c	approaches	to	Islam,	PAS	
leaders	 challenge	 th�s	 by	 promot�ng	 “Islam�c	 C�v�l�zat�on”	
(Hadharah Islamiyyah),	wh�ch	stresses	that	Islam	�s	a	total�ty	
of	l�fe.	PAS	has	often	blamed	UMNO	of	marg�nal�z�ng	Islam	
as	the	complete	way	of	l�fe.	

	 PAS	development	�s	dynam�c	and	chang�ng	accord�ng	
to	 local	 and	 global	 contexts;	 �ts	 pol�t�cal	 programs	 are	 not	
necessar�ly	 “extreme”	 when	 compared	 to	 the	 Tal�ban	 �n	
Afghan�stan	or	other	react�onary	groups	elsewhere.	PAS	can	
today	be	compared	w�th	 the	Prosperous	 Just�ce	Party	 (PKS)	
�n	Indones�a,	although	the	former	�s	more	act�vely	promot�ng	
the	enactment	of	the	hudud	(cr�m�nal)	leg�slat�on	part�cularly	
�n	 Kelantan.	 Anwar	 Ibrah�m,	 now	 be�ng	 marg�nal�zed,	 for	
example,	 has	 expressed	 h�s	 agreement	 w�th	 some	 of	 PAS’	
�deas	 of	 promot�ng	 d�scourses	 on	 soc�al	 just�ce	 and	 clean	
governance.	

	 Apart	 from	 UMNO	 and	 PAS,	 more	 l�beral	 Musl�ms	
cont�nue	to	challenge	conservat�ve	and	more	pol�t�cal	Musl�ms.	
S�sters	 �n	 Islam	 and	 smaller	 non-government	 organ�zat�ons	
have	 recently	 cons�dered	 promot�ng	 values	 such	 as	 human	
r�ghts,	 rel�g�ous	 tolerance	 and	 substant�ve	 rel�g�os�ty.	 A	
few	 publ�cat�ons	 have	 also	 been	 promot�ng	 more	 colorful	
�nterpretat�ons	 of	 Islam.	 In	 add�t�on,	 TV	 programs	 and	 art	
performances	show	a	comb�nat�on	of	trad�t�on	and	modern�ty.	
Modern	and	postmodern	cultures	us�ng	Islam�c	themes	are	also	
present.	The	struggle	also	cont�nues	aga�nst	such	problems	as	
corrupt�on,	vote-buy�ng,	moral	decadence,	soc�al	�njust�ce	and	
human	r�ghts	v�olat�ons.	

	 Thus,	although	the	government	has	played	a	moderat�ng	
role	�n	ethn�c	and	rel�g�ous	affa�rs,	and	has	served	as	an	agent	
of	modern�sm,	the	t�me	w�ll	tell	whether	�t	too	w�ll	succumb	to	
even	greater	Islam�c	measures.	One	th�ng	�s	for	sure	however:	
The	 struggle	 of	 Islam	 w�ll	 cont�nue	 w�th�n	 a	 mult�cultural	
Malays�a	and	�n	a	chang�ng	world.	
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Islamic Moderation in Singapore Thrives in a 
Secular Environment 	

	

	 S�ngapore	 �s	 a	 un�que	 example	 of	 how	 Islam�c	
moderat�on	 could	 be	 made	 poss�ble	 by	 a	 pol�t�cally	 and	
econom�cally	secular	env�ronment.	 It	 �s	commonly	held	 that	
global	modern�ty	has	noth�ng	to	do	w�th	trad�t�on	and	rel�g�on.	
But	 �f	 one	 more	 closely	 observes,	 rel�g�ous	 l�ves	 can	 be	
�nterrelated	to	the	ways	�n	wh�ch	a	country	modern�zes	�tself	
�n	economy	and	educat�on.

	 It	 �s	 true	 that	 S�ngapore	 rema�ned	 one	 of	 the	 most	
t�ghtly	 controlled,	 though	 nom�nally	 democrat�c,	 states	 �n	
Southeast	As�a.	W�th	a	total	populat�on	�n	2000	of	four	m�ll�on	
--	77	percent	Ch�nese,	14	percent	Malay	and	8	percent	Ind�an	
--	S�ngapore	faced	sens�t�ve	�ssues	relat�ng	to	ethn�c�ty,	though	
there	was	l�ttle	overt	unrest.	

	 W�th	 a	 h�ghly	 urban	 character	 and	 �ts	 predom�nantly	
Ch�nese	populat�on,	S�ngapore	became	Southeast	As�a’s	most	
thr�v�ng	entrepreneur�al	state	and	a	major	reg�onal	--	and	global-
commun�cat�ons	center	by	the	early	1990s,	though	�t	was	done	
at	some	cost	�n	personal	l�bert�es,	self-express�on	and	str�ngent	
controls	cont�nued	on	�nformat�on	and	the	med�a.	

	 But	paradox�cally,	most	S�ngaporeans	seem	to	be	qu�te	

happy	about	the�r	rel�g�ous	l�ves.	The	quest�on	ar�ses:	Is	that	
because	 econom�c	 development	 has	 actually	 transformed	
�n	 pos�t�ve	 ways	 the	 pragmat�c,	 thus	 tolerant	 m�nds	 of	 the	
rel�g�ous	 peoples?	 Is	 the	 rel�g�ous	 freedom	 that	 they	 have	
been	 exper�enc�ng	 made	 poss�ble	 by	 the�r	 prosper�ty?	 What	
�s	 the	 relat�onsh�p	 between	 rel�g�ous	 observance	 and	 global	
modern�ty	appropr�at�on?	

	 In	S�ngapore,	where	(mostly	Malay)	Musl�ms	const�tute	
a	 m�nor�ty	 l�v�ng	 �n	 a	 soc�ety	 undergo�ng	 far-reach�ng	
secular�z�ng	changes,	some	68	mosques	stand	as	an	�mportant	
bulwark	of	Musl�m	�dent�ty	and	commun�ty	�ntegr�ty.	Though	
the	 ma�n	 funct�on	 of	 a	 mosque	 �s	 as	 a	 place	 of	 prayer,	 the	
mosque	plays	a	var�ety	of	roles.	Many	such	satell�te	mosques	
have	 also	 madrasah	 (modern�zed	 Islam�c	 schools)	 and	 pre-
school	centers.	Mosques	also	prov�de	d�verse	serv�ces,	mostly	
rel�g�ous,	 educat�onal,	 soc�al	 and	 econom�c	 ones.	 Rel�g�ous	
development	 and	 econom�c	 modern�zat�on	 seem	 to	 support	
each	other.	

	 Islam�c	 organ�zat�ons	 such	 as	 PERGAS	 (Un�on	 of	
S�ngapore	 Islam�c	 Teachers)	 and	 MUIS	 (Counc�l	 of	 Islam�c	
Rel�g�on	 �n	 S�ngapore)	 have	 been	 act�vely	 engaged	 �n	
educat�onal	 and	 soc�al	 act�v�t�es.	 S�ngapore	 has	 cond�t�oned	
MUIS,	for	example,	 to	have	a	v�s�on	of	reach�ng	towards	“a	
commun�ty	 of	 excellence	 that	 �s	 rel�g�ously	 profound	 and	
soc�ally	progress�ve.”	

	 MUIS	 further	 spells	 out	 the	 des�red	 attr�butes	 of	 the	
S�ngapore	Musl�m	commun�ty	w�th	respect	to	soc�o-rel�g�ous	
l�fe,	 namely	 to	 hold	 strongly	 to	 Islam�c	 pr�nc�ples	 wh�le	
adapt�ng	�tself	to	chang�ng	contexts.	

	 Unl�ke	 Indones�an	 Musl�ms,	 Musl�m	 commun�t�es	 �n	
S�ngapore	are	comparat�vely	“conservat�ve”	�n	the�r	rel�g�ous	

Reform�ng	M�nd



120 Br�dg�ng	Islam	and	The	West 121

bel�efs	and	pract�ces,	but	“progress�ve”	�n	terms	of	econom�c	
and	soc�al	behav�or.	

	 The	 k�nd	 of	 Islam�c	 “conservat�sm”	 can	 be	 eas�ly	
recogn�zed	 (headscarves	 and	Arabo-Malay	att�re)	due	 to	 the	
�nfluent�al	role	of	the	part�cular	k�nd	of	M�ddle	Eastern	Islam�c	
preach�ng,	publ�cat�ons	and	organ�zat�ons.	In	fact,	S�ngapore	
used	 to	 be	 the	 center	 for	 Islam�c	 publ�cat�on	 �n	 Southeast	
As�a.	Although	 they	are	 conservat�ve	 �n	 rel�g�ous	bel�ef	 and	
pract�ces,	they	are	aga�nst	rad�cal�sm	and	terror�sm.	

	 For	 example,	 a	 S�ngaporean	 Malay	 Musl�m	 woman	
sa�d,	 “We	 as	 Musl�ms	 should	 not	 be	 defens�ve	 about	 the	
m�spercept�ons	l�nk�ng	Islam	to	terror�sm;	�t	�s	our	respons�bly	
to	expla�n	that	Islam	has	noth�ng	to	do	w�th	terror�sm;	�f	the	
terror�sts	cla�m	themselves	as	Musl�ms	they	have	m�s�nterpreted	
some	of	 the	Koran�c	verses;	but	 for	us	 the	 terror�sts	 are	not	
truly	Musl�ms	because	the	mean�ng	of	Islam	�tself	�s	peace.”	

	 It	 �s	 also	very	 �nterest�ng	 to	understand	 the	extent	 to	
wh�ch	S�ngaporeans	exper�ence	rel�g�ous	freedom	of	�ts	own.	
When	I	attended	a	Global	Educat�on	Convent�on	at	the	Nat�onal	
Un�vers�ty	of	S�ngapore	�n	wh�ch	�nternat�onal	educators	and	
students	shared	the�r	knowledge	and	exper�ences	�n	an	attempt	
to	promote	global	c�t�zensh�p	and	educat�on,	 I	observed	and	
talked	to	some	of	the	S�ngaporeans	about	the�r	rel�g�ous	l�ves.	

	 Most	of	them	are	proud	of	be�ng	S�ngaporean	and	of	
the	 ways	 �n	 wh�ch	 rel�g�ous	 bel�efs	 are	 be�ng	 pract�ced.	 In	
places	of	worsh�p,	�t	appears	that	d�fferent	peoples	of	rel�g�on	
(Buddh�sm,	 H�ndu�sm,	 Islam,	 and	 Chr�st�an�ty)	 are	 qu�te	
content	w�th	the	development	of	the�r	rel�g�ous	l�ves.	

	 Thus,	 when	 a	 country	 prospers,	 rad�cal	 Islam�sm	
becomes	 less	 poss�ble.	 S�ngapore	 prov�des	 a	 case	 �n	 wh�ch	

Musl�m	m�nor�t�es	can	actually	l�ve	peacefully	and	prosperously	
�n	a	secular,	global�zed	country.	Desp�te	the	�mm�nent	threats	
posed	by	Southeast	As�an	terror�st	networks,	Islam	�n	S�ngapore	
can	coex�st	w�th	econom�c	and	pol�t�cal	secular�sm.	
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Enhancing US-RI Education Cooperation
	

	 The	 Un�ted	 States-Indones�a	 Soc�ety	 (USINDO)	
Spec�al	 Event:	 “Expand�ng	 B�lateral	 Educat�on	 Cooperat�on	
under	 the	 Forthcom�ng	 Comprehens�ve	 Partnersh�p	 between	
the	 Un�ted	 States	 and	 Indones�a”,	 and	 the	 90th	 ann�versary	
of	 the	 Inst�tute	 of	 Internat�onal	 Educat�on	 (w�th	 counterpart	
the	Indones�an	Internat�onal	Educat�on	Foundat�on),	are	very	
t�mely,	and	have	left	us	w�th	both	challenges	and	hopes.	

	 The	 speakers	 tr�ed	 to	 expla�n	 why	 the	 number	 of	
US-Indones�a	 educat�onal	 exchanges	 has	 decl�ned	 over	 the	
years.	 What	 would	 �t	 take	 to	 �ncrease	 those	 numbers	 under	
an	Indones�a-US	comprehens�ve	partnersh�p,	currently	be�ng	
planned?	

	 What	needs	to	be	done	to	fam�l�ar�ze	Indones�ans	w�th	
opportun�t�es	to	study	�n	the	US?		What	f�elds	are	suggested	for	
partnersh�p	between	Amer�can	and	Indones�an	�nst�tut�ons?	

	 What	 role	 can	 the	 Indones�an	 publ�c	 play	 �n	
the	 development	 of	 partnersh�p	 goals	 �n	 educat�on?		
Increas�ng	 the	 number	 of	 Indones�an	 students	 to	 study	 �n	
Amer�can	un�vers�t�es	for	degrees	(undergraduate	and	graduate)	
and	the	number	of	Amer�can	students	to	study	�n	Indones�a	�s	
one	such	challenge.	

	 The	 appeal	 of	 Indones�a	 to	 Amer�can	 students	 and	

publ�c,	and	Amer�ca	to	Indones�an	students	and	publ�c	cannot	
be	 �ncreased	w�thout	proact�ve	and	strateg�c	market�ng	 from	
both	ends.	

	 Informat�on	about	opportun�t�es,	�nclud�ng	scholarsh�ps	
and	ass�stantsh�ps	and	procedures	 to	prepare	and	 to	 succeed	
needs	to	be	suppl�ed	more	effect�vely	and	attract�vely	through	
webs�tes,	brochures,	v�s�ts,	and	students,	teachers	and	alumn�	
ambassadors.

	 Partnersh�p	 �mpl�es	 equal�ty,	 but	 Amer�cans	 thus	
far	 have	 more	 f�nanc�al	 and	 techn�cal	 resources	 than	 the�r	
Indones�an	counterparts.	

	 For	 example,	 �t	 �s	 more	 l�kely	 to	 have	 Amer�can	
students	self-f�nanced	to	v�s�t	and	study	�n	Indones�a	than	to	
�nv�te	Indones�ans	to	fund	themselves	to	study	�n	Amer�ca.	

	 Scholarsh�ps	are	for	most	Indones�ans	the	only	poss�ble	
means,	but	there	are	an	�ncreased	number	of	such	scholarsh�ps	
(prov�ded	 by	 �nternat�onal	 fund�ng	 agenc�es,	 departments,	
un�vers�t�es	and	 research	centers),	but	 the	 �nformat�on	 �s	yet	
to	be	d�ssem�nated	more	aggress�vely	to	a	w�der	networks	of	
Indones�an	educat�onal	�nst�tut�ons	and	the	publ�c.	

	 The	Nat�onal	Educat�on	M�n�stry	 and	 �ts	 d�rectorates	
play	a	cruc�al	role,	but	NGOs	and	pr�vate	educat�onal	�nst�tut�ons	
should	 have	 more	 �n�t�at�ves	 to	 start	 bu�ld�ng	 relat�onsh�ps	
w�th	Amer�can	�nst�tut�ons	through	correspondences	and	v�s�ts	
followed	 up	 w�th	 jo�nt	 programs.	 Network�ng	 �s	 the	 key	 to	
mutual	 ga�ns,	 but	 effect�ve	 and	 susta�ned	 network�ng	 seems	
st�ll	to	be	lack�ng.	

	 Amer�cans,	 e�ther	pa�d	or	work�ng	as	volunteers,	 are	
expected	to	teach,	tra�n,	or	gu�de	Indones�an	teachers	and	or	
students	 �n	 Indones�a,	 not	 only	 �n	 lectures,	 but	 also	 focused	
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workshops	 �n	 f�elds	 of	 common	 �nterest,	 such	 as	 Engl�sh,	
research	 methodology	 and	 wr�t�ng,	 Amer�can	 h�story	 and	
cultural	d�vers�ty.	

	 On	 the	 other	 hand,	 Indones�an	 educators,	 pa�d	 or	
volunteer,	can	teach	Amer�can	teachers	and	students	�n	Amer�ca	
about	Indones�an	language,	h�story,	culture,	economy,	pol�t�cs,	
and	so	forth.	

	 Faculty	 exchange	 w�ll	 help	 �mprove	 mutual	
understand�ng	 and	 apprec�at�on	 of	 shared	 character�st�cs,	
un�que	h�stor�es	and	d�vers�t�es.	

	 F�elds	 of	 study	 have	 var�ed,	 �nclud�ng	 pol�t�cal	
sc�ences,	 anthropology,	 soc�ology,	 rel�g�ous	 stud�es,	 Islam�c	
stud�es,	and	other	arts,	human�t�es	and	soc�al	sc�ences,	but	also	
cl�matology,	 tour�sm,	 arts,	 bus�ness	 and	 management,	 urban	
plann�ng,	 computer	 sc�ence	 and	 other	 natural	 sc�ences	 and	
technology.	

	 The	key	�dea	here	�s	that	people	know	what	they	want	
and	are	exc�ted	to	learn	and	how	what	they	learn	can	benef�t	
the	advancement	of	knowledge	and	sc�ence	�n	both	countr�es.	

	 Each	un�vers�ty	needs	to	recogn�ze	what	gaps	�n	f�elds	
of	 study	 that	 could	 reduce	 the	 over-supply	 of	 certa�n	 f�elds	
and	 a	 lack	 �n	 other	 f�elds.	 D�str�but�on	 of	 f�elds	 of	 study	 �n	
un�vers�t�es	or	reg�ons	�s	�mportant.			

	 Indones�an	 scholars	 fall	 short	 �n	 �nternat�onal	
publ�cat�ons,	 espec�ally	 �n	 Engl�sh.	 Local	 scholarly	
journals	 have	 �ncreased	 �n	 quant�ty,	 but	 few	 Indones�an	
scholars	 publ�sh	 and	 are	 c�ted	 �nternat�onally.		
To	�mprove	th�s	gap,	Amer�can	and	Indones�an	scholars	who	
have	 publ�shed	 �nternat�onally	 should	 help	 the�r	 Indones�an	
fellows	�nd�v�dually	or	collect�vely	�n	conduct�ng	research	and	

wr�t�ng	scholarly	art�cles.	

	 In	 wr�t�ng	 scholarly	 art�cles,	 access	 to	 pr�mary	 and	
secondary	 sources	 �s	 cruc�al,	 and	 Amer�can	 un�vers�t�es	 can	
help	 Indones�an	 �nst�tut�ons	 bu�ld	 and	 �mprove	 the�r	 l�brary	
collect�ons	of	books	and	journal	databases.	

	 Apart	 from	 electron�c	 mater�als,	 another	 aspect	 of	
educat�onal	 development	 �s	 the	 ava�lab�l�ty	 of	 affordable	
pr�nted	books.	In	Ind�a,	for	�nstance,	publ�shers	have	been	able	
to	reproduce	�nternat�onal	books	�n	local	papers	w�th	affordable	
pr�ces.	

	 It	 �s	 also	 strateg�c	 to	 �ncrease	 translat�ons	 of	 qual�ty	
Indones�an	research	products	�nto	Engl�sh,	not	s�mply	Engl�sh	
mater�als	�nto	Indones�an.	

	 Indones�a	 has	 become	 a	 f�eld	 of	 research	 for	 many	
Amer�can	scholars,	but	Indones�ans	have	yet	to	make	Indones�a	
as	the�r	f�eld	of	research	and	make	themselves	as	producers	of	
knowledge,	but	also	make	Amer�ca	and	other	countr�es	the�r	
research	f�elds.	Indones�ans	and	Amer�cans	have	learned	from	
each	other’s	strengths	and	weaknesses,	but	more	�mportantly,	
th�s	mutual	learn�ng	should	be	recorded	as	research	can	help	
strengthen	knowledge	and	technology	development.			

	 An	 �ncreased	 l�teracy	 of	 both	 Indones�ans	 and	
Amer�cans	requ�res	pol�t�cal	and	soc�al	eng�neer�ng,	but	there	
�s	the	prerequ�s�te	of	a	cultural	parad�gm,	that	�s,	to	be	educated	
�s	a	publ�c	r�ght.		
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The Arab-Israeli Conflict:
Between War and Peace

 
	 Opt�m�sm	and	pess�m�sm	about	the	M�ddle	East	cr�s�s	
w�ll	depend	on	the	perspect�ves	of	all	the	part�es	�nvolved	�n	
see�ng	the	cr�s�s	and	how	they	can	deal	w�th	them	ser�ously	and	
w�sely.	I	agree	w�th	an	Israel�	Professor	Benyam�n	Neuberger	
from	the	Open	Un�vers�ty	of	Israel	(2006)	on	that	the	confl�ct	
should	not	be	seen	�n	a	black-wh�te	fash�on	as	many	seem	to	
have	shown.	Everyone	should	real�ze	that	the	confl�ct	�s	not	a	
monol�th�c,	but	a	h�ghly	complex	phenomenon.	

	 Neuberger	 sa�d	 that	 there	 �s	 no	 eternal	 confl�ct	 �n	
h�story.	The	confl�cts	between	Germany	and	the	Jews	�n	 the	
late	 n�neteenth	 and	 early	 twent�eth	 centur�es,	 Musl�ms	 and	
Chr�st�ans	 �n	Europe	w�th	 the	Crusade	(from	the	eleventh	 to	
the	fourteenth	centur�es),	and	other	confl�cts,	have	no	longer	
occurred,	desp�te	some	ram�f�cat�ons	today.			

	 Professor	 Benjam�n	 Neuberger	 argued	 that	 the	
relat�onsh�p	 between	 Israel	 and	 Palest�n�ans,	 the	 Arabs,	
and	 the	 Musl�m	 world	 �s	 not	 ent�rely	 of	 confl�ct,	 unl�ke	 the	
general	 �mage	�n	the	med�a.	The	fact	 �s	 that	 there	have	been	
peace	attempts	 from	both	 the	 Israel�	and	 the	Palest�n�an	and	
Arab	 governments	 and	 c�v�l	 actors.	 For	 example,	 Israel	 had	

relat�onsh�p	w�th	Egypt	and	Jordan:	agreements	were	s�gned	
albe�t	broken.	Many	�nformal	talks	and	agreements	cont�nued	
to	 be	 held	 between	 Israel	 and	 Morocco,	 Tun�s�a,	 Sur�a,	 and	
Qatar.	

	 However,	 Neuberger	 sa�d	 that	 w�th	 the	 more	 recent	
r�se	of	HAMAS	as	the	govern�ng	pol�t�cal	party	�n	Palest�ne,	
Israel	though	that	they	had	to	start	all	over	aga�n	�n	the	peace-
bu�ld�ng;	 Israel	 f�nd	 �t	 much	 more	 d�ff�cult	 to	 deal	 w�th	
HAMAS	 because	 HAMAS	 had	 not	 accept	 the	 ex�stence	 of	
the	state	of	Israel	and	has	not	clearly	denounced	“terror�sm”	
as	the	Israel�	government	and	the	West	have	often	seen	�t.	In	
Neuberger’s	v�ew,	the	root	cause	of	Arab-Israel�	confl�ct	�s	not	
the	d�spute	on	 the	 terr�tory	or	Jerusalem;	 the	 root	 l�es	 �n	 the	
non-acceptance	of	the	ex�stence	of	the	State	of	Israel	�n	most	
M�ddle	Eastern	governments.	

	 The	att�tude	among	the	Arabs	toward	the	ex�stence	of	
Israel	was	ne�ther	 stat�c	nor	un�f�ed.	The	 secular	Palest�n�an	
L�berat�on	 Organ�zat�on	 (PLO)	 under	 Yasser	 Arafat	 tended	
to	 be	 moderate,	 w�ll�ng	 to	 resume	 talks	 desp�te	 d�sputes	
and	 d�sagreements.	 There	 were	 some	 tact�cal	 and	 pragmat�c	
changes	�n	both	Israel�	and	Palest�n�an	author�t�es.	

	 But	 �t	 seems	 that	 pragmat�c	 changes	 were	 not	
accompan�ed	by	�deolog�cal	changes.	Most	of	the	Arabs,	and	
the	Musl�m	world,	could	not	accept	the	ex�stence	of	the	State	
of	 Israel.	 Z�on�sm	 cont�nues	 to	 be	 unacceptable,	 desp�te	 the	
fact	that	Israel	has	ex�sted	s�nce	1948.	

	 Actually,	 among	 the	 Musl�m	 world,	 there	 are	
governments	and	peoples	who	beg�n	to	accept	the	coex�stence	
of	 two	countr�es:	 Israel	and	Palest�n�an	State.	 In	 Israel	 there	
�s	some	real�zat�on	that	they	are	Palest�n�an	people	who	need	
the�r	 own	 pol�t�cal	 �nst�tut�ons	 and	 the	 state,	 although	 there	
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are	also	many	Israel�s	who	st�ll	bel�eve	from	the�r	�deolog�cal	
read�ng	 of	 the	 Old	 Testament	 that	 Palest�n�an	 d�d	 not	 ex�st.	
There	were	only	Arabs	of	 the	Israel,	 rather	 than	Palest�n�an,	
accord�ng	to	these	Israel�	people	who	reject	the	poss�b�l�ty	of	a	
Palest�n�an	state	�n	the	reg�on.

	 In	Israel,	 the	d�fferent	 fact�ons	actually	would	not	be	
able	to	w�n	the	elect�ons	w�thout	ensur�ng	the	future	of	peace.	
The	Israel�	want	peace.		But	powers	are	not	unl�m�ted.	There	
should	be	l�m�ts	to	powers.	Once	a	reg�me	�n	Israel�	adm�t	that	
the�r	powers	are	l�m�ted,	they	would	make	comprom�ses	and	
moderate	the�r	absolut�st	parad�gm	regard�ng	Palest�n�ans.				

	 Of	course,	among	Arabs	and	Israel�,	there	has	been a	
cogn�t�ve	d�ssonance.	There	�s	a	percept�on of	�ncompat�b�l�ty	
between	two	Arab	and	Israel�	cogn�t�ons,	att�tudes,	emot�ons,	
and	bel�efs.	But	actually	many	people	�n	the	Arab	countr�es	and	
Israel	have	 tens�ons	 �n	 the�r	own	m�nds.	Th�s	uncomfortable	
tens�on	should	theor�t�cally	serve	as	dr�v�ng	force	that	compels	
the	m�nd	�n	both	s�des	to	acqu�re	new	thoughts	and	perspect�ves,	
to	 mod�fy	 ex�st�ng	 bel�efs	 and	 att�tudes,	 so	 as	 to	 reduce	 the	
amount	of	d�ssonance	or	confl�ct	between	cogn�t�ons.	

	 The	 two	 states	 solut�ons,	 �n	 my	 v�ew,	 �s	 the	 only	
v�able	 solut�on.	 The	 1967	 boundar�es	 should	 be	 resumed.	
The	 part�t�on	 can	 be	 worked	 out.	 There	 should	 be	 greater	
Istrael	or	greater	Palest�ne.	The	h�stor�cal	and	the	�deolog�cal	
d�mens�ons	of	 the	 confl�cts	 should	be	 carefully	managed	by	
the	leaders	�n	both	s�des	so	that	more	pragmat�c	solut�ons	w�ll	
b	worked	out.	More	 talks,	d�alogues	are	 �nd�spensable.	Both	
s�des,	 w�th	 the	 �ntermed�ar�es	 of	 �nternat�onal	 commun�t�es,	
�nclud�ng	the	most	popular	nat�on,	Indones�a,	should	start	 to	
resume	commun�cat�ons.	

	 More	spec�f�cally,	for	HAMAS,	they	should	renounce	

v�olence	 and	 start	 to	 recogn�ze	 Israel.	 For	 Israel�ans,	 they	
should	 cease	 the�r	 state	 terror�sm	 aga�nst	 the	 Palest�n�ans	
as	 well.	 And	 for	 the	 �nternat�onal	 commun�ty,	 �nclud�ng	 the	
Un�ted	States,	they	should	be	more	neutral	and	more	object�ve.	
Neutral�ty,	object�v�ty,	and	moderat�on,	are	very	hard	to	uphold	
�n	 �nternat�onal	 relat�ons,	but	only	 through	 these,	 any	v�able	
solut�on	to	the	M�ddle	East	cr�s�s	can	be	ach�eved.			
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Nonviolence as a Means to Combat 
Terrorism 	

	 Terror�sm	 has	 today	 become	 an	 overworked	 term	 �n	
domest�c,	reg�onal	and	global	pol�t�cs	�n	many	areas,	not	least	
of	 wh�ch,	 the	 Un�ted	 States.	 However,	 the	 major	 focus	 has	
been	on	phys�cal,	often	v�olent	react�ons	to	�t.

	 It	�s	unfortunate	that	many	pol�cymakers	have	cont�nued	
to	respond	to	terror�st	threats	by	str�ct	m�l�tary	act�ons,	rather	
than	 by	 f�nd�ng	 out	 ways	 of	 deal�ng	 w�th	 �t	 much	 more	
effect�vely.	

	 It	should	be	stressed	that	there	are	nonv�olent	responses	
to	terror�sm	as	many	peace	stud�es	scholars	have	attempted	to	
promote.	

	 Among	the	many	stud�es	of	how	terror�sm	should	be	
curbed	nonv�olently,	�s	the	work	of	Tom	H.	Hast�ngs,	ent�tled	
Nonviolent Response to Terrorism	(2004),	wh�ch	argues	that	
the	war	�n	Iraq	and	other	places	�n	the	name	of	the	war	on	terror	
�s	not	effect�ve	�n	prevent�ng	terror�sm.	Hast�ngs	ma�nta�ns	that	
what	needs	to	be	worked	out	�s	many	d�fferent	short-term	and	
long-term	nonv�olent	ways	of	respond�ng	to	terror�sm.	

	 Desp�te	 the	on-go�ng	m�l�tar�st�c	m�ndset	of	many	of	
the	 pol�cymakers	 �n	 the	 Un�ted	 States	 and	 other	 countr�es,	
there	 have	 been	 rap�d	 and	 s�gn�f�cant	 advances	 �n	 non-

m�l�tar�st�c	 �deas.	 Internat�onal	 negot�at�on,	 med�at�on	 and	
adjud�cat�on	have	progressed	through	exper�ence	and	research	
�n	the	past	several	years	and	the	sk�lls	are	ava�lable	to	negot�ate	
w�th	 anyone,	 �nclud�ng	 off�c�als	 of	 terror�st	 organ�zat�ons	
of	 all	 str�pes.	 The	 f�elds	 of	 �nternat�onal	 a�d	 and	 nonv�olent	
�nterpos�t�on	have	grown	�n	knowledge	and	appl�cat�on.	

	 It	�s	useful	to	understand	d�fferent	nonv�olent	responses	
to	terror�sm.	For	the	moment,	there	are	sanct�ons	that	focus	on	
and	 affect	 el�te	 off�c�als	 only	 (not	 the	 populace	 �n	 general),	
med�at�on,	 negot�at�on,	 adjud�cat�on,	 �nternat�onal	 law	
enforcement,	nonv�olent	res�stance	and	�nterpos�t�on,	as	well	
as	global	opprobr�um	aga�nst	all	v�olence	and	a	complete	halt	
of	arms	trade	and	manufacture.	

	 Long-term	 nonv�olent	 responses	 to	 terror�sm	 can	
�nclude	 the	 scal�ng	 back	 of	 consumpt�on	 by	 r�ch	 nat�ons,	
mass�ve	 a�d	 to	 poor	 nat�ons	 and	 populat�ons,	 refugee	
repatr�at�on	 or	 em�grat�on	 and	 debt	 rel�ef	 to	 the	 poorest	
nat�ons.	 Other	 responses	 �nclude	 educat�on	 about	 the	 roots	
of	terror�sm,	educat�on	and	tra�n�ng	about	nonv�olent	power,	
promot�on	 of	 culturally	 and	 ecolog�cally	 sens�t�ve	 tour�sm,	
cultural	exchanges,	susta�nable	econom�cs	and	energy	use,	as	
well	as	fa�r	d�str�but�on	of	agr�cultural	products.	

	 There	are	a	w�de	range	of	act�ons	that	can	be	undertaken,	
but	 unfortunately,	 very	 few	 has	 been	 ser�ously	 taken	 �nto	
cons�derat�on	by	domest�c	or	�nternat�onal	pol�cymakers.	The	
roots	of	terror�sm	have	been	recogn�zed	by	many	people,	but	
few	leaders	have	pa�d	attent�on	to	deal�ng	w�th	them.	

	 One	of	the	roots	�ncludes	cultural	gaps	because	of	the	
natural	d�fferences	between	human	be�ngs.	Th�s	 �s	related	to	
�gnorance	and	a	sense	of	�njust�ce,	whether	�mag�nary	or	actual.	
Here	cross-cultural	commun�cat�on	�s	cruc�al	�n	br�dg�ng	such	
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gaps,	but	many	pol�cymakers	pay	l�ttle	attent�on	to	th�s.	

What	 they	 are	 very	 eager	 to	 demonstrate	 �s	 the�r	 force	 and	
power.	They	re�nforce	m�l�tar�sm,	wh�le	overlook�ng	the	need	
to	ask	for	consultat�on	from	the	many	peacemakers,	rel�g�ous	
leaders	and	commun�ty	f�gures.	

	 I	st�ll	f�nd	�t	hard	to	understand	why	the	adm�n�strat�ons	
of	 the	 the	 U.S.,	 Br�ta�n	 and	 Austral�a	 do	 not	 start	 to	 use	
nonv�olent	 responses	 to	 terror�sm.	V�olence	w�ll	 only	 create	
more	 v�olence.	 I	 share	 the	 bel�ef	 that	 v�olent	 response	 to	
v�olence	tends	ult�mately	to	breed	cont�nual	v�olence.	H�story	
proves	that	each	t�me	the	m�l�tary	�s	used,	c�v�l�ans	are	k�lled	
or	become	major	v�ct�ms.	

	 What	we	see	each	day	�n	Iraq,	and	often	�n	Palest�ne,	
�s	 that	hatred	has	been	 responded	 to	by	another,	often	more	
destruct�ve,	 hatred.	 K�ll�ng	 c�v�l�ans,	 �nclud�ng	 women	 and	
ch�ldren,	 �s	 never	 just�f�able,	 but	 many	 pol�cymakers	 seem	
to	 �gnore	 the	 very	 fact	 that	 accord�ng	 to	 the	 latest	 reports	
thousands	 of	 Iraq�s	 and	 sold�ers	 have	 lost	 the�r	 l�ves,	 not	 to	
ment�on	 property.	 Th�s	 obv�ous	 fact	 has	 never	 made	 the	
government	leaders	or	the	people	of	the	U.S.	and	others	reth�nk	
the�r	m�l�tar�st�c	pol�c�es.	

	 Nonv�olence	�s	more	effect�ve	that	any	other	mode	of	
response	to	v�olent	attack.	A	nonv�olent	response	to	terror�sm	
does	 not	 mean	 tolerat�ng	 terror�sm.	 It	 does	 not	 mean	 that	
m�l�tary	strength	�s	not	�mportant.	What	I	d�sagree	w�th	�s	the	
m�ndset	and	pol�c�es	 that	always	 respond	w�th	v�olence	 f�rst	
and	foremost	before	anyth�ng	else.	

	 It	 �s	 h�gh	 t�me	 for	 the	 pol�cymakers	 to	 reth�nk	 the�r	
m�l�tary	 responses	 to	 terror�sm	 and	 to	 f�nd	 alternat�ve	 ways	
and	g�ve	more	 attent�on	 to	nonv�olent	 responses.	 If	 a	 leader	

really	�ntends	to	bu�ld	peace,	then	he	or	she	should	f�rst	exhaust	
all	nonv�olent	means	of	deal�ng	w�th	v�olence.	Otherw�se,	our	
world	�n	wh�ch	we	all	l�ve	together,	w�ll	not	be	a	safer	place.	
People	w�ll	always	th�nk	of	others	�n	terms	of	the�r	antagon�sts	
rather	than	wh�ch	commonal�t�es	we	share.	People	w�ll	always	
have	a	negat�ve	perspect�ve	about	what	the	other	s�de	�s	do�ng.	
If	there	�s	no	trust,	there	�s	no	peace.	And	trust	can	only	be	bu�lt	
by	med�at�on,	negot�at�on	and	d�alog.	 
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Middle East Peace process after
Yassin’s killing 	

	 The	 assass�nat�on	 of	 She�kh	 Ahmed	 Yass�n	 --	 the	
founder	 and	 sp�r�tual	 leader	 of	 Hamas	 (Islam�c	 Res�stance	
Movement,	 Harakat al-Muqawwama al-Islamiyya)	 --	 by	
Israel�s	 �n	 Gaza,	 certa�nly	 deepens	 the	 d�v�de	 and	 worsens	
tens�on	among	those	�nvolved	�n	the	M�ddle	East	peace	effort.	
Among	 the	 Palest�n�an	 and	 Arab	 world,	 revenge	 has	 been	
vowed	 and	 ant�-Israel�	 sent�ment	 has	 become	 the	 common	
language	�n	off�ces	and	on	the	streets.	

	 For	Ar�el	Sharon	and	h�s	supporters,	the	murder	was	a	
blow	to,	what	they	perce�ve	as,	ant�terror�sm	efforts,	comparable	
to	the	Amer�can	pursu�t	of	al-Qaeda.	Israel’s	object�ve	was	to	
root	 out	 the	 rad�cal	 elements.	 For	 Palest�n�ans	 and	 all	 those	
who	 seek	 peace	 �n	 the	 M�ddle	 East,	 by	 th�s,	 Israel�s	 are	 the	
peace	breakers.	

	 World	 leaders	 �n	 the	 European	 Un�on	 and	 the	 Arab	
and	Musl�m	world	were	shocked	by	the	news	and	condemned	
th�s	brutal	and	 �llegal	move.	All	agree	 that	 the	assass�nat�on	
was	aga�nst	 �nternat�onal	 law.	Even	U.S.	off�c�als,	under	 the	
pressure	of	 such	w�despread	condemnat�on,	cr�t�c�zed	 Israel,	
stat�ng	that	the	assass�nat�on	was	“deeply	troubl�ng”.	The	U.S	
sa�d	that	the	act�on	would	do	l�ttle	for	progress	toward	peace	�n	

the	reg�on.	

	 The	k�ll�ng	had	part�cular	�mpact	for	U.S.	off�c�als	as	
they	had	welcomed	Israel’s	plans	 for	“d�sengagement”	 from	
Gaza	and	parts	of	the	West	Bank.	U.S.	off�c�als	sa�d	that	the	
k�ll�ng	was	a	m�stake	that	would	make	Arab	cooperat�on	�n	the	
w�thdrawal	more	d�ff�cult,	 part�cularly	 regard�ng	 Jordan	 and	
Egypt.	

	 S�nce	 the	 creat�on	 of	 the	 State	 of	 Israel	 �n	 1948,	 the	
peace	 process	 �n	 the	 M�ddle	 East	 has	 undergone	 ups	 and	
downs.	Talks,	cease-f�res,	and	attacks	are	endless	phenomena.	
L�ttle	 progress	 has	 been	 made.	 One	 of	 the	 major	 obstacles	
for	 mak�ng	 progress	 has	 been	 reject�ons	 from	 both	 part�es,	
the	 Israel�s	 and	 the	Palest�n�ans.	L�kud	Party	has	 shown	 the	
most	 rad�cal	 att�tude	 among	 the	 Israel�s	 and	 tends	 to	 avo�d	
comprom�se.	

	 Hamas,	on	 the	other	hand,	promoted	 the	 reject�on	of	
the	very	ex�stence	of	 the	State	of	 Israel	and	 tended	 to	avo�d	
the	need	to	hold	�nternat�onal	conversat�ons.	In	1988,	Hamas	
asserted	 that	 “the	 Musl�m	 Palest�n�an	 people	 reject	 the	
surrender	solut�on	and	�nternat�onal	conferences,	for	these	w�ll	
not	restore	our	people’s	r�ghts	�n	the�r	homeland...	L�berat�on	
w�ll	not	be	completed	w�thout	sacr�f�ce,	blood,	and	j�had.”	

	 For	Hamas,	Palest�ne	�s	a	homeland	that	should	not	be	
shared	w�th	the	Israel�	Jews.	Hamas	v�ews	the	Israel�s	and	the�r	
ma�n	supporters	and	all�es	as	“enem�es”.	Yet,	over	the	course	
of	t�me,	Hamas	has	not	become	a	monol�th�c	movement	and	�ts	
�deology	�s	not	ent�rely	stat�c.	Two	w�ngs	may	be	d�scerned:	
The	 rel�g�ous	 and	 the	 m�l�tary,	 although	 both	 are	 connected	
�n	many	respects.	She�kh	Yass�n	has	been	well	known	for	h�s	
sp�r�tual	 and	 rel�g�ous	 teach�ngs,	 rather	 than	 for	 h�s	m�l�tary	
leadersh�p	and	�nvolvement.	
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	 Yass�n’s	“ant�-colon�al”	�deology	was	born	out	of	the	
Israel�	occupat�on.	H�s	fam�ly	was	among	those	who	became	
refugees	 �n	 1948,	 and	 he	 grew	 up	 �n	 the	 occup�ed	 terr�tory.	
Reject�on�st	 �deology	 resulted	 from	 al�enat�on	 from	 h�s	 land	
and	 property.	 “If	 there	 was	 a	 cho�ce	 between	 death	 and	 the	
loss	of	one’s	homeland,	one	would	choose	death,”	sa�d	She�kh	
B�taw�,	another	leader	of	Hamas.	

	 At	 the	 same	 t�me,	 the	 �deology	 of	 the	 Musl�m	
Brotherhood	 --	 founded	 �n	 1928	 --	 greatly	 �nfluenced	 the	
Islam�c	nature	of	Hamas,	but	the	occupat�on	was	the	pr�mary	
background	of	�ts	r�se	�n	1988,	and	�ts	development.	The	upr�s�ng	
by	stones	intifada	was	among	the	ma�n	products	of	Hamas	and	
has	appealed	to	many	Palest�n�ans	and	the	�nternat�onal	world.	
It	has	become	an	�con	of	res�stance	aga�nst	colon�al�sm.	

	 G�ven	 the	 character�st�cs	 of	 Hamas,	 any	 peace	 talks	
would	 not	 br�ng	 about	 progress	 w�thout	 the	 �nvolvement	 of	
part�es	 �n	 Palest�ne,	 �nclud�ng	 Hamas.	 It	 would	 be	 a	 huge	
m�stake	to	underm�ne	the	role	of	Hamas	�n	peace	talks,	even	
though	�ts	leaders	tend	to	reject	such	conversat�ons.	

	 It	�s	also	a	grave	m�stake	to	a�m	to	crush	Hamas.	Hamas	
--	as	an	�con	of	res�stance	--	has	been	omn�present	�n	Palest�ne	
and	�n	the	Arab	and	Musl�m	world,	desp�te	d�sagreements	�n	
�deology	and	strategy.	

	 For	a	peace	talk	to	make	a	d�fference,	the	task	would	not	
be	merely	to	moderate	rad�cal	Palest�n�an	att�tudes,	but	also	to	
moderate	the	rad�cal,	m�l�tant	elements	of	the	Israel�	government	
and	Jew�sh	people,	as	reject�on�sm	�s	not	exclus�vely	observed	
�n	 Palest�n�ans.	 Therefore,	 U.S.	 and	 �nternat�onal	 pressure	
should	be	d�rected	toward	both	Palest�n�ans	and	Israel�s	--	to	
restra�n	from	destruct�ve	moves	and	to	comprom�se	the�r	total	
reject�on	of	others.	

	 The	 role	 of	 She�kh	 Yass�n	 was	 so	 cruc�al	 that	 h�s	
absence	w�ll	have	a	great	�mpact	on	the	future	of	Hamas.	Many	
bel�eve	that	there	�s	no	leader	comparable	to	Yass�n.	However,	
younger	generat�ons	have	become	members	or	supporters	of	
Hamas	and	�t	seems	l�kely	that	th�s	generat�on	w�ll	take	over	
the	leadersh�p.	

	 As	a	result	of	Israel�	m�l�tant	att�tudes,	the	rad�cal�zat�on	
of	the	Palest�n�an	youth	w�ll	be	the	ma�n	phenomenon	�n	the	
future.	More	and	more	attacks	aga�nst	Israel�s	are	l�kely.	And	
the	Israel�	sold�ers	w�ll	be	requ�red	to	be	both	defens�ve	and	
offens�ve.	 Confl�cts	 w�ll	 be	 more	 severe	 and	 the	 number	 of	
v�ct�ms	w�ll	�ncrease.	

	 However,	desp�te	the	assass�nat�on,	all	part�es	should	
rema�n	opt�m�st�c	about	the	future.	There	are	some	strateg�es	
that	could	prov�de	reason	for	hope.	F�rst,	the	part�c�pat�on	of	
all	part�es	�n	the	M�ddle	East	peace	process	�s	v�tal.	No	party	
should	go	�ts	own	way.	

	 Peace	 �n	 the	 M�ddle	 East	 w�ll	 not	 be	 real�zed	 unless	
all	part�es	 are	 treated	 justly.	The	only	hope	 for	 the	 future	 �s	
the	coex�stence	of	the	two	peoples	based	on	equal�ty	and	self-
determ�nat�on.	

	 Second,	 �nternat�onal	 �ntervent�on	 through	 deta�led	
peace	strateg�es	�s	desperately	needed	to	prevent	the	�ncreas�ng	
ep�sodes	of	v�olence,	and	to	move	toward	reconc�l�at�on.	The	
Un�ted	Nat�ons	should	�mpress	upon	the	Israel�s	that	the	k�ll�ng	
was	destruct�ve	 and	 counterproduct�ve	 to	 the	peace	process.	
The	U.S.	and	�nternat�onal	commun�ty	should	be	more	d�rect	�n	
condemn�ng	the	Israel�	government	whenever	�njust�ce	occurs,	
not	just	�n	acts	carr�ed	out	by	Palest�n�an	su�c�de	bombers.	

	 Th�rd,	a	m�l�tary	strategy	should	not	be	an	opt�on	at	all.	
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K�ll�ngs,	attacks,	terror,	and	other	k�nds	of	v�olence	comm�tted	
by	 e�ther	 s�de	 should	 come	 to	 an	 end.	 D�alog,	 comprom�se,	
and	 reconc�l�at�on	are	 the	keys	 for	 the	M�ddle	East	 to	make	
progress	toward	long-term	coex�stence	and	peace.	

Hamas Victory and Middle East Peace 
Process 	

	 There	are	now	two	general	pol�t�cal	v�ews	and	att�tudes	
towards	the	v�ctory	of	the	Palest�n�an	Hamas	�n	the	context	of	
the	M�ddle	East	peace	process:	Pess�m�sm	and	opt�m�sm.	The	
Un�ted	States,	Israel	and	some	European	leaders,	wh�ch	brand	
Hamas	as	a	terror�st	group,	cons�der	th�s	tr�umph	as	a	shock�ng	
set-back	and	they	are	reluctant	to	appear	opt�m�st�c.

	 Some,	 �nclud�ng	 Indones�a,	 are	 more	 pos�t�ve,	
however	 th�s	 w�ll	 depend	 on	 the	 way	 �n	 wh�ch	 Hamas	 runs	
the	 government,	 solves	 �nternal	 problems,	 and	 deals	 w�th	
“s�gn�f�cant	others”,	espec�ally	Israel.	

	 By	part�c�pat�ng	�n	the	local,	mun�c�pal,	and	now	general	
elect�ons,	 Hamas	 has	 actually	 of	 �tself	 changed.	 Founded	 �n	
1987	 by	 Sha�kh	 Ahmad	 Yass�n	 and	 Abdel	 Az�z	 al-Rant�ss�,	
�t	 was	 partly	 shaped	 and	 even	 a�ded	 by	 the	 ex�stence	 and	
att�tudes	of	 the	 Israel	occupat�on,	 and	was	partly	 �nfluenced	
by	the	Egypt�an	Musl�m	Brotherhood	movement.	Israel	helped	
weaken	the	Palest�n�an	Author�ty	under	Fatah	that	led	to	the	
strengthen�ng	of	Hamas.	

	 Hamas	 prov�ded	 hope	 for	 many	 d�scontented	
Palest�n�ans,	 because	 of	 what	 they	 saw	 as	 a	 corrupt	 and	
�neffect�ve	 Palest�n�an	 Author�ty.	 It	 �s	 formally	 comm�tted	
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to	establ�sh�ng	a	Palest�n�an	state	w�th�n	�ts	own	borders,	and	
to	 the	 destruct�on	 of	 the	 state	 of	 Israel.	 It	 has	 pursued	 th�s	
a�m	through	a	ser�es	of	attacks	on	Israel�	troops,	settlers	and	
c�v�l�ans	both	�n	Palest�n�an	terr�tor�es	and	�n	Israel.	

	 However,	�t	also	ass�sts	ord�nary	people	�n	settlements	
and	 refugee	 camps.	 Hamas	 has	 ga�ned	 support	 because	 of	
�ts	char�ty	work	and	 �ts	corrupt�on-free	 �mage.	S�gn�f�cantly,	
�n	 the	 elect�on	 campa�gns	 Hamas	 om�tted	 ment�on	 of	 �ts	
long-stand�ng	 comm�tment	 to	 destroy	 Israel,	 and	 ra�sed	 the	
poss�b�l�ty	of	�nd�rect	negot�at�ons	w�th	the	Israel�s.	Now,	by	
w�nn�ng	the	elect�ons,	Hamas	would	�n	all	l�kel�hood	have	to	
sh�ft	the�r	v�olent,	rad�cal	pol�c�es	to	more	moderate	strateg�es	
bef�tt�ng	a	respons�ble	government.	

	 Recent	results	of	general	elect�ons	�n	Iran,	Egypt	and	
now	 Palest�ne,	 show	 that	 the	 M�ddle	 East	 �s	 actually	 tak�ng	
the	 democrat�c	 path.	 Rad�cal�sm	 and	 terror�sm	 have	 ex�sted	
partly	because	certa�n	elements	have	seen	no	v�able	pol�t�cal	
alternat�ve	to	pursue	the�r	asp�rat�ons.	

	 The	 part�c�pat�on	 of	 Islam�c	 movements	 �n	 the	
democrat�c	 process	 w�ll	 l�kely	 reduce	 the	 poss�b�l�ty	 of	
underground	res�stance	and	v�olence.	The	elect�ons	have	been	
pra�sed	as	free,	fa�r,	transparent	and	peaceful,	wh�ch	should	be	
regarded	by	other	democrat�c	governments	as	a	good	s�gn.	

	 Hamas	 leaders	 and	 the	 Palest�n�an	 peoples	 now	 face	
even	greater	challenges.	

	 F�rst,	they	must	be	able	to	conv�nce	people	�n	Palest�ne	
and	Israel	that	they	w�ll	no	longer	endorse	v�olence.	

	 Second,	desp�te	the	tr�umph,	Hamas	must	fulf�ll	the�r	
prom�se	 to	 collaborate	 w�th	 Fatah	 and	 smaller	 part�es;	 they	
should	no	longer	reject	each	other;	they	must	bu�ld	the�r	country	

together.	They	have	democrat�cally	won	the	elect�ons	and	they	
must	 show	 that	 they	are	also	able	 to	govern	democrat�cally.	
Hamas	has	the	r�ght	to	form	the	new	government,	but	the	new	
government	must	govern	democrat�cally	and	profess�onally.	

	 Th�rd,	and	th�s	�s	probably	the	greatest	challenge,	Hamas	
must	change	 the�r	pol�t�cal	att�tudes	 to	 Israel.	Hamas	should	
be	 w�ll�ng	 to	 deal	 w�th	 Israel;	 they	 must	 talk.	 Convent�onal	
reject�on�st	att�tudes	w�ll	not	help	at	all	�n	the	peace	process.	

	 Be�ng	�n	a	pos�t�on	of	power,	Hamas	cannot	�gnore	�ts	
partners	 �n	 the	 M�ddle	 East	 and	 �nternat�onal	 commun�t�es.	
Pol�t�cs	means	comprom�se,	and	�f	Hamas	cannot	comprom�se,	
then	the	path	to	peace	w�ll	become	much	more	d�ff�cult.	All	
have	to	come	to	terms	and	adapt	to	the	new	real�ty.	

	 Of	course,	the	challenges	are	now	be�ng	equally	faced	
by	Israel,	the	U.S.	and	the	European	Un�on.	Many	tend	to	see	
the	v�ctory	as	an	obstacle	to	the	peace	process.	But	they	w�ll	
have	to	moderate	the�r	v�ews	and	accept	the	current	pol�t�cal	
real�ty.	

	 They	cannot	say	that	the	elect�on	was	democrat�c	but	
d�sregard	 and	 �solate	 the	 w�nner,	 �n	 the	 same	 manner	 that	
Hamas	cannot	w�n	democrat�c	elect�ons	but	at	the	same	t�me	
reject	the	r�ght	to	ex�st	and	l�ve	peacefully	w�th	the�r	s�gn�f�cant	
others.	Both	s�des	of	the	equat�on	cannot	be	�gnored.	Both	must	
negot�ate,	no	matter	how	hard	and	pa�nful.	

	 Peace	 �n	 Palest�ne	 w�ll	 now	 greatly	 depend	 on	 the	
way	that	Hamas	runs	the	government,	�ts	behav�or	�n	�nternal	
affa�rs,	and	�ts	deal�ngs	w�th	other	�mportant	players.	If	 they	
can	ensure	all	of	th�s,	they	w�ll	w�n	�nternat�onal	support	and	
long-term	 peace	 �n	 the	 M�ddle	 East	 w�ll	 be	 more	 l�kely	 to	
preva�l.	
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War is the Spiritual Cancer	

	 Terr�fy�ng	terrors	�n	the	Un�ted	States,	and	recently	�n	
Indones�a,	 should	be	enough	 �n	 teach�ng	valuable	 lessons	 to	
world	 c�t�zens.	 Internat�onal	 m�l�tary	 cooperat�on,	 techn�cal	
cooperat�on,	and	rat�f�cat�ons	of	convent�ons	are	�mportant	but	
cultural	approaches	should	be	much	more	strateg�c.	

	 Inter-c�v�l�zat�onal	and	�nter-rel�g�ous	d�alogue	should	
br�dge	d�fferences	and	d�strust.	D�alog	 �s	 the	best	opt�on	 for	
�nternat�onal	commun�t�es	�n	order	to	develop	more	peaceful	
relat�onsh�ps	 based	 on	 mutual	 understand�ng,	 recogn�t�on,	
l�sten�ng	and	respect.	Through	d�alogue,	world	c�t�zens	are	able	
to	set	up	common	platforms	towards	global	peace.	There	are	
four	�rrevocable	d�rect�ves:	culture	of	nonv�olence	and	respect	
for	l�fe,	sol�dar�ty	and	a	just	econom�c	order,	tolerance	and	a	
l�fe	�n	truthfulness,	and	equal	r�ghts	and	partnersh�p	between	
all	human	be�ngs.	

	 Common	platforms	can	be	der�ved	from	all	theolog�es	
and	 world	 v�ews,	 and	 be	 developed	 by	 openness	 of	 m�nd	
and	eagerness	to	learn	�n	order	that	all	part�es	have	the	same	
substance	 of	 fa�th	 and	 the	 s�m�lar	 d�rect�on	 of	 l�ves.	 Any	
effort	 to	 do	 just�ce	 to	 all	 creatures,	 w�thout	 d�scr�m�nat�on	
and	except�on,	must	be	strongly	promoted.	Rel�g�ons	should	
prov�de	human�ty	w�th	a	world	v�ew	that	un�f�es	world	soc�ety	

and	 prov�des	 a	 moral	 code	 w�th�n	 wh�ch	 human	 be�ngs	 can	
or�ent	the�r	l�ves.	Rel�g�ous	exclus�v�sm	must	be	subord�nated	
to	human�ty	because	rel�g�ons	ex�st	for	human�ty.	

	 Wh�le	 each	 rel�g�on	 has	 �ts	 own	 part�cular	 bas�s	 of	
author�ty	 for	 the	 �mplementat�on	 of	 eth�cal	 standards,	 the	
pract�cal	 results	 are	 to	 a	 large	 extent	 s�m�lar.	 Many	 bas�c	
eth�cal	pr�nc�ples	are	common	to	all	rel�g�ons.	Just�ce	�s	central	
to	 the	 teach�ng	of	 all	 rel�g�ons.	All	 enjo�n	 the�r	 followers	 to	
do	 just�ce	and	benevolence.	The	real�zat�on	of	 just�ce	 �n	our	
soc�et�es	 depends	 on	 the	 �ns�ght	 and	 read�ness	 to	 act	 justly.	
R�ghts	w�thout	moral�ty	cannot	endure	long,	and	there	w�ll	be	
no	better	global	order	w�thout	a	global	eth�c,	and	there	w�ll	no	
global	eth�c	w�thout	a	global	respons�b�l�ty.	

	 S�nce	 all	 human	 be�ngs	 share	 �n	 h�gh	 d�gn�ty,	 they	
have	 the	 r�ght	 to	be	 respected,	 served	and	 loved.	Chr�st�ans,	
Musl�ms,	 Jews,	 and	 other	 rel�g�ous	 peoples	 are	 obl�ged	 to	
render	love	and	serv�ce	to	all	people.	Human	d�gn�ty	may	be	
promoted	by	respect�ng	the	d�gn�ty	of	l�fe,	the	d�gn�ty	of	sp�r�t,	
the	d�gn�ty	of	consc�ence,	and	the	d�gn�ty	of	freedom.	Every	
human	be�ng,	w�thout	except�on,	possesses	an	�nal�enable	and	
untouchable	d�gn�ty.	The	Golden	Rule,	wh�ch	�s	found	�n	many	
rel�g�ons	and	eth�cal	trad�t�ons	�s:	What	you	do	not	w�sh	done	
to	yourself,	do	not	do	to	others!	

	 Every	form	of	ego�sm,	or	every	self-seek�ng,	whether	
�nd�v�dual	 or	 collect�ve,	 whether	 �n	 the	 form	 of	 class�c�sm,	
rac�sm	or	chauv�n�sm,	 �s	 to	be	rejected,	for	all	 these	prevent	
humans	from	be�ng	authent�cally	human.	In	�nner	or�entat�on,	�n	
the	ent�re	mental�ty,	�n	the	“heart”,	rel�g�ons	bear	respons�b�l�ty	
�n	a	spec�al	way.	We	are	conv�nced	that	the	new	global	order	
w�ll	be	a	better	one,	only	�n	a	soc�ally-benef�c�al	and	plural�st,	
partner	 shar�ng	 and	 peace-foster�ng,	 nature-fr�endly,	 and	
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ecumen�cal	globe.	

	 The	sp�r�tual	problem	of	modern	man	�s	one	of	those	
quest�ons	 that	 belongs	 so	 �nt�mately	 to	 the	present	 �n	wh�ch	
we	are	l�v�ng	that	we	cannot	judge	of	them	fully.	The	modern	
man	 �s	 a	 newly	 formed	 human	 be�ng.	 The	 quest�on	 seems	
rather	vague,	but	the	truth	�s	that	�t	has	to	do	w�th	someth�ng	so	
un�versal	and	so	global	that	�t	exceeds	the	grasp	of	any	s�ngle	
human	be�ng,	of	any	s�ngle	rel�g�on.	

	 We	have	all	the	respons�b�l�ty	to	replace	the	h�story	of	
confl�ct	w�th	the	h�story	of	harmony	and	peace.	We	must	be	
w�ll�ng	to	look	at	ourselves	w�th	cr�t�cal	eyes	and	our	read�ness	
to	confront	�n	our	trad�t�on	anyth�ng	that	may,	�ntent�onally	or	
otherw�se,	contr�bute	to	the	demean�ng	of	others.	To	prevent	
wars	and	terror�sm	�s	not	spontaneous.	It	�s	a	c�v�c	and	act�ve	
pos�t�on.	D�alog	and	peace	educat�on	should	be	foremost	and	
be	strongly	promoted.	

Dangerous Intentions 

	 The	Iraq�	war	has	k�lled	hundreds	of	Iraq�	c�v�l�ans	as	
well	as	sold�ers	from	both	s�des	and	destructed	Iraq�	h�stor�cal	
bu�ld�ngs.	Yet	few	people	real�ze	the	potent�al	 �mpact	of	 the	
war	on	�ntercultural	relat�onsh�ps.	Pres�dent	George	W.	Bush	
and	Pres�dent	Saddam	Husse�n	are	aware	of	uncerta�nty	and	
d�ff�cult�es	�n	terms	of	the�r	m�l�tary	act�on,	but	they	haven’t	
shown	the�r	sens�t�v�ty	over	�ts	negat�ve	cultural	�mpl�cat�ons.	
S�nce	 they	 entered	 the	 war,	 they	 are	 no	 longer	 the	 masters	
of	pol�cy	but	 the	 slaves	of	unforeseeable	and	uncontrollable	
events.	

	 Bush	 and	 Husse�n	 show	 the�r	 dangerous	 m�nds.	
The�r	 conf�dence	 was	 so	 strong	 that	 they	 embraced	 moral	
absolut�sm.	 Both	 use	 rel�g�ous	 language,	 regardless	 of	 the�r	
secular	 leadersh�p.	 God	 �s	 to	 take	 s�des.	 As	 Bush	 cla�med,	
Husse�n	�s	ev�l,	and	we	are	pure	and	good;	our	cause	�s	just,	
may	God	bless	us.	Husse�n	soon	repl�ed,	God’s	v�ctory	w�ll	be	
us.	One’s	tendency	to	demon�ze	the	enemy	has	led	the	other	to	
do	a	s�m�lar	demon�z�ng,	just	l�ke	the	war	between	H�tler	and	
the	Slavs.	When	H�tler	stated:	“God	has	made	our	nat�on.	We	
are	defend�ng	H�s	work	by	defend�ng	�ts	very	ex�stence.”	The	
reply	from	the	other	s�de,	from	followers	of	Pan-Slav�sm,	was	
equally	true	to	type:	“The	German	monsters	are	not	only	our	
foes,	but	God’s	foes.”	
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	 Not	only	have	Bush	and	Husse�n	man�pulated	rel�g�on,	
they	also	take	nat�onal�sm	to	the	extreme.	Bush	has	bel�eved	
�n	zero-sum	terms:	the	ga�n	of	m�ne	�s	necessar�ly	the	loss	of	
others.	Bush	presents	the	�mmoral	and	�rrat�onal	penumbra	of	
nat�onal�sm,	wh�ch	�s	the	attempt	to	enforce	h�s	own	�nterests	
to	the	d�rect	damage	of	those	of	others.	

	 Bush	 cla�ms	 to	 l�berate	 Iraq�	 people,	 but	 the	 Iraq�	
people	don’t	want	Bush	 to	 l�berate	 them	by	destroy�ng	 the�r	
fatherland,	l�ves,	property	and	c�v�l�zat�on.	Most	Iraq�	people	
themselves	do	not	share	the	rhetor�c	goal	merely	told	by	the	
aggressors.	It	�s	far	from	real�ty	that	Iraq	w�ll	v�ew	Amer�ca	as	
a	hero.	Amer�ca	w�ll	be	seen	as	threaten�ng,	not	lead�ng	peace.	
Amer�cans	 have	 no	 r�ght	 to	 tell	 the	 world	 about	 democracy	
and	peace.	Instead,	Amer�can	government’s	self-glor�f�cat�on	
would	be	seen	as	a	pol�t�cal	arrogance.	

	 Bush	�s	apparently	dec�s�ve,	but	towards	a	dangerous	
d�rect�on.	He	fears	that	h�s	people	are	surrounded	by	a	world	
of	enem�es.	Th�s	�s	a	culture	of	fear.	Th�s	aggress�on	can	be	an	
endless	process	�n	wh�ch	�t	would	serve	as	a	stepp�ng-stone	for	
further	expans�on.	Th�s	could	be	used	by	others	as	a	pretext	for	
rad�cal�sm	and	terror�sm.	

	 Th�s	aggress�on	�mpl�es	rac�sm.	Rac�sts	have	a	worse	
record	 of	 patr�ot�sm	 than	 the	 representat�ves	 of	 all	 other	
nat�onal	�deolog�es	altogether.	They	were	the	only	ones	who	
cons�stently	 den�ed	 the	 great	 pr�nc�ple	 upon	 wh�ch	 nat�onal	
organ�zat�ons	of	peoples	are	bu�lt,	the	pr�nc�ple	of	equal�ty	and	
sol�dar�ty	of	 all	peoples	guaranteed	by	 the	 �dea	of	mank�nd.	
Bush	 does	 not	 g�ve	 up	 the	 �dea	 of	 mank�nd,	 but	 th�nks	 that	
Amer�ca	�s	the	supreme	guarantee	of	human�ty.	

	 Bush	 den�es	 any	 equal	 relat�onsh�p	 between	 human	
races,	just�fy�ng	the	d�st�nct�on	that	East	�s	East	and	West	�s	West	

and	never	the	twa�n	shall	meet.	Darw�n�sm	was	strengthened	
by	 the	 fact	 that	 �t	 followed	 the	path	of	 the	old	doctr�ne	 that	
“M�ght	 �s	R�ght.”	Bush’s	 �dea	of	 conquest	 demonstrates	 the	
embracement	of	the	surv�val	of	the	f�ttest.	

	 If	a	recent	poll�ng	�nd�cat�ng	that	some	70	percent	of	
Amer�cans	 support	 the	 aggress�on	 �s	 val�d,	 �t	 would	 mean	
that	most	Amer�cans	are	suffer�ng	from	false	consc�ousness,	
uncr�t�cal	patr�ot�sm	and	bl�nd	support	 for	 the�r	government:	
“R�ght	or	wrong	�s	my	country.”	Th�s	can	be	a	real	obstacle	to	
world	plural�sm.	

	 The	war	can	w�den	 the	gap	between	 the	self	and	 the	
others.	 Prejud�ces,	 hatred	 and	 m�sunderstand�ngs	 would	
�ncrease	as	peoples	tend	to	show	the�r	absolut�sm,	rather	than	
moderat�on	and	relat�v�sm.	It	�s	th�s	moral	absolut�sm	that	has	
lead	to	Amer�can	except�onal�sm.	

	 The	 war	 �s	 not	 between	 rel�g�ons	 or	 c�v�l�zat�ons.	 It	
�s	 essent�ally	 a	 war	 aga�nst	 human�ty.	 Th�s	 �s	 a	 tragedy	 of	
human�ty	�n	wh�ch	all	rat�onale-cr�t�cal	�nd�v�duals,	regardless	
of	�dent�ty,	must	regret	and	then	support	for	�ts	end.	Moderat�on	
and	moral	relat�v�sm	are	necessary	for	peoples	to	coex�st.	
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The Epithet “Islamic Fascism” 

	 Pres�dent	George	W.	Bush’s	ep�thet	“Islam�c	fasc�sts”	
�n	talk�ng	about	the	arrest	of	the	suspected	terror�sts	�n	London	
(and	about	H�zbullah	and	HAMAS)	and	the	popular�zat�on	of	
the	 ep�thet	 by	 other	 pol�t�c�ans	 assoc�at�ng	 part�cular	 strand	
of	Islam�c	�deology	w�th	“a	new	type	of	fasc�sm”	does	more	
harm	than	good	�n	our	attempt	at	br�dg�ng	the	percept�on	gap	
between	the	Musl�m	world	and	the	West.	These	buzzwords	and	
excess�ve	jargons,	espec�ally	among	Amer�can	fundamental�sts,	
have	sh�fted	us	from	�dent�fy�ng	and	solv�ng	the	real	problems	
and	the	root	causes	of	transnat�onal	terror�sm,	the	enemy	of	all	
world	c�t�zens.						

	 There	are	some	reasons	why	the	label�zat�on	of	a	group	
of	 terror�sts	 w�th	 Islam�c	 fasc�sm	 �s	 unhelpful	 �n	 our	 peace	
mak�ng	and	peace	bu�ld�ng	efforts.	F�rst,	“Islam�c	fasc�sm”	�s	
more	a	portrayal,	�mag�nat�on,	�nvent�on	than	an	explanat�on	
of	 the	 fact	 and	 h�stor�cal	 truth.	 Of	 course	 Pres�dent	 George	
W.	 Bush	 and	 others	 us�ng	 the	 term	 do	 not	 feel	 the	 need	 to	
expla�n	 the�r	def�n�t�on	and	do	not	care	about	how	th�s	 term	
m�ght	�nsult	the	Musl�m	major�ty,	because	for	Bush	and	others	
�t	has	becomes	clear	that	terror�sts	f�ght	aga�nst	freedom	and	
democracy.	 	The	 terror�sts	do	not	use	 the	word	 fasc�sm	and	
most	 moderates	 do	 not	 v�ew	 them	 as	 such.	 Fasc�sm	 wh�ch	
emerged	�n	Italy	was	then	used	very	loosely	to	mean	all	k�nds	

of	ways.			

	 Second,	 �t	 w�ll	 �nc�te	 more	 buzzwords	 com�ng	 from	
Musl�m	rad�cals.	The	term	Islam�c	fasc�sm	can	be	m�sused	by	
the	rad�cals	and	the	terror�sts	themselves	�n	the�r	counterattack.	
In	world	h�story,	the	use	of	buzzwords	dur�ng	wars	are	common	
among	confl�ct�ng	part�es,	Today	there	are	the	same	buzzwords	
used	to	demon�ze	the	West,	Amer�can,	Jew�sh	people,	Israel,	
the	“�nf�dels”,	etc.	For	example,	�n	an	Iran�an	newspaper,	Bush	
�s	dep�cted	as	“the	21st	century	H�tler”	and	Tony	Bla�r	as	“the	
21st	 Mussol�n�”.	 Certa�nly	 Bush	 and	 Bla�r	 do	 not	 l�ke	 to	 be	
called	w�th	that.	Th�s	�s	thus	the	task	of	the	leaders	and	moderate	
groups	everywhere	to	moderate	the	extrem�sts	on	both	s�des	of	
the	confl�ct.	Demon�zat�on	creates	further	demon�zat�on,	and	
v�olence	comes	very	eas�ly	from	and	w�th	th�s.	But	for	the	21st	
century	generat�on	of	peace	leaders	they	must	stop	us�ng	terms	
and	jargons	that	are	not	�n	conform�ty	w�th	facts	and	real�t�es.				

	 Th�rd,	 the	 moderates	 feel	 uneasy	 and	 uncomfortable	
about	the	attachment	of	the	term	fasc�sm	to	the	peaceful	rel�g�on	
of	Islam	s�nce	fasc�sm	has	been	commonly	used	�n	derogatory	
and	negat�ve	manner.	It	w�ll	become	harder	for	the	moderates	
and	 l�berals	 to	 br�dge	 the	 gap	 between	 themselves	 and	 the	
rad�cals	when	they	know	how	the	Western	leaders	are	so	easy	
to	make	fun	of	Islam	by	putt�ng	any	k�nd	of	extrem�st	words	to	
the	rel�g�on.	For	the	moderates,	terror�sm,	or	fasc�sm,	�s	al�en	
to	 Islam,	 and	 th�s	 should	 be	 born	 �n	 m�nd.	 When	 Al-Qa�da	
use	 Islam	for	 the�r	v�olent	acts	 the	moderates	can	eas�ly	say	
“that	�s	not	our	Islam”	and	the	latter	can	work	to	d�scount	the�r	
theology	of	v�olence.	But	when	the	outs�ders	or	the	enem�es	of	
the	terror�sts	label	the	terror�st	group	w�th	Islam�c	fasc�sm,	the	
moderates	cannot	say	“that	Islam�c	fasc�sm	�s	not	our	Islam”	
because	 the	 terror�st	 themselves	 do	 not	 use	 the	 term	 nor	 do	
they	show	a	full	conform�ty	w�th	the	characters	of	fasc�sm.	
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	 Forth,	when	Islam	�s	attached	to	an	extreme	�deology,	
�t	may	 �mply	 that	 Islam	plays	 a	 part	 �n	 the	 creat�on	of	 such	
extrem�st	 �deology.	 All	 scr�ptures,	 Old	 Testament,	 New	
Testament,	Veda,	and	the	Koran	can	be	�nterpreted	to	leg�t�m�ze	
any	strands	of	pol�t�cal	�deolog�es,	but	most	rel�g�ous	bel�evers,	
the	major�ty,	would	not	accept	that	the�r	ways	of	�nterpret�ng	
rel�g�ous	 scr�ptures	 are	 accused	 as	 destruct�ve	or	 extrem�sts.	
The	 feel�ng	 of	 the	 major�ty	 w�ll	 not	 be	 d�fferent	 when	 for	
example	 Chr�st�an�ty	 or	 Juda�sm	 �s	 assoc�ated	 w�th	 fasc�sm	
by	some.	The	same	feel�ng	w�ll	also	ar�se	when	for	example	
terror�sm	�s	assoc�ated	w�th	Amer�can	(“Amer�can	terror�sm”,	
as	many	people	�n	Iraq,	Afghan�stan,	or	V�etnam,	perce�ve	�t).	
Therefore,	 categor�zat�on	 seems	 always	 s�mpl�st�c,	 but	 can	
become	unhelpful	and	dangerous	when	the	major�ty	(Musl�ms,	
Amer�cans,	 Westerners,	 etc)	 do	 no	 share	 certa�n	 derogatory	
ep�thet.			

	 If	they	wanted	to	refer	to	group	of	terror�sts,	they	may	
name	 them	 w�th	 the�r	 self-�dent�f�cat�on	 (Al-Qa�da,	 Jamaah	
Islam�yah,	Islam�c	J�had,	HAMAS,	H�zbullah,	etc)	�nstead	of	
us�ng	Islam�c	to	any	�deology	emerg�ng	outs�de	Musl�m	trad�t�on	
and	 h�story	 w�thout	 clear	 def�n�t�on	 and	 full	 understand�ng	
of	 the	 character�st�cs	 and	 d�vers�ty	 of	 Musl�m	 movements.	
In	2005,	George	W	Bush	gave	a	 speech:	“[Islam�c	 terror�st]	
attacks	serve	a	clear	and	focused	�deology,	a	set	of	bel�efs	and	
goals	that	are	ev�l,	but	not	�nsane.	Some	call	th�s	ev�l	Islam�c	
rad�cal�sm;	 others,	 m�l�tant	 J�had�sm;	 st�ll	 others,	 Islamo-
fasc�sm.	Whatever	 �t’s	called,	 th�s	 �deology	 �s	very	d�fferent	
from	 the	 rel�g�on	of	 Islam.	Th�s	 form	of	 rad�cal�sm	explo�ts	
Islam	 to	 serve	 a	 v�olent,	 pol�t�cal	 v�s�on:	 the	 establ�shment,	
by	terror�sm	and	subvers�on	and	�nsurgency,	of	a	total�tar�an	
emp�re	 that	den�es	all	pol�t�cal	and	rel�g�ous	freedom.”	Here	
there	�s	some	clear	confus�on	on	Pres�dent	Bush’s	m�nd	about	

the	nature	of	terror�sts	�n	part�cular	and	Musl�m	movements	�n	
general.	I	should	quote	what	French	ph�losopher	Claude	Lév�-
Strauss	 says	 “Words	 are	 �nstruments	 that	 people	 are	 free	 to	
adapt	to	any	use,	prov�ded	they	make	clear	the�r	�ntent�ons.”	
Categor�zat�on	becomes	useful	and	helpful	�f	�t	clar�f�es	what	
one	�s	 try�ng	to	say	�n	order	to	fac�l�tate	commun�cat�on	and	
understand�ng.							

	 The	war	today	seems	to	be	waged	by	both	s�des	wh�ch	
are	 fundamental�sts,	 e�ther	 some	 Western	 fundamental�sts,	
and	some	Musl�m	fundamental�sts.	Extrem�sm	and	the	use	of	
v�olence	have	emerged	from	the	part	of	the	Western	peoples,	
as	well	as	from	the	part	of	 the	Musl�m	groups.	We	may	say	
th�s	�s	the	clash	of	fundamental�sms,	and	for	most	cases,	clash	
of	 �gnorance,	s�nce	both	s�des	do	not	want	to	moderate	the�r	
att�tude	and	bel�eve	�n	the�r	self-prophecy	and	has	the	d�v�ne	
task	to	fulf�ll.	They	f�ght	aga�nst	each	other	on	behalf	of	God	
and	�n	the	name	of	God.	And	God	m�ght	be	“laugh�ng”	watch�ng	
H�s	creatures	f�ght�ng	aga�nst	each	other,	k�ll�ng	c�v�l�ans,	and	
destroyed	c�v�l�zat�on	�n	H�s	name	and	�n	H�s	serv�ce.				

	 Both	 s�des,	 Western	 governments	 and	 the	 terror�sts,	
have	to	understand	the	l�m�ts	to	the�r	powers	�f	peace	may	be	
ach�eved.	If	they	cont�nue	to	be	preachers	of	hate	and	actors	
of	war	peace	w�ll	never	mater�al�ze.	What	we	need	now	�s	not	
to	appease	both	Western	arrogance	and	to	appease	the	terror�st	
groups.	What	we	need	today	are	“boundary	leaders”	who	are	
honestly	and	ser�ously	w�ll�ng	to	pass	over	the�r	own	ways	of	
see�ng	th�ngs	to	others,	to	understand	why	they	hate	us	as	well	
as	 why	 we	 hate	 them,	 and	 to	 f�nd	 comprom�s�ng	 pragmat�c	
ways	�n	solv�ng	the	why,	or	root	causes,	not	by	perpetuat�ng	the	
already	long	ex�st�ng	gaps.	What	we	need	now	are	conv�nc�ng	
speeches	that	try	to	talk	to	and	to	conv�nce	as	many	people	as	
poss�ble	�n	pursu�t	of	world	human	peace.	
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Remembering
Global Humanist Edward Said 

	

	 Edward	W.	Sa�d,	an	 �nternat�onal	scholar	 famous	 for	
h�s	 theory	of	Or�ental�sm,	d�ed	 �n	New	York	on	Sept.	 25	 at	
the	age	of	67	after	a	battle	w�th	leukem�a.	Sa�d	was	a	l�terary	
cr�t�c	but	was	also	known	as	a	prom�nent	Palest�n�an	act�v�st.	
Lead�ng	 lawmaker	 Hanan	 Ashraw�	 descr�bed	 h�s	 death	 as	 a	
“huge	 loss	 for	 the	 Palest�n�an	 cause,	 for	 the	 world	 and	 for	
human�ty”.

	 For	 Sa�d,	 Or�ental�sm	 centered	 on	 the	 �deas	 and	
pract�ces,	 �ntellectual	 or	 otherw�se,	 produced	 by	 Westerners	
about	the	“East”.	The	Or�ental�sts	created	the�r	own	d�scourses	
about	the	East	for	the�r	own	needs	and	�nterests.	Or�ental�sm	
was	 �deolog�cal,	 largely	 assoc�ated	 w�th	 �mper�al�sm,	 where	
d�st�nct�ons	 between	 Western	 super�or�ty	 and	 or�ental	
�nfer�or�ty	were	systemat�cally	bu�lt	up.	

	 Sa�d	looked	at	“or�ental”	stud�es	to	understand	the	way	
cultural	dom�nat�on	operated.	The	Western	v�ew	of	 the	East	
as	 sensual,	 corrupt,	 v�c�ous,	 lazy,	 tyrann�cal	 and	 backward	
exempl�f�ed	th�s	power,	Sa�d	argued.	

	 Sa�d	 sa�d	 that	 there	was	no	 such	 th�ng	as	 an	overall,	
monol�th�c	Or�ent,	and	that	�t	was	not	really	a	f�xed	category	
of	study.	

	 He	 explored	 processes	 of	 representat�on	 of	 other	
cultures,	 soc�et�es	 and	 h�stor�es,	 the	 relat�onsh�ps	 between	
power	 and	knowledge,	 as	well	 as	methodolog�cal	quest�ons.	
Accord�ng	 to	 Sa�d,	 Or�ental�sm	 �nvolved	 several	 aspects,	
�nclud�ng	 the	 chang�ng	 h�stor�cal	 and	 cultural	 relat�onsh�p	
between	Europe	and	As�a,	the	sc�ent�f�c	d�sc�pl�ne	�n	the	West,	
and	 the	 �deolog�cal	suppos�t�ons,	 �mages	and	fantas�es	about	
“the	Or�ent”.	

	 In	 other	 words,	 Sa�d	 also	 establ�shed	 that	 colon�al	
d�scourse	 was	 �ntr�ns�c	 to	 European	 self-understand�ng,	
determ�n�ng	 how	 Europe	 and	 Europeans	 could	 locate	
themselves	--	as	modern,	as	c�v�l�zed,	as	super�or,	as	developed	
and	 progress�ve	 --	 only	 by	 reference	 to	 an	 “other”	 that	 was	
represented	as	the	negat�on	of	everyth�ng	that	Europe	�mag�ned	
or	des�red	�tself	to	be.	

	 Sa�d	 attempted	 to	 demonstrate	 that	 the	 Or�ental�sts	
always	attempted	to	control	the	East	w�th	the	knowledge	they	
had.	Power	was	regarded	by	Sa�d	as	not	necessar�ly	pol�t�cal,	
but	also	cultural.	

	 Sa�d’s	approach	was	emanc�pat�ng	because	 �t	 left	 the	
�nterpretat�on	of	Islam	to	Musl�ms.	He	argued	that	a	pol�t�cal	
�nterpretat�on	of	Or�ental�sm	was	poss�ble,	but	d�d	not	real�ze	
that	h�s	cr�t�que	of	Or�ental�sm	could	be	regarded	by	h�s	cr�t�cs	
as	equally	pol�t�cal.	

	 In	response	Sa�d	wrote	that	he	regarded	h�mself	as	an	
advocate	of	human�sm.	He	argued	that	the	paramount	�ssue	�n	
the	struggle	for	equal�ty	�n	Palest�ne/Israel	should	be	d�rected	
toward	a	human	goal	--	peaceful	coex�stence.	

	 The	 pol�t�cal	 sc�ent�st	 Leonard	 B�nder	 shares	 Sa�d’s	
v�ew	 that	 Or�ental�st	 d�scourse	 �n	 general	 �s	 “v�olent”	 �n	 �ts	
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effect	 on	 the	 Islam�c	 world,	 but	 the	 d�scourse	 of	 Islam�c	
apologet�cs	 �s	 also	 so	 �n	 �ts	 �mpact	 on	 the	 West.	 Instead	 of	
be�ng	trapped	�n	v�olent	and	�nhosp�table	d�scourse	wh�ch	has	
been	 so	 far	 expressed	 by	 e�ther	 “Or�ental�sts”	 or	 Musl�ms,	
scholars	need	to	env�sage	some	comprom�se	and	d�alog.	

	 B�nder	 wr�tes,	 “We	 have	 not	 yet	 gone	 beyond	 th�s	
stage	of	the	l�m�ted	v�olence	of	d�scourse	toward	some	deeper	
understand�ng	of	the	be�ng	of	the	other,	but	at	least	we	have	
not	yet	drawn	back	to	the	greater	v�olence	of	s�lence.”	

	 Or�ental�st	 d�scourse	 �s	 not	 always	 purely	 academ�c,	
but	�t	 �s	not	�nherently	v�olent	e�ther.	The	t�me	has	come	for	
Musl�ms	or	peoples	 �n	 the	East	 to	benef�t	 from	a	number	of	
pos�t�ve	or�ental�st	methodolog�es	and	products	(encycloped�as,	
l�brar�es,	 translat�ons,	etc.),	wh�ch	Musl�ms	 themselves	have	
perhaps	l�ttle	capab�l�ty	�n	do�ng	so.	And	v�ce	versa.	

	 All	 �ntellectuals	 from	 the	 West	 and	 the	 East	 should	
be	aware	of	 the�r	 l�m�ts	and	shortcom�ngs,	and	should	avo�d	
vested	�nterests	of	�mpos�ng	unequal	relat�onsh�ps	�f	they	want	
the�r	d�scourse	to	be	mean�ngful	and	useful	for	others.	

	 D�alog	must	feature	mutual	understand�ng,	and	as	such	
human�sm	w�ll	become	poss�ble.	

	 Sa�d	recently	rem�nded	us	of	a	global	�nterdependence:	
“We	 must	 adm�t	 that	 no	 one	 can	 poss�bly	 know	 the	
extraord�nar�ly	complex	un�ty	of	our	global�zed	world,	desp�te	
the	 real�ty	 that	 the	 world	 does	 have	 a	 real	 �nterdependence	
of	parts	 that	 leaves	no	genu�ne	opportun�ty	 for	 �solat�on.”	A	
f�tt�ng	part�ng	message	for	any	attempt	at	cruc�al	d�alog	and	
d�scourse.	

Shirin Ebadi Epitomizes Women’s Jihad
	

	 Sh�r�n	Ebad�,	an	Iran�an	Musl�m	woman,	recently	won	
a	Nobel	Peace	Pr�ze	�n	recogn�t�on	of	her	�deas	and	act�v�t�es	
promot�ng	the	r�ghts	of	women,	ch�ldren	and	refugees	�n	Iran	
over	 the	past	 three	decades.	Desp�te	 some	cr�t�c�sm	 that	 her	
select�on	had	a	European	pol�t�cal	object�ve,	Ebad�,	 the	 f�rst	
Musl�m	woman,	the	th�rd	Musl�m,	and	the	11th	woman	to	w�n	
the	Nobel	Peace	Pr�ze,	prov�des	a	good	example	of	“gender	
j�had”	�n	the	Musl�m	world.

	 J�had	has	been	 long	and	mostly	assoc�ated	w�th	holy	
war,	a	male	custom	closely	connected	w�th	m�l�tary-l�ke	and	
v�olent	acts.	The	term	j�had	�s	used	as	an	ant�thes�s	to	the	West,	
as	summed	up	by	“McDonalds	versus	McJ�had”,	“J�had	aga�nst	
Amer�ca”,	and	other	s�m�lar	slogans.	

	 On	 the	 other	 hand,	 many	 Islam�c	 organ�zat�ons	 are	
accustomed	 to	 employ�ng	 the	 term	 j�had	 to	 descr�be	 the�r	
struggle	 aga�nst	 what	 they	 perce�ve	 as	 enem�es.	 Some	 even	
just�fy	su�c�de	bomb�ngs	by	us�ng	the	term	j�had.	Thus,	j�had	
has	come	to	s�gn�fy	male-related	v�olent	struggles.	

	 Yet	Musl�m	women	have	been	play�ng	a	great	role	�n	
j�had,	not	�n	�ts	m�l�tary-l�ke	assoc�at�ons,	but	�n	the	struggle	
aga�nst	d�scr�m�nat�on,	domest�c	v�olence	and	soc�al	�njust�ce.	
Th�s	 type	 of	 j�had	 �nvolves	 the	 struggle	 for	 bas�c	 women’s	
r�ghts	both	�n	the	domest�c	and	the	publ�c	spheres.	
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	 Musl�m	 women	 have	 demonstrated	 mult�ple	 vo�ces	
of	 j�had,	 but	 most	 have	 emphas�zed	 the	 moral	 and	 sp�r�tual	
struggle	 aga�nst	 backwardness,	 poverty	 and	 soc�al	 �njust�ce.	
Musl�m	women	also	bel�eve	�n	 the	un�versal	appl�cab�l�ty	of	
j�had	and	agree	on	the	h�gh	status	of	women	accorded	by	Islam,	
but	they	�nterpret	and	�mplement	j�had	accord�ng	to	d�fferent	
perspect�ves	�n	the�r	local	contexts.	

	 A�sy�ah,	the	women’s	w�ng	of	the	Musl�m	organ�zat�on	
Muhammad�yyah,	 and	 Musl�mat,	 that	 of	 Nahdlatul	 Ulama,	
have	been	among	the	act�ve	Indones�an	women’s	organ�zat�ons	
�n	such	“gender	j�hads”.	Both	organ�zat�ons	engage	�n	rel�g�ous	
propagat�on,	and	educat�onal	and	pol�t�cal	act�v�t�es.	They	run	
orphanages,	matern�ty	cl�n�cs,	hosp�tals	and	day-care	centers.	
They	 are	 act�vely	 �nvolved	 �n	 establ�sh�ng	 cooperat�ves	 �n	
v�llages.	Most	of	 the�r	act�v�t�es	are	conducted	�n	rural	areas	
where	they	attempt	to	help	erad�cate	�ll�teracy	and	to	encourage	
women	to	be	more	�ndependent.	

	 Other,	more	recently	establ�shed	organ�zat�ons,	such	as	
Rah�ma,	Puan	Hayat�,	Cut	Nyak	D�en	and	 the	L�beral	 Islam	
Network,	�nvolve	many	young	and	educated	Musl�m	women	
work�ng	�n	groups	and	develop�ng	networks	�n	pursu�t	of	the�r	
goals.	

	 They	 have	 ra�sed	 var�ous	 �ssues	 such	 as	 domest�c	
v�olence,	 unequal	 domest�c	 relat�ons	 (�nclud�ng	 the	 �ssue	 of	
polygamy),	a	greater	role	for	women	�n	pol�t�cs,	and	econom�c	
�ndependence.	

	 In	 deal�ng	 w�th	 such	 �ssues,	 Musl�m	 women	 have	
attempted	to	use	d�fferent	channels	and	means,	�nclud�ng	the	
med�a,	 the	 Internet,	 publ�cat�ons,	 workshops,	 and	 advocacy.	
They	 never	 use	 v�olent,	 m�l�tary	 means	 to	 promote	 the�r	
�deas.	Some	 jo�n	demonstrat�ons,	but	every	 t�me	women	are	

�nvolved,	 demonstrat�ons	 turn	 out	 to	 be	 peaceful,	 �nclud�ng	
demonstrat�ons	 �nvolv�ng	 Musl�m	 and	 non-Musl�m	 women	
demand�ng	an	end	to	the	v�olence	�n	Maluku.	

	 In	add�t�on,	Musl�m	women	are	concerned	w�th	res�stance	
aga�nst	 state	 oppress�on,	 wh�ch	 �n	 the�r	 eyes	 contr�butes	 to	
gender	�nequal�ty.	Through	�ts	laws	and	regulat�ons,	they	take	
the	v�ew	that	the	state	has	contr�buted	to	much	of	the	pol�t�cal	
and	 legal	 cl�mate	 that	 allows	 male	 dom�nance	 �n	 the	 publ�c	
sphere.	They	have	thus	enjo�ned	the	state	to	guarantee	quotas	
�n	the	leg�slature	as	a	form	of	aff�rmat�ve	act�on	to	ensure	that	
more	women	get	pol�t�cal	opportun�t�es.	

	 Another	 �mportant	 �ssue	 �s	 rel�g�ous	 �nterpretat�on,	
wh�ch	these	women	v�ew	as	favor�ng	men.	Reth�nk�ng	rel�g�ous	
texts	 (the	 Koran,	 the	 had�th,	 or	 say�ngs	 of	 the	 Prophet,	 and	
fiqh),	the	�nterpretat�on	of	wh�ch	has	been	male-b�ased	to	date,	
also	represents	part	of	the�r	j�had.	

	 Moderate	 and	 l�beral	 Musl�m	 women	 bel�eve	 that	
gender	 �nequal�ty	 �n	 Musl�m	 fam�l�es	 and	 soc�et�es	 has	
pr�mar�ly	resulted	from	�mproper	rel�g�ous	�nterpretat�on	and	
pract�ce.	They	ma�nta�n	that	rel�g�on	should	never	d�scr�m�nate	
aga�nst	human	be�ngs	on	a	sexual	bas�s.	

	 One	 str�k�ng	 feature	 of	 th�s	 contemporary	 j�had	 �s	
the	 networks	 establ�shed	 by	 �nd�v�dual	 Musl�m	 women	 and	
�nst�tut�ons	 across	 nat�onal	 borders.	 Thus,	 Musl�m	 women’s	
�nst�tut�ons	 �n	 Indones�a	are	 l�nked	 to	 the	S�sters	 �n	 Islam	�n	
Malays�a	and	other	women’s	organ�zat�ons	around	the	world.	
They	 hold	 conferences	 and	 other	 jo�nt	 act�v�t�es,	 not	 only	
to	 sol�d�fy	 the�r	networks	but	 also	 to	prov�de	a	 space	where	
Musl�m	 women	 can	 d�scuss	 the�r	 concerns,	 problems	 and	
proposed	solut�ons.	
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	 A	number	of	Musl�m	women’s	organ�zat�ons	also	work	
w�th	non-Musl�m	organ�zat�ons.	Interfa�th	women’s	networks	
and	movements	are	made	poss�ble	by	 the	 fact	 that	women’s	
problems	cross	rel�g�ous	l�nes.	J�had	for	them	does	not	mean	
convert�ng	others	to	the�r	fa�th,	as	some	understand	the	term,	
but	rather	help�ng	women	understand	the�r	bas�c	human	r�ghts	
and	 work�ng	 out	 ways	 �n	 wh�ch	 they	 can	 be	 l�berated	 from	
soc�al	�njust�ce.	

	 Yet	across	the	Musl�m	world,	such	act�ve,	progress�ve	
women	are	a	 t�ny	m�nor�ty.	Many	more	Musl�m	women	are	
needed	to	take	�n�t�at�ves	and	work	w�th	men	�n	such	j�hads,	
to	 focus	 on	 the	 empowerment	 of	 women	 as	 part	 of	 the	 true	
struggle	 aga�nst	 backwardness,	 �ll�teracy,	 poverty	 and	 soc�al	
�njust�ce.		

Nurcholish Madjid
as Indonesia’s Great Teacher

 	

	 Indones�ans	 have	 felt	 the	 deep	 loss	 of	 one	 of	 the�r	
great	th�nkers.	Nurchol�sh	Madj�d,	w�dely	known	as	Cak	Nur,	
was	 one	 of	 the	 country’s	 most	 �nfluent�al	 th�nkers	 who	 had	
been	lauded	�nternat�onally	s�nce	the	1970s.	A	w�de	range	of	
labels	have	been	attached	 to	h�m:	Reform�st,	neo-modern�st,	
nat�onal�st,	 moderate,	 l�beral,	 and	 most	 often	 the	 nat�on’s	
“great	 teacher”	 (guru bangsa).	 It	 �s	 �mportant	 to	 remember	
and	apprec�ate	some	of	what	Madj�d	taught	at	a	t�me	when	we	
cont�nue	to	be	�n	need	of	�nsp�rat�onal	and	enl�ghten�ng	�deas	
to	solve	th�s	country’s	mult�tude	of	problems.

	 At	 the	base	of	h�s	often	elaborate	 �deas,	Madj�d	kept	
emphas�z�ng	that	 �t	was	our	m�ndset	(�deas,	ways	of	 look�ng	
at	 th�ngs,	 thought	 parad�gms)	 as	 a	 people	 that	 needed	 to	 be	
reformed	before	anyth�ng	else.	The	key	concepts	that	he	tr�ed	
to	develop	were	modern�zat�on	and	secular�zat�on,	plural�sm,	
nat�onal�sm,	 good	 governance	 and	 un�versal	 values.	 	 In	
other	words,	Madj�d	saw	that	the	nat�on’s	problem	lay	�n	the	
wrongheadedness	of	the	leaders	and	the	people	--	dangerous	
�deas	 l�ke	 trad�t�onal�sm,	 fundamental�sm,	 absolut�sm,	
sectar�an�sm,	corrupt�on	and	vested	�nterest.	

	 For	Madj�d,	one	had	to	free	oneself	from	outdated	and	
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trad�t�onal	values	and	seek	those	that	were	or�ented	toward	the	
future.	 Focus	 on	 the	 past	 and	 excess�ve	 nostalg�a	 had	 to	 be	
replaced	by	a	forward-look�ng	att�tude.	The	process	of	free�ng	
the	teach�ngs	and	v�ews	of	rel�g�on	from	the	trad�t�onal,	closed	
�deas	of	the	past	�nvolved	such	processes	as	secular�zat�on,	the	
encouragement	of	�ntellectual	freedom	and	openness.	

	 Secular�zat�on	 for	 Madj�d	 was	 to	 make	 what	 was	
temporal	stay	temporal.	He	saw	that	Musl�ms	tended	to	make	
all	th�ngs	rel�g�ous	and	sacred.	He	thought	that	Musl�ms	should	
d�st�ngu�sh	--	among	the	values	that	they	cons�dered	Islam�c	-
-	between	those	that	were	transcendental	and	those	that	were	
temporal.	Musl�ms	should	always	test	and	retest	the	truth	of	a	
value	�n	the	face	of	mater�al,	moral,	or	h�stor�cal	facts,	Maj�d	
sa�d.	

	 H�s	 famous	 catchphrase	 “Islam	 Yes,	 Islam�c	 Party	
No”	was	 �ntended	 to	be	cr�t�cal	of	 the	 fact	 that	 the	 formally	
stated	Islam�c	pol�t�cal	part�es	had	fa�led	to	attract	the	major�ty	
of	 the	 Musl�m	 commun�ty	 and	 had	 fa�led	 to	 bu�ld	 pos�t�ve	
and	sympathet�c	 �mages.	He	was	also	aga�nst	 the	concept	of	
an	 Islam�c	 State,	 wh�ch	 he	 cons�dered	 unreal�st�c	 as	 well	 as	
legal�st�c.	 What	 the	 nat�on	 really	 needed,	 sa�d	 Madj�d,	 was	
the	 �mplementat�on	 of	 un�versal	 bas�c	 values	 such	 as	 soc�al	
just�ce,	prosper�ty,	and	peace,	rather	than	focus�ng	on	past	and	
outdated	�deas.	

	 Accord�ng	 to	 Madj�d,	 Islam�c	 �deas	 could	 best	 solve	
econom�c,	pol�t�cal,	or	soc�al	problems	�f	they	were	adjusted,	
refreshed,	renewed,	and	organ�zed	�n	ways	that	 they	were	�n	
step	w�th	the	real�t�es	of	the	present	age.	The	pr�nc�pal	teach�ngs	
of	Islam	about	soc�al	just�ce	and	the	care	and	protect�on	of	the	
weak,	the	poor,	and	the	oppressed,	had	yet	to	have	a	pract�cal	
appl�cat�on	that	was	both	dynam�c	and	progress�ve.	It	was	only	

through	the	afreedom	to	th�nk	and	to	express	op�n�ons	that	the	
best	�deas	and	truths	could	be	found.	

	 Madj�d	bel�eved	 that	 the	 �dea	of	progress	came	 from	
the	not�on	 that	 humank�nd	was	 �ntr�ns�cally	good,	 pure,	 and	
yearned	for	truth	and	progress.	A	react�onary	att�tude	stemmed	
from	a	pess�m�st�c	v�ew	of	h�story.	Cons�stent	w�th	th�s	�dea	of	
progress	be�ng	openness,	was	a	read�ness	 to	accept	and	 take	
values	from	whatever	sources	as	long	as	they	conta�ned	truth.	

	 Madj�d	saw	modern�zat�on	not	as	“Western�zat�on”	but	
as	a	form	of	rat�onal�zat�on.	He	attempted	to	base	h�s	�deas	�n	
var�ous	and	r�ch	pr�mary	sources	�n	Arab�c,	Engl�sh,	and	other	
languages,	not	to	ment�on	the	Koran�c	verses	and	the	Prophet’s	
say�ngs	and	deeds	as	well	as	h�stor�cal	exper�ences.	

	 Madj�d	 endorsed	 nat�onal�sm,	 not	 for	 �ts	 chauv�n�st	
forms,	but	for	�ts	pos�t�ve	and	construct�ve	forces	�n	prevent�ng	
sectar�an�sm	and	susta�n�ng	true	un�ty.	Nat�onal�sm	shaped	h�s	
Islam�c	th�nk�ng	and	h�s	Islam�c	v�ews	colored	h�s	nat�onal�st	
v�ews.	 H�s	 last	 speech	 �n	 absent�a	 on	 the	 eve	 of	 the	 2005	
Independence	 Day	 celebrat�ons	 was	 about	 how	 to	 rev�tal�ze	
nat�onal�sm	and	plural�sm.	

	 Plural�sm	for	Madj�d	was	 the	acceptance	of	d�vers�ty	
as	the	work	of	God	and	the	h�stor�cal	necess�ty	w�th�n	Musl�ms	
and	among	d�fferent	rel�g�ous	and	nonrel�g�ous	commun�t�es.	
Madj�d	bel�eved	 that	 there	was	a	un�versal	 truth,	 a	 common	
platform	that	transcended	all	rel�g�ons	and	bel�efs.	He	shared	
the	v�ew	of	the	Koran�c	commentator	Abdullah	Yusuf	Al�	who	
wrote:	“As	God’s	Message	�s	one,	Islam	recogn�zed	the	true	
fa�th	of	other	forms,	prov�ded	that	�t	be	s�ncere,	supported	by	
reason,	and	backed	up	by	r�ghteous	conduct.”	

	 Madj�d	 always	 elaborated	 on	 h�s	 �deas,	 rather	 than	
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s�mply	slogan�ze.	Madj�d	saw	�t	as	�mportant	to	expla�n	�ssues	
and	 problems	 h�stor�cally	 and	 ph�losoph�cally,	 but	 was	 also	
careful	 to	 ensure	 what	 he	 bel�eved	 could	 be	 just�f�ed	 by	 a	
strong	theolog�cal	bas�s.	

	 Madj�d	 was	 not	 only	 a	 great	 th�nker;	 he	 was	 also	 a	
man	 of	 act�on.	 He	 spoke	 humbly,	 moderately,	 elaborately,	
systemat�cally,	 and	 clearly	 and	 never	 ra�sed	 h�s	 vo�ce	
emot�onally	 �n	 speeches	 when	 he	 d�sagreed	 w�th	 others.	
H�s	 act�ve	 �nvolvement	 �n	 d�fferent	 Islam�c,	 �nter-rel�g�ous,	
nat�onal,	 and	 �nternat�onal	 movements	 only	 showed	 how	
ser�ously	and	w�sely	he	acted	on	what	he	thought	was	r�ght.	

	 As	 the	 nat�on’s	 great	 teacher,	 h�s	 enl�ghten�ng	 �deas	
have	 �nsp�red	many	pol�t�c�ans,	 �ntellectuals,	academ�cs,	and	
the	general	publ�c.	When	 leaders	and	 the�r	 followers	needed	
�ntellectual	 �nsp�rat�on	 to	help	 solve	nat�onal	problems,	 they	
l�stened	and	read	what	Madj�d	had	to	say	and	wr�te.	

	 Madj�d	 has	 left	 us	 some	 �nvaluable	 legac�es.	 He	
showed	us	that	the	b�g	challenge	for	th�s	�ncreas�ngly	educated	
generat�on	 �s	 for	 �t	 to	 be	 ser�ously	 cr�t�cal	 of	 �tself,	 to	 start	
reform	from	w�th�n,	to	develop	a	renewed	sense	of	moral�ty	by	
mak�ng	use	of	a	w�de	range	of	sources	wherever	the	truth	�s	to	
be	found,	�n	order	for	all	to	l�ve	better	�n	prosper�ty,	just�ce	and	
peace.	

Munawir Sjadzali
and

Islamic Contextualization   

	 One	of	the	great	scholars	and	statesmen	�n	Indones�a,	
Munaw�r	 Sjadzal�	 (79),	 passed	 away	 last	 Fr�day	 �n	 Jakarta.	
Among	other	profess�ons	and	act�v�t�es,	Munaw�r	Sjadzal�	was	
a	m�n�ster	of	rel�g�on	for	two	terms	from	1983	to	1993,	a	member	
of	the	Human	R�ghts	Nat�onal	Comm�ss�on	(Komnas	HAM)	
from	1993	 to	1999,	 and	a	member	of	People’s	Consultat�ve	
Assembly	(1987-1992).	Munaw�r	Sjadzal�	�s	very	well	known	
nat�onally	 and	 �nternat�onally	 for	 h�s	 breakthroughs	 �n	 the	
rel�g�ous,	governmental	and	human	r�ghts	f�elds.

	 I	 read	 the	 news	 about	 Pak	 Munaw�r’s	 death	 �n	
mass	 med�a	 r�ght	 after	 I	 reread	 h�s	 book	 ent�tled	 Islam	 and	
governmental	 system.	 	 He	 d�d	 h�s	 M.A.	 �n	 pol�t�cal	 sc�ence	
at	 Georgetown	 Un�vers�ty,	 Wash�ngton.	 H�s	 educat�on	 was	
un�que	at	h�s	 t�me,	because	he	stud�ed	at	both	 the	pesantren 
(board�ng	school)	and	the	“secular”	school.	He	was	exposed	to	
both	trad�t�onal	and	modern	educat�on.	

	 Among	many,	I	am	personally	grateful	to	h�s	educat�onal	
pol�cy	of	establ�sh�ng	Islam�c	h�gh	schools	of	spec�al	programs	
(Madrasah Aliyah Program Khusus,	MAPK)	�n	a	number	of	
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reg�ons	throughout	Indones�a.	I	was	a	graduate	of	one	of	the	
h�gh	schools	 �n	West	 Java,	wh�ch	was	a�med	 to	 tra�n	young	
Musl�ms	 to	 be	 what	 he	 calls	 �ntellectual	 rel�g�ous	 scholars	
(ulama intelektual).	The	educat�onal	system	was	�nnovat�ve	�n	
the	sense	 that	 rel�g�ous	sc�ences,	 such	as	 tafsir, fiqh, hadith, 
tasawwuf,	 and	 Arab�c,	 were	 taught	 �n	 comb�nat�on	 w�th	
“secular	modern”	sc�ences	such	as	math,	phys�cs,	chem�stry,	
Engl�sh,	h�story,	and	so	forth.	Thus,	two	systems	of	pesantren 
and	modern	class	system	were	adopted	to	create	educat�onal	
and	 academ�c	 excellence.	 At	 the	 schools,	 students	 have	 to	
speak	Arab�c	and	Engl�sh	da�ly.	

	 I	 st�ll	 have	 a	 v�v�d	 memory	 about	 when	 Munaw�r	
expla�ned	 one	 of	 the	 backgrounds	 for	 the	 establ�shment	 of	
such	spec�al	h�gh	schools.	“I	don’t	want	that	Musl�ms	can	only	
read	the	Indones�an	translat�ons	of	Islam�c	books.	They	should	
be	able	 to	read	the	books	themselves	and	th�nk	creat�vely	to	
produce	the�r	own	�nterpretat�ons	of	Islam”.	

	 Pak	Munaw�r	was	also	a	statesman.	One	of	h�s	pol�t�cal	
�deas	concerns	the	relat�onsh�p	between	Islam	and	pol�t�cs.	For	
example,	he	wrote,	“after	study�ng	the	contents	of	Al-Qur’an,	
�t	can	be	sa�d	that	the	Musl�ms’	Holy	Book	conta�ns	a	set	of	
pr�nc�ples	and	moral	values	for	l�fe	w�th�n	a	commun�ty	and	
�n	a	state,	 loyalty	 to	 leadersh�p,	equal�ty,	 just�ce,	freedom	of	
rel�g�on	and	mutual	respect	among	ummah	(commun�t�es)	of	
var�ous	 rel�g�ons.	 But	 more	 than	 that,	 both	 the	 Qur’an	 and	
the	 Prophet’s	 Trad�t�on	 do	 not	 teach	 a	 spec�f�c	 government	
system	 to	be	 followed	un�versally	by	Musl�ms.	The	Prophet	
d�ed	w�thout	leav�ng	any	gu�dance	on	how	the	Islam�c	ummah 
should	dec�de	the�r	leaders	or	heads	of	state,	on	how	to	regulate	
the	relat�onsh�p	of	author�ty	between	a	head	of	state	and	people,	
on	l�m�ts	of	author�ty	and	terms	of	off�ce	for	a	head	of	state,	
on	whether	he	can/cannot	be	rel�eved	from	h�s	funct�on.”	Pak	

Munaw�r	�s	an	advocate	of	substant�ve	Islam�c	pol�t�cs.	

	 He	bel�eved	 that	 the	Pancas�la,	 the	 f�ve	p�llars	of	 the	
state’s	�deology,	had	become	the	best	and	most	su�table	form	
of	state	for	Indones�a	wh�ch	should	be	pra�sed	and	proud	of.	
The	 sp�r�ts	 of	 Islam	and	 the	 sp�r�t	 of	 the	Pancas�la	were	 for	
h�m	 compat�ble.	 The	 current	 form	 of	 pol�t�cal	 �deology	 of	
Indones�an	 state	 had	 been	 for	 h�m	 f�nal	 and	 therefore	 there	
was	 no	 need	 to	 promote	 an	 Islam�c	 state	 l�ke	 other	 Musl�m	
countr�es.	

 Pak	 Munaw�r	 then	 promoted	 among	 Musl�ms	 of	
the	 acceptance	 of	 a	 law	 on	 soc�al	 organ�zat�ons,	 wh�ch	
formulated	 the	 Pancas�la	 as	 the	 sole	 bas�s	 for	 soc�al	 and	
pol�t�cal	organ�zat�ons.	Th�s	 law	was	a	 f�nal	 step	 toward	 the	
de-pol�t�c�zat�on	of	Islam.			

						 About	 ten	 years	 ago	 �n	 the	 month	 of	 Ramadhan	 I	
v�s�ted	Pak	Munaw�r’s	house	 �n	 Jakarta	w�th	my	fr�ends,	all	
graduates	 from	 the	 pesantren-h�gh	 school	 �n	 West	 Java.	 He	
and	h�s	w�fe	welcomed	us	very	hosp�tably.	He	showed	us	h�s	
home	 l�brary	 w�th	 huge	 collect�ons	 �n	 d�fferent	 languages.	
We	d�scussed	many	�ssues,	one	of	wh�ch	--	 I	st�ll	 remember	
--was	the	�mportance	of	d�alogues	and	rat�onal�ty	�n	rel�g�ous	
teach�ng	and	educat�on.	

	 Pak	Munaw�r	d�dn’t	prefer	one-way	educat�on	system	
�n	wh�ch	teachers	�ndoctr�nate	students.	He	also	expressed	h�s	
preference	to	enjoy	d�alog�st	preachers	rather	than	monolog�st	
ones.	 Musl�m	 leaders,	 he	 sa�d,	 should	 encourage	 rat�onal	
th�nk�ng,	rather	than	bl�nd	�m�tat�on	�n	rel�g�on.	That’s	why	he	
had	an	�mportant	pol�cy	of	send�ng	hundred	of	the	academ�c	
staff	 of	 h�s	 m�n�stry	 and	 the	 �nst�tutes	 for	 Islam�c	 Stud�es	
abroad	for	study,	mostly	to	the	Netherlands,	the	Un�ted	States,	
Austral�a	and	Canada.	Now	many	of	the	graduates,	have	played	
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an	�mportant	academ�c	and	pol�t�cal	role	�n	the�r	�nst�tut�ons,	
nat�onally,	and	�nternat�onally.				

	 One	 of	 h�s	 books	 was	 ent�tled	 “human	 rat�onal�ty”	
(ijtihad kemanusiaan).	For	h�m,	Musl�ms	had	been	too	much	
concerned	w�th	 class�cal	 and	med�eval	products,	 but	 are	not	
�ndependent	 enough	 to	 produce	 the�r	 own	 laws	 accord�ng	
to	 the�r	 t�mes	 and	 places.	 There	 should	 more	 �ndependent	
reason�ng	 wh�ch	 allows	 authent�c�ty	 and	 flex�b�l�ty	 for	 the	
benef�t	 of	 as	 many	 humank�nd	 as	 poss�ble	 because	 Islam	
should	be	a	bless�ng	and	grace	for	all	humank�nd	(rahmatan lil 
‘alamin).		

	 Among	Musl�ms,	Pak	Munaw�r	was	mostly	famous	w�th	
h�s	�dea	of	contextual�zat�on	of	Islam,	a	controvers�al	�dea	at	
that	t�me,	along	w�th	other	�deas	of	�nd�gen�zat�on	(pribumisasi)	
of	Islam	by	Abdurrahman	Wah�d	and	that	of	secular�zat�on	of	
Islam	 by	 Nurchol�sh	 Madj�d.	 One	 famous	 example	 of	 such	
contextual�zat�on	was	�nher�tance.	Local	trad�t�on	shows	that	
most	Indones�ans	have	governed	the�r	�nherence	accord�ng	to	
the�r	local	trad�t�ons,	g�v�ng	men	and	women	equal	port�ons.	
Islam,	accord�ng	to	Pak Munaw�r,	should	be	 �nterpreted	and	
appl�ed	�n	cons�derat�on	of	local	trad�t�ons.	In	th�s	effort,	there	
�s	no	way	other	than	emphas�z�ng	rat�onal�ty.	

	 He	 reasoned	 that	 Muhammad’s	 successor,	 Umar	 �bn	
Khattab,	w�thout	hes�tat�on	changed	some	of	the	rules	of	the	
Qur’an	and	the	Prophet	�n	an	effort	toward	contextual�zat�on,	
maslahah	or	istihsan,	to	use	the	Western	as	well	as	the	Arab�c	
term�nology.	H�s	�deas	rece�ved	cr�t�c�sms,	but	many	gave	h�m	
the�r	support	and	attempted	to	develop	�t	�n	d�fferent	ways.	

	 Pak	 Munaw�r	 had	 done	 great	 th�ngs	 to	 h�s	 rel�g�on,	
nat�on,	and	fam�ly.	He	was	man	of	fa�th	and	knowledge.	He	
was	both	statesman	and	scholar.	He	gave	a	great	contr�but�on	

to	 the	 development	 of	 modern	 Islam�c	 educat�on,	 Islam�c	
contextual�zat�on,	 as	 well	 as	 of	 a	 substant�ve	 pol�t�cs	 �n	
Indones�a.		
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Barack Obama
and

Revival of American Values 
 

	 Barack	Obama’s	 r�se	 to	 the	pres�dency	of	 the	Un�ted	
States	 of	 Amer�ca	 �s	 a	 h�stor�c	 moment	 for	 Indones�ans	 as	
much	as	for	Amer�cans	and	others	around	the	world.	Barack	
Obama	has	been	shaped	by	h�story	and	�s	mak�ng	h�story.	

	 To	me,	Barack	Obama	�s	the	second	person	I	become	
proud	 of	 whom	 I	 can	 personally	 and	 �ntellectually	 relate	 to	
after	Muhammad	Al�,	a	Musl�m	Afr�can-Amer�can	boxer.	

	 As	an	Indones�an,	born	and	ra�sed	�n	Indones�a	and	who	
stud�ed	abroad	for	a	doctoral	degree	at	the	Un�vers�ty	of	Hawa��	
at	Manoa,	 and	 as	 an	 ass�stant	 professor	 at	 the	Un�vers�ty	of	
Cal�forn�a,	R�vers�de,	I	have	become	�ncreas�ngly	�n	love	w�th	
Amer�ca	as	much	as	w�th	 Indones�a.	Amer�ca	has	 �ts	 shared	
values.	And	so	does	Indones�a.	

	 The	 greater	 challenge	 for	 Amer�ca	 and	 Indones�a	 �s	
how	to	rev�ve	those	values	and	who	can	lead	the	nat�on	�n	the	
r�ght	d�rect�on.				

	 Dur�ng	 my	 f�ve-year	 res�dence	 wh�le	 study�ng	 �n	
Hawa��	I	found	the	people	�ncred�bly	d�verse	and	hosp�table.	
I	 volunteered	 �n	 the	 �nternat�onal	 student’s	 organ�zat�on	 as	

well	as	�n	the	Indones�an	commun�ty.	I	learned	that	br�dg�ng	
d�fferences	 was	 the	 key	 to	 resolv�ng	 m�scommun�cat�on,	
prejud�ce,	and	hatred	between	people.	

	 I	 enjoyed	 teach�ng	 a	 workshop	 on	 Islam	 to	 teachers	
at	 the	 Punahou	 School,	 wh�ch	 Obama	 attended,	 because	 we	
learned	so	much	from	each	other’s	cultures.	

	 I	have	become	more	aware	that	when	we	emphas�ze	the	
common	values,	problems	and	�ssues	w�ll	be	eas�er	to	handle.	

	 I	 knew	 h�s	 half	 s�ster	 Maya	 Soetoro	 Ng	 before	 I	
knew	 her	 brother	 as	 a	 senator.	 Maya	 Soetoro	 �s	 a	 humble,	
stra�ghtforward	 and	 �ntell�gent	 fr�end,	 before	 and	 even	 after	
her	brother’s	cand�dacy.	

	 She	 �s	 very	 proud	 of	 her	 Indones�an	 her�tage,	 loves	
Indones�an	food	and	�s	always	exc�ted	to	talk	about	Indones�a.	
Barack	Obama	somet�mes	speaks	a	few	Indones�an	words	w�th	her.		
Mak�ng	jokes	about	names	was	fun	when	Arab�c	names	became	
an	�ssue,	espec�ally	after	9/11.	

	 In	 �nterv�ews,	 Barack	 Husse�n	 Obama	 adm�tted	 that	
h�s	 name	 had	 become	 a	 l�ab�l�ty	 after	 9/11	 and	 the	 Bush	
adm�n�strat�on’s	war	on	terror,	as	many	assoc�ate	Obama	w�th	
Arabs	and	Islam.	

	 Obama	often	jokes	w�th	h�s	fr�ends	about	h�s	name,	as	
I	often	do	w�th	fr�ends	and	others.

	 Obama’s	sp�r�tual	fa�th	�s	even	more	reveal�ng.	In	h�s	
autob�ography	Dreams	 from	 My	 Father,	 he	 saw	 h�s	Kenyan	
father	 as	 be�ng	 a	 Musl�m	 “th�nk�ng	 rel�g�on	 to	 be	 so	 much	
superst�t�on”,	 and	 th�s	 �nfluences	 one	 of	 h�s	 sp�r�tual	 l�fe	
stages.	

	 On	 h�s	 Indones�an	 step-father,	 Lolo	 Soetoro,	 Barack	
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Obama	wrote,	“l�ke	many	Indones�ans,	Lolo	followed	a	brand	
of	Islam	that	could	make	room	for	the	remnants	of	more	anc�ent	
an�m�st	 and	 H�ndu	 fa�ths…”	 H�s	 memory	 of	 h�s	 Indones�an	
stepfather	 was	 that	 of	 accommodat�ve	 Islam	 and	 tolerant	
rel�g�os�ty	shaped	by	Indones�an	syncret�sm.	

	 Obama	felt	h�s	mother’s	“secular�sm”,	but	h�s	mother	
for	h�m	was	“the	most	sp�r�tually	awakened	person”	he	had	ever	
known,	hav�ng	�nst�ncts	of	k�ndness,	char�ty,	love,	d�sc�pl�ne,	
empathy	and	hard	work.	Obama	recalled	h�s	t�me	�n	schools	�n	
Indones�a.	

	 “In	 Indones�a,	 I	 had	 spent	 two	 years	 at	 a	 Musl�m	
school,	two	years	at	a	Cathol�c	school.	In	the	Musl�m	school,	
the	teacher	wrote	to	tell	my	mother	that	I	made	faces	dur�ng	
Koran�c	stud�es.	My	mother	wasn’t	overtly	concerned.	

	 “Be	respectful,’	she’d	sa�d.”	H�s	sp�r�tual	journey	d�d	
not	end	there.	He	became	a	member	of	Tr�n�ty	Un�ted	Church	of	
Chr�st	�n	Ch�cago	wh�ch	has	s�nce	transformed	h�s	sp�r�tual�sm	
and	fa�th.	

	 As	 an	 Amer�can,	 w�th	 a	 d�verse	 rel�g�ous,	 cultural,	
nat�onal	and	rac�al	background,	Obama	bel�eves	�n	what	others	
would	call	a	c�v�l	rel�g�on.	Obama	sa�d	that	Amer�cans	should	
acknowledge	the	power	of	fa�th	and	�ts	d�vers�ty	�n	the	l�ves	of	
Amer�cans.	

	 “Whatever	 we	 once	 were,	 we	 are	 no	 longer	 just	 a	
Chr�st�an	nat�on;	we	are	also	a	Jew�sh	nat�on,	a	Musl�m	nat�on,	a	
Buddh�st	nat�on,	a	H�ndu	nat�on,	and	a	nat�on	of	nonbel�evers,”	
wrote	 Obama	 �n	 h�s	 The	 Audac�ty	 of	 Hope.	 In	 speeches	 he	
del�vers,	he	would	end	w�th	“May	God	bless	Amer�ca.”		

	 More	 �mportantly,	 Obama	 advocates	 an	 act�ve	 and	
authent�c	fa�th	to	turn	Amer�can	back	to	�ts	core	values	�nher�ted	

from	the	found�ng	fathers	and	shaped	by	�nfluent�al	f�gures.	

	 He	recogn�zes	fa�th	not	for	fa�th;	 �t	 �s	for	commun�ty	
empowerment.		Obama’s	 fa�th	has	been	and	cont�nues	 to	be	
shaped	by	problems	and	challenges	fac�ng	Amer�ca.

	 Barack	Obama’s	journey	was	that	of	not	only	dreams,	
but	 of	 clar�ty	 �n	 how	 to	 fulf�ll	 these	 dreams:	 Perseverance,	
d�sc�pl�ne	and	hard	work.	Mart�n	Luther	K�ng	Jr.	and	Abraham	
L�ncoln	 �n	part�cular	have	 long	 �nsp�red	h�m	as	dreamers	of	
the�r	t�mes,	and	as	role	models	for	the	struggle	toward	rac�al	
just�ce,	 freedom,	 equal�ty	 and	 c�t�zensh�p	 r�ghts.		 K�ng’s	
speech	“I	Have	a	Dream”	shapes	and	echoes	Obama’s	r�se	to	
pres�dency.	

	 “All	men,	yes,	black	men	as	well	as	wh�te	men,	would	
be	 guaranteed	 the	 unal�enable	 r�ghts	 of	 l�fe,	 l�berty,	 and	 the	
pursu�t	of	happ�ness,”	K�ng	sa�d	powerfully.	And	that	was	how	
Obama	became	�nsp�red.	

	 The	challenges	Obama’s	adm�n�strat�on	are	fac�ng	now	
are	greater	than	the	t�me	of	K�ng’s	and	any	prev�ous	Amer�can	
pres�dents:	 Two	 wars	 to	 f�n�sh,	 and	 the	 Israel�-Palest�n�an	
confl�ct	 to	 med�ate,	 econom�c	 cr�ses	 to	 nav�gate,	 healthcare	
and	educat�on	to	�mprove.	

	 A	 great	 lesson	 to	 learn	 however	 �s	 not	 so	
much	 about	 h�s	 sound	 judgment	 of	 the	 deta�ls	 of	 each		
problem	 and	 challenge,	 but	 h�s	 repeated	 attempts	 to	 turn	 to	
Amer�can	values.	

	 Barack	Obama	demonstrates	an	�nsp�r�ng	�ntell�gence,	
a	calm	and	cool	personal�ty,	and	great	oratory	sk�lls.	Obama	
has	brought	many	Amer�cans	of	common	values	and	common	
dest�ny	together.	

	 He	bel�eves	 that	problems	of	 �njust�ce,	 the	econom�c	
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cr�s�s,	and	the	d�m�n�sh�ng	�mage	of	Amer�cans	�n	the	world	
requ�re	a	change	of	hearts	and	m�nds	before	anyth�ng	else.	

	 In	 cult�vat�ng	 Amer�can	 values,	 Obama	 puts	 the	
emphas�s	 on	 educat�on.	 For	 h�m,	 academ�c	 success	 �s	 not	
enough	w�thout	proper	values	and	preparat�on	for	respons�ble	
c�t�zensh�p.	

	 Obama’s	 adm�n�strat�on,	 for	 example,	 prom�ses	 to	
encourage	 schools	 and	parents	 to	work	 together	 to	 establ�sh	
expectat�ons	for	student	attendance,	behav�or,	and	homework,	
call�ng	parents	to	turn	off	the	TV	and	v�deo	games,	and	expect	
all	students	to	engage	�n	commun�ty	serv�ce.	

	 Moreover,	�n	fac�ng	the	challenges,	Obama	stresses	a	
shared	respons�b�l�ty.	“It	�s	not	about	me,	�t	�s	about	you,	all	
Amer�cans,”	he	sa�d.	When	he	met	the	p�lot	who	successfully	
landed	a	plane	�n	trouble,	he	sa�d,	“If	everyone	does	h�s	job,	
we	are	go�ng	to	be	f�ne.”	Everyone	needs	to	serve	the	country.	
Everyone	has	to	take	the	burden.	

	 For	Obama,	pol�t�cs,	l�ke	sc�ence,	depends	on	the	ab�l�ty	
to	persuade	one	another	of	common	a�ms	based	on	a	common	
real�ty.	 For	 h�m,	 �t	 �s	 to	 ensure	 that	 persuas�on	 rather	 than	
v�olence	or	�nt�m�dat�on	determ�nes	the	pol�t�cal	outcome.

	 Internat�onally,	 Obama	 has	 rece�ved	 worldw�de	
support.	H�s	f�rst	speech	dur�ng	the	campa�gn	per�od	�n	Berl�n	
�s	perhaps	one	of	the	best	speeches	ever	del�vered.	

	 “Look	 at	 Berl�n,	 where	 Germans	 and	 Amer�cans	
learned	to	work	together	and	trust	each	other	 less	 than	three	
years	after	 fac�ng	each	other	on	 the	 f�eld	of	battle,”	he	sa�d.	
Trust	�s	perhaps	what	the	key	value	�s	but	�t	�s	often	m�ss�ng	�n	
many	�nternat�onal	relat�onsh�ps.	

	 In	 Berl�n,	 Obama	 emphas�zed	 common	 human�ty.	

“Partnersh�p	and	cooperat�on	among	nat�ons	�s	not	a	cho�ce:	It	
�s	the	only	way,	to	protect	our	common	secur�ty	and	advance	
our	common	human�ty.”	“That	�s	why	the	greatest	danger	of	
all	�s	to	allow	new	walls	to	d�v�de	us	from	one	another.	

	 “The	 walls	 between	 old	 all�es	 on	 e�ther	 s�de	 of	 the	
Atlant�c	cannot	 stand.	The	walls	between	 the	countr�es	w�th	
the	most	and	those	w�th	the	least	cannot	stand.	

	 “The	 walls	 between	 races	 and	 tr�bes;	 nat�ves	 and	
�mm�grat�ons;	 Chr�st�an	 and	 Musl�m	 and	 Jew	 cannot	 stand.	
These	now	are	the	walls	we	must	tear	down.”	

	 If	 there	 �s	 a	 cruc�al	 lesson	 for	 Indones�ans	 to	 learn,	
Barack	 Obama’s	 successful	 r�se	 to	 pres�dency	 shows	 that	 �t	
�s	 the	people’s	m�nds	and	hearts	 that	 should	be	 transformed		
before	anyth�ng	else.	

	 It	�s	to	rev�ve	Amer�can	shared	values	�n	order	to	move	
forward.	It	�s	to	have	v�s�on	and	hope,	�n	turmo�l	and	�n	peace.	
It	�s	to	have	dreams	and	a	clear	path	to	follow.			

	 Congratulat�ons	 to	Pres�dent	Barack	H.	Obama!	And	
may	God	bless	you	(as	your	m�ddle	name	means)	and	Amer�ca,	
Indones�a,	and	all	the	people	around	the	world!	
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